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Introduction from the
Marah D’Asrah

It is with great pleasure and pride that we present volume five of Yadrim,
the Torah journal of the Dr. Yitzchak Belizon 2”1 Beis Medrash of Boca Raton
Synagogue. Torah learning continues to explode in our community through
our Beis Medrash and in many other venues and mosdos, all of whom we are
proud to call friends and collaborate with.

In addition to the many learning opportunities that have been growing
these past few years under the banner of our Beis Medrash, including three
daf yomis each day, our popular Afternoon Kollel, Night Seder, Amud Shevui,
Semichas Chaver program and visiting Rabanim series, this year we introduced
a daily shiur in Yerushalmi Yomi and a thriving Kollel Boker each morning at
6:15am. The thirst for Torah is palpable and the impact on the lives of those
learning it and their families is profoundly inspiring.

The success of our Beis Medrash is due to the devotion, leadership
and organization of our Rosh Beis Medrash, Rabbi Simcha Shabtai. This
magnificent Torah journal is the result of his vision and effort together with
Rabbi Dr. David Shabtai whose unusual blend of vast Torah knowledge and
editorial expertise have produced yet again, another wonderful volume. We are
also tremendously grateful and indebted to Steven Oppenheimer, DMD who
masterfully edited all of the articles.

'The Beis Medrash is very grateful to the Belizon family and Dr. Avraham
Belizon in particular for their generous support, not only financially, but in
time, energy and leadership. We thank the Frohlich Financial Group for
sponsoring the Afternoon Kollel, the OU for sponsoring Semichas Chaver

and all those who sponsor shiurim and learning regularly.
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The Gemara tells us (Bava Basra 25b) 131171 D2mWw 0T, one who wants
to become knowledgeable should face south. Most commentators understand
the Gemara as advising us which direction to face when davening. If one craves
wealth, face north and if one yearns for wisdom, face south. Rabbeinu Gershom
explains that the shulchan which held the lechemn ha-panim symbolizing wealth
sat on the north side of the Beis ha-Mikdash, while the menorah whose
burning lights symbolize Torah knowledge was positioned on the south side.

'The Aruch (s.v. darom) understands the Gemara entirely differently. He says
that our rabbis were advising us to consult with the Chachamim in the south.
Indeed, the Toras Chayim (Bava Basra 25b) brings evidence that historically, the
sages always dwelled in the south. But what if they didn't? Does the Darom, the
South have intrinsic value and wisdom or is only a function of the Chachamim
living there but if they lived elsewhere, that is where the wisdom would be? Is
wisdom in the south because that is where the Menorah sat or the Menorah
was placed in the South because that is the place of wisdom?

Regarding the Menorah, the Turgum Yonasan ben Ugziel (Pekudei 40:4)

writes:

PRI NID) NWRAW 23w PIAT S100 NFIT TOD3 KO0 1 593
N7 1P 0RT KON T3 1901 N7 VDK

And you shall bring in the candelabrum, on the south side, because
there are the paths of the sun and of the moon, and the pathways of the
luminaries; and there are the treasures of the wisdom which resembles

the light.

The Torah describes, 22337 Y22 2w N3117%7 02 %2 K130 X2 poy?, Yitzchak
had just come back from the vicinity of Beer-lachai-roi, for he was settled in
the region of the Negev and the next pasuk continues Tw2 mwy poy? Xy,
Yitzchak went out walking in the field. Our rabbis understand that Yitzchak
was accessing the wisdom of Torah and the Ba'al Ha'Turim (Chayei Sarah
24:62) explains it was a result of being &negev, in the South that Yitzchak
found wisdom.

'The Txafnas Panei’ach (Lech Lecha pg 47, 50) explains that Torah wisdom
was granted to Avraham as a gift since he contributed the steps up to the
Menorah which he discovered in the south as the pasuk says Ji21 02K vpn



II1

12297 Yo, then Avraham journeyed by stages toward the Negev.

Though we already live in the south, may we be zoche to further be o™,
to seek and access greater wisdom and Torah knowledge and to look at the
outstanding Tua/midei Chachamim who grace us in Boca Raton with envy,

admiration and the aspiration to be more like them.

» 111N N2722

oy

Rabbi Efrem Goldberg
Marah D’Asrah
Boca Raton Synagogue






What You Do is Who You Are

RABBI EFREM GOLDBERG

‘ N JHILE WE MAY NOT THINK ABOUT IT THIS WAY, EACH OF US SERVES AS

our own public relations firm. We all pay a lot of attention to the way
we are perceived. We make a point of communicating what we claim our
values and priorities are, of showing what concerns us, and what is important
to us. We talk about it, we post about it, we forward posts and videos about it.
We want to make sure to appear to care about certain values and ideals. But,
sometimes, we need to ask ourselves whether our actions match our words,
whether what we do is consistent with what we say.

I cannot tell you how often people say to me, “Rabbi, I'm very spiritual in
my heart. You don't see me at dawvening, but you should know that in my heart,
I'm a very spiritual person.” Or, “I know you don’t see my name on the list of
donors, but in my heart, 'm incredibly generous.”

That might sound honorable and well-intentioned but we need to realize

that we are what we do, not what we say. What determines who we are is not

* Based on a Shabbos Shuva drasha delivered on Motzei Shabbos Shuva, 5781 (2020).

Rabbi Efrem Goldberg is the Marah D Atra of the Boca Raton Synagogue and Founder of Yeshiva of South Florida.
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what we claim to care about, what we say we wished we did, what we post and
share, but what we actually do, what our day looks like. This is who we are.
'This proposition might appear overly simplistic, maybe obvious to some, but
our tradition reinforces this point over and over again, and it is instructive to

explore why it is such a critical message.

Looking Taller

I recently saw an article about a controversial surgery that is gaining
popularity among men who want to add an extra few inches of height, so
they can do a slam dunk or hit the magical six-foot mark. The process involves
placing something inside the leg that twists it to add about a millimeter each
day. This procedure is unhealthful, and also comes at an exorbitant price,
costing approximately $75,000, but it’s becoming increasingly popular.

When I first read about this procedure, I laughed to myself. What kind
of person would feel such a need to add a few inches of height? Sure, some
people require growth hormones during childhood because of a disorder. Once
a person reaches his maximum height, however, why would he spend so much
money and put something inside his bones just to grow a little taller?

But it then occurred to me that so many of us do the exact same thing. We
find ways to sidestep growth. Instead of doing the hard work to actually grow,
we resort to cosmetics. We try making ourselves look like a great person, rather
than investing effort to actually be a great person. We try to give the appearance
of being a devoted spouse or parent, being a committed eved Hashem, being a
concerned member of K/a/ Yisrael — without actually doing what it takes to
be such a person. We want to look taller without having to put in the work to
really grow.

It’s time to stop talking, to stop projecting an image, and to start doing;

to stop talking about what we believe, and to start acting upon those beliefs.

T 7O MEY Wy

During the days leading up to Rosh Hashanah, and then during the Aseres
Yemei Teshuva, we recite each morning the Se/ichos service which revolves around
the o™ MmN 2" — “thirteen attributes of mercy,” describing Hashem as '71'n
AP IRV YWD MY XKW1 NNAXI TOM 371 DOX 7% 1 ona Yp. This description
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was first pronounced by Hashem Himself in acquiescing to Moshe’s petition
for forgiveness after the sin of the golden calf (Shemos 34:6-7). The mr1m a™
features prominently also on Yom Kippur, both at night and during the ne’ila
prayer.

'The source of the inclusion of the N1 2™ in our prayers for forgiveness is

a passage in the Gemara (Rosh Hashanah 17b):

QUYMW YN — 1KY TWOHX N 21ND XN KYNOX Phe 'K
1 9219 MmN .aYDN TO awnY 1Y OXIM Max mhwo arapn
.09 Y N 7T 2T MDY WY PRUIN YN

Rabbi Yochanan said: If this verse had not been written, it would
have been impossible to say [such a thing]. This teaches that the
Almighty wrapped Himself as a max mw and showed Moshe
the prayer service.? He said to him: Whenever Israel sin, they

shall perform this service before Me, and I will forgive them.

Hashem told Moshe that He was now transmitting to him the “secret
formula” for earning forgiveness. When the Jewish People are defiant, and
violate His commands, He would want to punish them severely — but they have
away out, a “formula” that they can use to change His mind, as it were, and earn
His forgiveness. This is our escape route whenever we make a mistake and face
the prospect of harsh punishment. We wake up early for Se/ichos before Rosh
Hashanah and during the Aseres Yemei Teshuva for this reason — to use the
“formula” that Hashem taught us to use when we are guilty of wrongdoing. He
told us that when we fail Him, we just say these words, and all will be forgiven.

Many later writers raised the question of how the Gemara could make
such a comment. Can we imagine somebody in a relationship who says to
the other party, “No matter what you do to me, no matter how badly you
hurt or insult me, just say these words and T'll forget about it”? Imagine a
father telling a child, “If you ever do something to get me angry, just tell me,
“You're a great dad, or, ‘You're really good-looking,’ and then everything will

2 Incidentally, Rav Soloveitchik inferred from Rabbi Yochanan’s remark that a chazan wears a tallis when
leading the zefila not in fulfillment of the mizzva of tzitzis, but because this is the chazan’s “uniform,”
so-to-speak. It goes without saying that G-d is not obligated to wear £zitzis, and yet, when He wanted
to show Moshe the way B’nei Yisrael are to daven, He wrapped Himself in a za/lis — because this is how
a chazan should be dressed as he leads the congregation in zefila. Rav Soloveitchik thus maintained that

a chazan should wear a zallis even for Ma’ariv, at night, when the mitzva of tzitzis does not apply.
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be fine.” What kind of relationship would this be? Moreover, throughout the
generations, there have been Jews who recited these words and not everything
was forgiven; they suffered terribly. How could the Gemara say that no matter
what we've done wrong, we just need to pull out this “magic formula” and all
will be forgiven?

'The Maharal of Prague,® Rav Yosef Shalom Elyashiv, and others explain by
taking a closer look at the Gemara’s formulation. G-d did not tell Moshe 1mnx»
7171 7700 1Y — that we should recite the n11m 2™ to earn His forgiveness,
but rather 11 7705 299 WY — that we must do the m™n 2™, that we need
to perform them, put them into practice, that we are to emulate Hashem’s
example of compassion and kindness. This is how we earn forgiveness — not by
talking, but by doing.

Communication is important but talk is cheap. No formula can just erase
all our mistakes and make everything ok. We need to step up and demonstrate
that now we are going to be different, that we are committed to following
G-d’s model. No matter how loudly we scream the Se/ichos, no matter how
passionate and emotional we are, no matter how much 4avana we have when
we daven — if we don’t act upon the words, if we then go out and are ruthless
in business, if we go around spreading gossip, if we don’t recite derachos with
gratitude and appreciation, if we aren’t attentive to our spouse and children,
then what did those words accomplish? 10% 1wy Se/ichos isn't about the words;
it’s about the actions that come afterward.

1277 Wy VYN MK - “Speak little, and do much” (Awos 1:15). Talking is
easy, but acting and doing is what counts. Rabbeinu Yona, commenting on this
Mishna, cites the Midrash as explaining that this principle was shown to us by
G-d Himself, who formulated His promise of B’nei Yisraels redemption from
Egypt very briefly, telling Avraham, »>1X 17 (“I will judge [the Egyptians]” —
Bereishis 15:14). The actual, supernatural events that He brought, however, far
exceeded the implication of the small word 17, and are described by Moshe in

a 27-word sentence:

D’NDIN2T NNN2 NDN2 12 27PN M2 NAPY X12Y D19K 101X
WY WX Y00 09T DINTINA MV YT APTA T YN
(T9:7 0™M27) Py DMXNA DN T Do)

3 Chiddushei Aggados, Rosh Hashanah 17b.
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Rav Saadia Gaon, as Rabbeinu Yona cites, derived from this principle that
the final redemption will be much greater than even all the beautiful prophecies
of the nevi’im. Hashem does far more than He says, and thus, necessarily,
the miracles and blessings of the ultimate geu/a will far exceed everything He
promised to do. And this is the example we must follow — talking less and

doing more.

'The Rebbe’s Preparation for Selichos
Rav Moshe Leib Sassov was a revered Rebbe with a large group of

chassidim. Once, a cynical misnaged named Yankel came over to the chassidim
and ridiculed the Rebbe.

“What’s so special about the Rebbe?” he asked. “Why do you hold him in
such high esteem?”

'The chassidim explained that Rav Moshe Leib was an exceptional zzadik.
Yankel decided he would check the Rebbe out and see for himself if he was
really what they said he was.

One morning, before Selichos, Yankel came to shul to watch Rav Moshe
Leib daven. He arrived just when Se/ichos were about to begin — and the Rebbe
wasn't there.

“Ha!” Yankel jeered. “You say that your Rebbe is so righteous and holy —
he’s not even in shul yet! Where is he?”

The chassidim replied that the great Rebbe comes late because he prepares
tor Sefichos by ascending to the heavens in order to petition Hashem on behalf
of Am Yisrael.

Yankel scoffed at them. He decided that the next morning he would arise
early and go to the Rebbe’s house and watch what he was doing, so he could
prove them wrong.

Sure enough, the next morning, Yankel woke up well before dawn, and
secretly went to the Rebbe’s house. He hid behind a bush and peered into the
window, assuming he would see Rav Moshe Leib sleeping, or relaxing and
sipping his coftee. He was sure that the Rebbe was no difterent from the rest of
us, who need to struggle to get up and make it to shul on time in the morning.

To his astonishment, the creaky front door opened, and the Rebbe walked

outside. He was dressed like a peasant, and held in his hands an ax and a bag
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of food. Yankel followed the Rebbe as he went out into the woods and began
chopping wood and making small logs. He then carried the small logs to a
small, dilapidated house that looked barely inhabitable. The Rebbe knocked on
the door, and an elderly, frail widow opened it.

“Here, I've brought you firewood,” the Rebbe — appearing as a simple
peasant — said.

“Oh thank you,” the woman said, “but I have no money with which to pay
you.”

“Don’t worry,” the Rebbe said. “You can pay me when you can. I also
brought you some food.” He handed the woman the bag.

Her eyes lit up. “Thank you!” she exclaimed. “I am so hungry but have
nothing to eat.” She then asked the Rebbe if he could bring the logs to the
fireplace, because she was not physically capable of doing so. Yankel watched
in amazement as the revered Rebbe of Sassov carried the logs to the fireplace,
bent down, and arranged them, piece by piece. As he carried and arranged the
logs, the Rebbe softly chanted, Tor 27 o»oX 79X 11m mimn Yp ' ...

Yankel ran to the shul, where the chassidim had begun assembling for
Selichos.

“You're right,” Yankel said to them. “Your Rebbe ascends high into the
heavens — but much higher than you think.”

1171 7702 M0 Wy Rav Moshe Leib Sassover understood that the power
of the n1mn 2™ lies not in the articulation of the words, but rather in our
translating these words into action. It’s not enough to “talk the talk”; we have to
“walk the walk,” and act upon the words, conducting ourselves with kindness,
compassion and sensitivity just as Hashem does.

This concept underlies the custom of Chabad chassidim to recite Selichos
only before Rosh Hashanah, but not during the Aseres Yemei Teshuva. The
Tzemach Tzedek (third Rebbe of Lubavitch) explained: nuxn mwn wx1 Ty
Twy mMxn 97K x0m ,1mX. The days leading up to Rosh Hashanah are
a time for words, for verbalizing our commitment, but the days after Rosh
Hashanah are a time for action, for following up on the words, and showing
that we meant everything we said. First we express our dreams and aspirations,
we articulate our goals; and then we stop expressing and articulating, and start

acting.
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The Lubavitcher Rebbe explained this concept in a letter dated 7
Marcheshvan, 5722 (October 17,1961):

On the question of the custom of Chabadto not
recite Selichos after Tzom Gedalia, there is an illuminating
statement by the Tzemach Tzedek to the effect that the days
between Rosh Hashanah and Yom Kippur are a time for action.
The meaning of it is that the verbal prayers of Selichos should
be reflected in actual deeds during these days, and in a growing
measure, not only in quality but also in quantity. There is much
more in the statement, which cannot be further expanded here,
but essentially, the main purpose of the custom is to emphasize

the need for action during these days.

m0Y 1wy, Reciting Sefichos is undoubtedly important, but the recitation
must then be followed up by action.

The prevalent minhag, of course, is to continue reciting Se/ichos even after
Rosh Hashanah, until Yom Kippur. But the message of the Chabad practice is
no less relevant to the rest of us. We continue the 17"X, but our focus must be
on the MWy, on translating our words into action.

Carl Jung said: “You are what you do, not what you say youw'll do.” It’s not
enough to want to do the right thing, or to talk about how we want to do
the right thing. We need to do it. And the zeshuva process requires us to stop
thinking and talking, and to start doing.

'The story is told of a Rebbe who was walking outside with his chassidim
when it suddenly began to rain. He turned to his chassidim and said, “You know
how we know the sky wants to rain? Because it’s raining.”

The Rebbe later explained that if somebody truly wants to do something,
then he won't just talk about it; he’ll do it. If it’s not raining, then the sky
doesn’t want to rain; if we're not doing something, it’s because we don't really
want to do it. If we truly believe in our values and principles, then we act upon

them.



8 | YADRIM

“Your Intentions are Desirable...But Not Your Deeds”

One of the most important Medieval works of Jewish philosophy is Rabbi
Yehuda Hal.evi’s Ha'’kuzari which sets out to present Jewish beliefs and
doctrines by relating the story of a foreign ruler, the king of the Khazars, who
summoned representatives of different faiths. The king had a recurring dream
in which an angel appeared to him and said: “Your intentions are desirable to
the Creator, but not your deeds.” After beholding this vision repeatedly, night
after night, the king brought a Muslim, a Christian, a Jew, and a philosopher
to present their respective views. Ultimately, the king was convinced by the
Jew’s arguments, and proceeded to convert to Judaism and have his subjects
convert as well. By way of this narrative, Rav Yehuda HaLevi elucidates the
philosophical differences between Judaism and other belief systems.

'The philosopher summoned by the Khazar king articulates the belief that
the king should not be troubled by the angel’s message, because, indeed, all that

matters is one’s thoughts and beliefs. He says:

You need not concern yourself with which specific dogma, set of
rituals and other actions, and choice of words or language you
will follow. If you like, you can even fabricate your own religion
which promotes humility, exalts the Prime Cause, [and] helps
you correct your traits... But your ultimate objective should
be purification of the soul [so you can perceive things more

accurately]...

The Sefer Ha'kuzari is, essentially, a polemic against such an outlook. The
Jew, in his response, affirms the priority of action over thought and belief, that
good intentions are meaningless if they do not lead to action. He says to the

king:

It is impossible to become close to G-d without the Divine
commandments themselves. This is because G-d alone knows
the proper measurements, weights, times, places, and all else
that is tied into the practices [of these commandments,] which,
when performed properly, lead to Divine favor and attachment

to the Divinity.
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We know this from our relationships. My daughter can tell me repeatedly
that she loves me, but if, when I ask her to set the table, she starts making
excuses and refuses to help, her “I love you” means nothing. Actions speak
so much louder and more clearly than words. We show our feelings not only
through the words we say, but, primarily, through the way we act. If a person
speaks to Hashem about his love for Him in shul, but then after shul lives
the way that suits him, that accommodates his interests, wishes and desires,
without yielding to G-d’s command and submitting to His will, then his “I love
You, Hashem”— no matter how many times he said it — is utterly meaningless.

Chazal expressed this idea in a remarkable passage in the Midrash (Eicha
Rabba, Pesichta, 2).* Citing the pasuk (Yirmiyahu 16:11), "nmn nX1 121y mx
Tmw X2 (“And Me they abandoned, and they failed to observe My Torah”),
the Midrash explains that G-d was saying, 711 ,170W "NMM 121V "MK X190
2VMY 1IN AW MNNa ,Ta ppovnn aw — ‘I wish they abandoned Me but
kept My Torah, for as a result of involving themselves in it, its light would
bring them back to goodness.” Hashem prefers that we do what He asks of us
more than even believe in Him! He would rather we observe His mizzvos as
atheists, because eventually, we will come around. Just as I prefer that my child
follows the rules without telling me that he or she loves me, Hashem would
rather we observe His mifzvos without expressing our love for Him, than
verbally expressing love without obediently fulfilling His will. (Of course, it
goes without saying, the ideal is to do both.) The true measure of a relationship
is not what a person says, but what a person does.

In Parashas Nitzavim (Devarim 29:17-18), Moshe expresses to Benei
Yisrael his concern that there might be among the people a wX1 D wMw
MW — a toxic root, a person with dangerous ideas and thoughts. Specifically,
there might be somebody who, after hearing the Torah’s warnings about the
consequences of disobeying Hashem’s commands, 122531 77anm. The Rebbe
of Kotzk® explains that the “poisonous root” is when a person thinks that it
suffices to have a good heart, to have the right emotions, to think the right
thoughts. This is poison.

“‘Rabbi, I know you never see me volunteer, but I have a really good heart. 1

4 A variation of this comment appears in the Talmud Yerushalmi, Chagiga, 1:7.
5 In Emes Mi’Kotzk Titzmach, 656.
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really am caring and generous.”

“‘Rabbi, I'm not in shul that often, but I'm very spiritual in my own way.”

The Rebbe of Kotzk teaches us that this is poisonous thinking and a
dangerous way of approaching Judaism. Of course, "va X2 Xmn1 — Hashem
cares very much about what we think and what we feel — but only if those
thoughts and feelings are translated into action. It is not enough to be kind
and generous in one’s heart without generously giving szedakah, and without
lifting a finger to help and get involved. This was the mistake of the king of the
Khazars. His heart was in the right place, but it meant nothing because he did
not act upon those values and those emotions.

It is because of the primacy of action over thought and emotion that
Hashem often brings us tests and challenges that make us grow. Ramban,
in his discussion of Akeidas Yitzchak, the unfathomably difhicult test that G-d
posed to Avraham Avinu (Bereishis 22:1), briefly explains the purpose behind
the tests that Hashem presents to the righteous. He writes that Hashem tests
a person Y¥191 YX M 11 1277 XXV — to bring the individual’s potential into
fruition. Hashem does not want our vast potential to go to waste; He wants us
to maximize it, to use it to its very fullest. And this can only happen by being
tested. People grow and develop new skills when circumstances force them
to. So many people begin caring for their physical wellbeing when they face a
health scare. People learn a new trade when they lose their job. Tests force us
out of our comfort zone, and this is how we grow.

Ramban adds that Hashem wants our potential to materialize 15w 1% m9
7292 2% 1DW XY 210 7wyn — so that we receive reward for our good deeds, and
not merely for our good thoughts.

Our n> isn't enough. The key is to bring our potential into fruition, to
translate our inner goodness and strongly-held values into concrete actions.
This is why Hashem tests us — so that we act, produce, build, perform, and

achieve.

The Real You
In an October 7, 1977 article in the New York Times entitled “What You
See is the Real You,” psychiatrist Dr. Willard Gaylin rails against what he

6 Available online at https://www.nytimes.com/1977/10/07/archives/what-you-see-is-the-real-you.
html.
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calls “the prevalent tendency to think of the ‘inner’ man as the real man and
the outer man as an illusion or pretender.” He laments that psychoanalysis,
which probes people’s minds to uncover the reasons for their behavior, has led
many to mistakenly identify a person based on his inner being, rather than his

conduct, the way a person lives. Dr. Gaylin writes:

Few of us are prepared to substitute an X-ray of grandfather’s
head for the portrait that hangs in the parlor. The inside of the
man represents another view, not a truer one. A man may not
always be what he appears to be; but what he appears to be is
always a significant part of what he is. A man is the sum total
of all his behavior. To probe for unconscious determinants of
behavior and then define him in their terms exclusively, ignoring
his overt behavior altogether, is a greater distortion than ignoring

the unconscious completely....

I'will not be told that the young man who earns his pocket money
by mugging old ladies is “really” a good boy. Even my generous
and expansive definition of goodness will not accommodate that

particular form of self-advancement.

It does not count that beneath the rough exterior he has a heart
— or, for that matter, an entire innards — of purest gold, locked
away from human perception. You are for the most part what
you seem to be, not what you would wish to be, nor, indeed, what

you believe yourself to be.

Spare me, therefore, your good intentions, your inner sensitivities,
your unarticulated and unexpressed love. And spare me also
those tedious psychohistories which — by exposing the goodness
inside the bad man, and the evil in the good — invariably establish
a vulgar and perverse egalitarianism, as if the arrangement of

what is outside and what is inside makes no moral difference...

I do not care to learn that Hitler’s heart was in the right place.
A knowledge of the unconscious life of the man may be an
adjunct to understanding his behavior. It is not a substitute for

his behavior in describing him.
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Dr. Gaylin proceeds to explain that a person’s perception of himself, his
self-definition, which often differs considerably from his outward behavior, is

merely a fantasy:

The inner man is a fantasy. If it helps you to identify with one,
by all means, do so; preserve it, cherish it, embrace it, but do not
present it to others for evaluation or consideration, for excuse or

exculpation, or, for that matter, for punishment or disapproval.

Like any fantasy, it serves your purposes alone. It has no standing
in the real world which we share with each other. Those character
traits, those attitudes, that behavior — that strange and alien stuff
sticking out all over you — that’s the real you!

So many of us walk around with a “fantasy” about who we are. We think
we’re an amazing parent, an amazing spouse, an amazing servant of Hashem,
an amazing employee or businessman. Maybe, we truly even believe it.
Nevertheless, these fantasies have no bearing on the real world if this is not
how we are perceived.

09 7Y 1N 1% MM K 1Y nnoan — “That which is concealed
is for Hashem our G-d; but what is revealed is for us and our children, forever”
(Devarim 29:28). Only Hashem sees what’s inside our hearts, but everyone else
— primarily our family, 173291 — sees our actions. Our thoughts and feelings have
little value if they are known only to G-d and to nobody else. 1291 125 m%um.
Our children learn not from our inner thoughts and feelings, but from our
actions. They cannot and do not feel our internal emotions of love, but only feel
what we do for them, the time we make for them, the way we show them how
important they are to us. Whether or not we are a good parent is determined
not by our feelings for our children, but by how we act towards them.

Entering the courtyard of the Beis HaMikdash, on the way to the altar,
one first encountered the £iyor, the basin from which the £ohanim would wash
before performing the service, and which was made from mirrors (mxIm2
MmN — Shemos 38:8). Rav Soloveitchik explains that before approaching
the altar in an effort to draw close to Hashem, a person needs to take a good
look at himself in the mirror. He needs to see who he really is, and not who

he imagines himself to be. He looks into the mirror to see the person that
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everyone else — his spouse, his children, his coworkers, his friends — sees, not
the image of himself that he painted in his mind.

Rav Samson Raphael Hirsch notes that the Hebrew verb for confession
— 7N - is in the reflexive Yvonn form. When we confess, we're talking
primarily not to Hashem — who, quite obviously, already knows exactly what
we did wrong — but to ourselves. Confession means repainting our image of
ourselves, acknowledging out loud that we are not the person who we want to
think we are. The process of repentance, which begins with vidui (confession),
requires recognizing the real “you,” understanding and internalizing who we

truly are, and seeing how we can be better.

What is Your Brand?
Renowned author Matthew Kelly, in his book 7he Culture Solution,

includes a chapter entitled “Your Brand.” He writes:

Everybody has a brand. Some people’s brand is “he is always
late,” other people’s brand is, “She is always so helpful” or “She is
always the first to leave.” “He is such a hard worker.” “She is so
committed.” The list goes on. Everybody has a personal brand,

what do you want yours to be?

Some people overcommit and under-deliver, their brand
becomes unreliable. Some people crush whatever project you
give them. That becomes their brand. And every team has that
person who wants the ball in those last seconds when it matters
most, when one shot is the difference between winning and
losing, the person who always comes through when it really

matters. That’s his personal brand.

Most people’s personal brand is developed by default. It just
happened. They didn’t set out to create that brand, it just
happened. What happens to companies that just let their brand
happen? Right, they probably go out of business.

Businesses spend billions of dollars creating and perpetuating

their brand. The least you can do is be intentional about it...
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Whatever you want your brand to be, write it down, read it every
day, and do at least one thing every day to demonstrate that
brand.

What is your brand? What is your brand as a spouse, as a parent, as a
congregant? What do the people around you think of when you come to mind?
Is that the brand you want?

There is one place where you can reliably count on a person’s brand being
talked about at length. At every funeral I attend, I hear the family members
describe the deceased’s brand. When a grandchild says in the Aesped that he
never saw the grandparent get angry, that the grandparent always made time
for the kids — this is the grandparent’s brand. When a spouse talks about his
wife’s extraordinary acts of kindness, or a wife tells stories about how devoted
to the sick and needy her husband was, this is remembering their brand.

A great way to determine your brand is taught by management guru Peter
Drucker. He writes: “Tell me what you value, and I might believe you. Show me
your calendar and your bank statement, and I'll show you what you really value.”

What we do with our time and money reveals much about our values
and principles. Do we prioritize the body or the soul? Do we spend our time
and money only on ourselves, or also on others? Looking over our credit card
statement can give us a pretty good idea about who we really are.

Modern technology has given us another mirror showing us our “brand,”
our true selves. Today, many phones have a feature that tracks how much time
is spent on each app. If a congregant tells me, “Rabbi, believe me, I wish could
attend more shiurim, but I just don't have time,” or, “Sorry, I'm too busy to help
out in shul” — a quick glance at his screen time record will tell me whether
he’s being honest, or whether he is too busy because of all the time he spends
scrolling through social media or watching Netflix.

If we review the amount of time we spend on our various apps, we get a
good sense of our “brand.” And let us ask ourselves honestly, is this really what

we want our “brand” to be?

Getting Into G-d’s Wheelbarrow

The story is told of a tightrope walker who stood at the edge of a rope

stretched over an enormous ravine, turned to the audience, and asked, “Who
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thinks I can walk across this rope to the other side?” Around half the people
raised their hands. He proceeded to easily cross to the other side.

He then turned to the crowd a second time and asked, “Who thinks I can
walk across the rope blindfolded?” Around one-quarter of the audience raised
their hands. He took out a blindfold, covered his eyes, and walked back to the
other side.

He then asked how many people thought he could cross the tightrope with
a wheelbarrow. By this point, few people doubted his abilities, and so nearly the
entire audience raised their hands.

The tightrope walker then asked, “Who is willing to get inside the
wheelbarrow as I cross?” Not one person in the audience raised his hand.

We talk about emuna, we affirm our belief in Hashem, but we must honestly
ask ourselves, is this real or only lip service? Are we prepared to get into His
wheelbarrow, to fully trust that He is taking us across the “tightrope” of life? Is
emuna something we talk about or something we live with? If we truly believed
that everything happens for a reason, that Hashem gives us precisely what we
need and what is right for us, then we would never become angry, anxious,
jealous or resentful. If we get flustered when things don’t go our way, then we
need to consider whether our emuna is real, if it is something we live with, or

something we just talk about.

1Mn% ony nvap — Making a Plan

This can be applied in many other areas, as well. We talk about our
commitment to falmud Torah, but do we make time for learning? When was
our last siyum? Do we only talk about Torah learning, or do we put in the effort
to do it?

'The Gemara in Maseches Shabbos (31a) teaches that one of the questions we
will be asked after we depart from this world is 17In% "Ny nyap? — whether or
not we “set periods for Torah.” It does not suffice to talk about the importance
of Torah; we have to be D'ny ¥21p, build a schedule, devise a plan for when and
how we will learn.

At the 12* Siyum HaShas in MetLife Stadium, Rav Yissachar Frand told
a story about Rav Nosson Tzvi Finkel z#7/, the revered Mirrer Rosh Yeshiva,
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which made waves throughout the Torah world”:

An older zalmid chacham Rabbi Nochum Stilerman had
developed a personal study program for himself and sought Rav
Nosson Tzvi Finkel ztz’l's endorsement for it. The program
would have had Rabbi Stilerman completing two tractates of
Talmud (Brachos and Pesachim) and the Sefer Tehillim by his
next birthday, his 71st. Rav Finkel however sent Reb Nochum
back to the drawing board.

“But what about the rest of the Torah?” the Rosh Yeshivah
demanded. “Draw up a plan to finish kol haTorah kulah!” Reb
Nochum went home and drew up a five-year plan to finish
12 masechtos (all of Seder Moed) all of Tanach and the Sefer Mesilas
Yesharim. He brought a detailed printout to Rav Nosson Tzvi

who reviewed it and said “But you're not finishing Shas!”

“RoshYeshivah,”RebNochumprotested,‘tofinish Shas according
to this program I'll need many many years.” “Go print out a
learning program for the whole Shas ” Rav Nosson Tzvi insisted.
“As well as Tanach the Shulchan Aruch and the machzorim of
the Shalosh Regalim.” The Rosh Yeshivah himself intended to

be Reb Nochum’s chavrusa for learning the machzorim.

Reb Nochum went home and with the help of his good friend
Reb Meir Hellman developed and printed out the plan which
also included the Lakewood Chazarah Program, a six-time
review of each sugya. Some 2,500 pages later he had a program
to present to the Rosh Yeshivah — a program that would take
23Y years to complete.

When Rav Nosson Tzvi saw the three-volume printout he

exclaimed, “Now that’s a plan! THAT’S a plan!”

“But Rosh Yeshivah,” Reb Nochum objected, “I can’t do this! I'm
already 70 and it would take me until 'm over 93 to finish this

7 Taken from Mishpacha, September 27,2012, available online at https://mishpacha.com/the-man-with-
the-plan/.
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— at a pace of ten hours of learning a day! I hope to live to 120,
but how can I undertake a plan that I can’t possibly complete?”

The Rosh Yeshivah, who was battling Parkinson’s, struggled
mightily to stand up and while quivering in his place he said,
“And do you think I can do what I'm doing? Look at me!”

Rav Nosson Tzvi then reached under his tablecloth and pulled
out his plans for the Mir which included adding more buildings
to the yeshivah and making space for even more za/midim.

“Do you think I can do this?” he asked Reb Nochum. “Of course

»

I can't.

“But you and I have a great advantage,” Rav Nosson Tzvi
continued. “We both realize that we can’t possibly do what we
would like to do. Everyone else fools themselves into thinking
that they can do what they want to do. You and I realize that we
are in the hands of the Ribono Shel Olam and that we can’t do

more than commit ourselves to the task.”

It’s time to stop making excuses, stop telling ourselves, “I want to, but,” and
to start getting down to business. We need to draw up a plan, to make Torah
learning a priority, and to get to work.

'This is relevant to many other areas, as well. For example, abavas Yisrael,
love for our fellow Jews, is an ideal that so many people talk about, repeatedly
and emphatically, but fail to put into practice. I have yet to meet somebody who
professes to oppose ahavas Yisrael, who supports being nasty to Jews who aren’t
exactly like him. Yet, so many people who talk about diversity and pluralism
do not hesitate to speak negatively about fellow Jews who dress differently,
have difterent opinions or political leanings, or send their children to difterent
schools. They talk openly about loving fellow Jews, but these are just words,

which are not put into practice.
Torah values are lived, not just spoken about. Our words don’t tell us
who we are; our actions do.



18 | YADRIM

The Transformative Power of Action

'The Sefer HaChinuch repeatedly emphasizes throughout his book that »inx
m22Y1 own) MNYD — our hearts are drawn after our actions. If we don't feel
like acting a certain way, the best thing to do is to start, to do it anyway, to take
the first step, to “fake it till you make it.”

The Lubavitcher Rebbe’s outreach campaign was largely predicated on
this concept. He understood very clearly how actions can change a person’s
heart. He would tell non-observant women to just light Shabbos candles
every Friday, and instruct men to just put on zefi//in. These actions led to other
actions, gradually transforming people’s lives.

This notion is reflected in the Rambam’s famous remark in his commentary
to Pirkei Avos (3:15) that it is preferable to give $1 to one hundred different
paupers than to give $100 to a single pauper. The Rambam explains that each
act of giving, regardless of the amount, has an effect on a person’s character. The
more frequently we act generously, the more generous we become. m1wdi1 ™INX
m235n 0w

An article appeared in the Wall Street Journal on February 7,2017 entitled,
“Superhero Costumes Come to Parents’ Rescue,” reporting on a remarkable
study showing how children act differently when wearing a superhero costume.
Wearing the costumes made the kids smarter and more responsible. One of the
researchers explained, “Pretending to be strong and admirable can help a child
take on those characteristics of competence and confidence.” Even if they did
not at first feel competent and confident, the children began feeling that way
once they wore a costume.

An earlier study, reported on by the New York Times on April 2, 2012,
found that wearing a white coat which one thinks belongs to a doctor can
increase attention span and concentration. Just dressing up as somebody
we admire has an impact upon us, and enhances our ability to achieve. ™nx
m2251 oown) Mo, Even if we don't feel it, we need to do it, and then the
feelings will come. Sometimes we need to start eating to build an appetite.

Whatever is inside our heads, no matter what we feel, we can and must act.

8  Available online at
https://www.wsj.com/articles/superhero-costumes-come-to-parents-rescue-1486482657.

9 Available online at https://www.nytimes.com/2012/04/03/science/clothes-and-self-perception.html.
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'This is true if, like the king of Khazars, our intentions are sincere and noble,
and also if we feel unmotivated and uninspired. We are defined not by the
mano), by what we feel internally, but rather by the m%, by what we do.

No More Excuses

People reading this might, understandably, respond by thinking,
understandably, that maybe it’s true — that we want to, but we can’t. What if we

really cannot do all that we want to do?

The answer to this question is found in the Midrash (Yalkut Shimoni,
Nitzavim 940), which relates the following remarkable story told by
Eliyahu Ha’navi:

JN2T2 2009 YNNI TN DT RN 900 N0 DX ovD
TN) XY YT A Y 0K 2T orh N 2'wn an 1% nank
TNININ INKLLTY 97K 2 NORYND 172 72 19 NANK LMWR KIpRW Y
Toum DY IYwm MTIND WARM WD onw Y m 1Y
21079 17,19 "NNK .DMW 1R 7 1N 7172 09 N 2D 10 DT
1N 077 10 02T 12 MYYaY Y Ywnd NImsn AR nwo
YN 21P 0”7 D2 INOW TMN M2TY ,DMwE M T avT Y
715211717 DM TN DMWY 2 7Y 1) XY TR 12T
DaN 1T W PRwn 071 N2 YOw 70 v YK 1D ThmnNw Ty

.07 PPTYN 1T DTwYn

Once I was walking along the road, and a certain man who was
jeering at and ridiculing my words found me.I'said to him, “What
will you respond to your Creator on the day of judgment?” He
said to me, “I was not given wisdom or knowledge so that I
could read and study.” I said to him, “My son, what work do you
do?” He told me, “A hunter.”I said to him, “Who taught you to
take flax, weave nets, throw them into the sea and pull fish out
of the sea?” He told me, “I was given wisdom from the heavens.”
I said to him, “If you were given knowledge and wisdom from
the heavens to take flax, weave nets, throw them into the sea
and use them to pull fish from the sea, then for words of Torah,
about which is written, “For the matter is very close to you” —

you were not given wisdom and knowledge from the heavens?!”
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He immediately raised his voice and cried, until I told him, “Do
not be upset, for everyone in the world gives this response, but

their actions will testify about them.”

If we don’t think we have the capabilities to learn Torah, to perform chesed,
to volunteer, to get involved — then we need to take a look at all the things
we are able to do. If a person learned a trade and works as a professional, he
clearly has the brains and ability to sit and learn Torah. If a person opened a
business which he runs successfully, then he clearly has the drive and ability to
get things done, to take on projects, and to make a difference. We just need to
stop saying “I want to” and start doing it.

Let us start paying less attention to what we think, feel and say, and more
attention to what we do and how we act. Let us take the vast reservoirs of N>
within us and bring it 5¥10%, into fruition, so we can build for ourselves the lives

of meaning and fulfillment that we want and ought to build.



The Roite Bindele

RABBI ARYEH LEBOWITZ

Introduction

It is quite common for those who visit Eretz Yisrael, and particularly
when visiting certain holy sites such as Kever Rochel or the Kotel, to receive
a red string to wear around their wrist. It is generally taught that the string
serves to ward off the ayin hara. Is this practice rooted in Torah sources and
to be encouraged, or is it simply a superstition that was picked up from other

religions or cultures and should, therefore, be rejected?

Darkei ha-Emori

There seem to be three separate pesukim in the Torah which prohibit
following in the way of the idolaters. First, the Torah (Shemos 23:24) commands
DI"WYND TWYN KY - to not act as the idolaters do. Second, the Torah (Vayikra
18:3) warns 129N XY DN - to not follow in the ways of the Emorites.
Finally, the Torah (Vayikra 20:23) warns oman mipina 1590 XY - do not follow
the ways of the idolaters. This prohibition is broadly referred to by Chazal

Rabbi Aryeh Lebowitz is Director of Semikha at the Rabbi Isaac Elchanan Theological Seminary and Rabbi of
Beis Haknesses of North Woodmere. He was previously a guest for Shabbos at the Dr. Yitzchak Belizon z'l Beis
Medrash of BRS.
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as Darkei ha-Emori. Ramban (Shemos 23:24 s.v. Lo), in a lengthy discussion,
attempts to ascertain the precise source of this prohibition. He cites all three
pesukim as possible sources for the prohibition. Based on these pesukim, the
term Darkei ha-Emori is often used interchangeably with the term Chukas
Akum.

The Gemara offers several examples of which behaviors do and do not

constitute Darkei ha-Emori. The examples include:

1. In Chulin (77a) the Gemara teaches that if one slaughters an animal
and finds a fetus inside of it, he may not bury its placenta on the road,
nor may he hang it from a tree, because doing so would violate the
prohibition of Darkei ha-Emori.

2. 'The Gemara (4vodah Zarah 11a) states that it is permissible to burn
the possessions of a king following his death because it is not a
violation of Darkei ha-Emori.

3. 'The Mishnah (Shabbos 67a),in the context of a discussion of what may
be carried on Shabbos, cites Rebbi Meir who says that a sick person may
wear an amulet containing an egg of alocust,a tooth of afox,or anail from
one who was crucified, and it is not considered a violation of carrying
on Shabbos. The Chachamim, however, forbid carrying such items even
during the week because utilization of such things, even in the context
of achieving a refiuah, would constitute a violation of Darkei ha-Emori.
Based on these (and other) examples, the Rishonim struggle to develop
clear rules regarding what is or isn't included in the prohibition of
Darkei ha-Emori. 'They particularly address those medications and
treatments that seem to be based on idolatrous practices. There appear

to be three basic approaches taken by the Rishonim:

'The Opinion of Tosafos
Tosafos (Sanhedrin 52b s.v. Ellah) write that Darkei ha-Emori is not

necessarily something that relates to awvodah zarah, but can be a nonsensical
or superstitious practice that non-Jews have accepted into their culture, such
as good-luck charms and the like. There is a difference, though, between those
practices that relate directly to avodah zarah, and those that are pure nonsense.

In attempting to reconcile a seeming contradiction between the Gemara
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in Maseches Sanhedrin and the Gemara in Maseches Avodah Zarah, Tosafos
suggest that there are two types of Chukos HaGoyim. First, there are practices
that idolaters use in their worship, like burning items that had belonged to
a deceased king, and these practices would be prohibited even if they were
written in the Torah. Second, there are practices that the nations of the world
do for nonsensical reasons, such as executing criminals through beheading,
which is an unnecessarily gruesome way to execute a person. Such practices
would be permissible for us if they are written in the Torah, since there is no
concern that we would be drawn to their ways with such practices, as we would

only be performing them on account of their being recorded in the Torah. This
is also the opinion of the Shiltei Giborim (Shabbos 31a Rif).

The Opinion of the Ran and the Maharik

'The Ran (Sanhedrin 52a) writes that if non-Jews have a medicinal practice
that has no logical explanation and has not been proven to be effective
through experimentation, it is considered Darkei ha-Emori. Only practices and
customs that have rational explanations or reasons behind them are permitted.
Elsewhere (Avodah Zarah 5b), the Ran comments that any practice that has no
rational explanation must be assumed to have its roots in avodah zarah.

Similarly, Maharik (Shoresh 88) was asked whether it was permissible for
doctors to wear special garments in order to identify themselves (such as lab
coats nowadays). He explains that this is not a problem of Chukas Akum or
Darkei ha-Emori, since it has a clear reason (to be able to more easily identify
doctors who may be able to help in a medical emergency). Maharik limits
the issur to two categories: a practice that has no logical reason behind it, or a
minhag pritzus - an immodest practice that we find among the non-Jews - even
if it has an explanation.

It seems that in the view of the Ran and Maharik, the criteria for inclusion
in the category of Darkei Ha’Emori does not necessarily require that it be
based upon avodah zarah, but inexplicable practices and behaviors that involve

peritzus are also prohibited.

The Rambam

In Moreh Nevuchim (3:37), Rambam discusses the issues raised in the
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Mishnah, such as burying the placenta and wearing the fox’s tooth, and he
explains that, in those times, some people believed that doing so had the ability
to heal illnesses. However, now, when these things cannot be scientifically
proven to have any eftect, they are forbidden because of Darkei ha-Emori. Lest
one argue that these are harmless practices, Rambam (Hilchos Avodah Zarah
11:16) emphasizes that all of these practices are complete sheker, and such
beliefs and behaviors caused people from earlier generations to stray from
serving Hashem. Therefore, Jewish people, who are expected to be sophisticated
and wise, should stay far away from such nonsense.

Meiri (Shabbos 67) discusses what has become known today as the placebo
effect. He explains that some of these ‘cures'were believed to have been effective
even though there is no basis for them whatsoever, but that since people believed
that they were following a proper treatment plan, their positive thinking helped
their health improve more than if they would have done nothing. Perhaps the
impact of treatments that have no scientific explanation can be attributed to
the placebo eftect, and, if beneficial to the patient, may be practiced. Indeed,
Rashba (Sheilos U’Teshuvos 1:413), in disagreeing with Rambam, permits even
unproven medication, aside from those that are explicitly prohibited by Chazal.

To summarize the opinions:

1. Tosafos maintain that anything that is completely nonsensical or based
on avodah zarah is included in the prohibition of Darkei Ha-Emori,
albeit with difterent levels of severity.

2. 'The Ran assumes that nonsensical behaviors ARE based on avodah
zarah, and Maharik adds behaviors of peritzus to the prohibition.

3. Rambam extends the prohibition to any medication that cannot be

rationally explained.

The Shulchan Aruch

When it comes to defining those forms of Darkei ha-Emori that are for
medicinal purposes, the Shulchan Aruch (Hilchos Shabbos 301:27) cites two
opinions. First, the Shulchan Aruch permits wearing the fox’s tooth and the
locust egg since they are for refuah, and anything that heals is not Darkei
ha-Emori. Only that which is not recognized as being therapeutic would be
prohibited. Second, there are those who prohibit any amulet which hasn't



RaBB1 AryEH LEBOWITZ | 25

already been proven to work. The Mishnah Berurah (301:107), however, adds
that if one is dangerously ill, one may use an amulet even if its effectiveness has
not been proven.

In Hilchos Yom Hakippurim (605:1), the Shulchan Aruch recommends
refraining from the practice of “shlugging kaparos”, and the Mishnah Berurah
explains that the objection is based on the prohibition of Darkei Ha-Emori.
Rama, however, defends the practice, stating that it was recorded by the
Geonim and has been the practice of scrupulously observant Jews for many
centuries.

Rama (Y.D., Hilchos Chukas Ovdei Kochavim 178:1) includes the definitions
of the Ran and Maharik in the prohibition of Chukos HaGoyim, and writes that
one may not engage in any activity that is nonsensical, as it may originate with

idolatry, nor may one engage in activities or peritzus.

A Red String (Roitele Bindele)

With this background we can begin the discussion of wearing a red string
to ward off ayin hara. If there is no known source for the spiritual effectiveness
of a red string, it would seem to run afoul of the prohibition of Darkei Ha-
Emori according to all three opinions, as it is an inexplicable practice.

'The only place where Chazal discuss wearing a red string is the Tosefta
(Maseches Shabbos 7) which lists wearing a red string around one’s finger as
an example of a violation of Darkei ha-Emori. Those who are familiar with
kabbalistic sources have said that there does not seem to be any source in
Kabbalah for the efficacy of a red string in warding off ayin hara. Considering
that this passage in the Tosefta, which unequivocally prohibits wearing a red
string, is the only source in Chazal for the practice to wear one, it would seem
pretty clear that one may not wear a red string. How then has it become
common among many G-d- fearing Jews to purchase red strings at holy sites?
A variety of poskim have worked to justify this seemingly questionable behavior
that is rampant in the Jewish community.

First, the Debreziner Rav, Rav Moshe Stern (Shu’t Beer Moshe 8:36),
writes that he found no source for such a practice. He adds, however, that many
old Jewish women do have such a custom, including very G-d- fearing people.

He cites a Rashba that says not to mock the practices of the Jewish people, and,
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therefore suggests that one shouldn’t mock the practice of wearing a red string,
since we can be certain that it has a holy source.

Second, the Munkatcher Rebbe (Divrei Torah 2:81) quotes from the Zohar
that a red thread relates to Din and Gevurah.

'Third, the Korban ha-FEidah in his commentary on the Yerushalmi writes
that since there arent any Emorite people left anymore, perhaps practices that
were once associated with them no longer carry that same prohibition. Indeed,
nowadays, people tend to only identify the red string with Jewish people and
ayin hara, rather than with non-Jews. This idea that even those practices that
used to be prohibited may now be permitted, is found in the Eishe/ Avraham
MiButchach as well. Rav Shlomo Kluger (Haelef Lecha Shlomo 216) also
suggested that we only prohibit a practice because of Darkei ha-Emori if we
can trace its origins to non-Jews. Indeed, nowadays, all of the non-Jews who
are wearing red strings are doing so to copy Jewish practices.

Finally, others point out that although the Tosefta lists wearing a red string
as one of the Darkei ha-Emori, the Gemara in Shabbos did not include it in any
of its lists. This could indicate that the Gemara chose to reject the Tosefta’s
inclusion of a red string as a violation of this zssur.

Nevertheless, as a matter of practical halacha, Rama (Y.D. 178:1) rules like
the Ran and the Maharik, that any practice that has no known rational basis
violates the prohibition of Darkei Ha-Emori and must therefore be avoided.
Rav Herschel Schachter has often remarked that the Jewish religion has long
rejected superstitious behaviors, and that it is most unfortunate that Jewish
people are often engaged in activities that are purely based on superstition. Rav
Schachter points out that despite the fact that the Torah prohibits superstitions,
the Jewish people seem to have more of them than other peoples. Perhaps, this
is because we have a greater yeszer hara for that which is explicitly prohibited
for us. It is worthwhile for the Jewish people to attempt to rid themselves of

this and all other superstitions.

What is Ayin Hara?

It we are going to strongly discourage, or even prohibit, the use of red
strings, what other methods are available to us that can effectively ward off

ayin hara? In order to answer this question, it is important to recognize the
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precise definition and concern of ayin hara.

Rav Eliyahu Dessler (Michtav me-Eliyahu 3, pp. 313-314) develops an idea
that all things have a proper balance and should be kept in their appropriate
places. If one uses the gifts that Hashem has bestowed upon him to upset that
balance, especially if he does so in a public manner, he brings a middas hadin
upon himself and is judged as to whether he truly deserves such a blessing.
Indeed, the Gemara (Bawva Basra 2b) points out that one should not gaze upon
another’s field when it is in full bloom, as this may bring an ayin hara upon the
owner.

Based on this premise, it would seem that the most effective way to protect
oneself against ayin hara is not through wearing red strings and trinkets, but
rather by conducting oneself with modesty and humility. The Nawvi Michah
(6:8) teaches us, “Hatzneia Leches Im Elokecha” - walk modestly with your
G-d. Rather than purchasing red strings, we should show Hashem that we
are worthy of the brachos He bestows upon us by using them to serve Him

properly instead of flaunting them and lording them over others.

A Final Word

It has become fairly common in recent times, not only for religious Jews to
live lavishly, but also for people who cannot afford such a lifestyle to criticize the
conspicuous consumption of others. Sadly, it is far less common to find people
who undertake introspection and decide that although they can afford to live a
more lavish lifestyle, they will choose not to. While criticism of overspending
and public displays of wealth may be warranted, perhaps the best response to
such garish behavior is for each of us to make a concerted effort to live below
our own means. Perhaps I can't afford an expensive vacation, but I can afford a
lease on a luxury vehicle. Instead of using our energies to criticize those who go
on such vacations, maybe I ought to consider leasing a less expensive vehicle.
Oftentimes, the criticism of others is based less on a genuine concern for our
community than on very thinly veiled jealousy which is in fact the driver of
ayin hara. One might imagine that if we are concerned with the impact of ayin
hara, we should certainly do whatever we can to avoid being the source of the
ayin hara. It is important to avoid both opening oneself to potential ayin hara,

as well as harming others with our own ayin hara. When the trend in frum



28 | YADRIM

society returns to the vision of Micha to truly live modest and private lives, we

will be afforded better protection than a red string or any other quick fix could

possibly offer.



Psak Halacha through
Artificial Intelligence

RABBI YONI LEVIN

THE ADVENT OF ARTIFICIAL INTELLIGENCE HAS RAISED MANY QUESTIONS
in society, ethics, education, public policy and business. Halacha, too, will
be faced with many new questions and challenges as further advancements
are made to Al This essay is not intended to give a psak halacha. Rather, it is
intended to pique the interest of the reader regarding the fascinating interface

between Halacha and technology.
School Work

To date, Al software has been widely used for school papers and
speech writing. There certainly would be no violation of plagiarism - but
misrepresentation might very well be at play. In Halacha, this would be called
geneivas daas. When a teacher assigns a paper to a student, the expectation is
that the student research, organize and write the paper. Of course, there is an
understanding that there are people along the way who may assist — such as

parents, siblings, and friends — but the expectation is that most of the legwork

RabbiYoni Levin is the Rosh Yeshiva of Yeshiva of South Florida and Assistant Rabbi of Congregation Aish Kodesh
in Woodmere, NY. He was previously Rosh Kollel of the BRS Summer and Winter Kollels.
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is performed by the student. The Al programs, however, entirely remove the
research, the organization, the writing, the creativity and the human element.
‘Therefore, if a student were to hand in a paper by submitting a question or
command to Al and hand in the paper as it is, it would appear to be a blatant
violation of geneivas daas

What if the student were to use Al software but change, alter, and
personalize the results? Would that still be considered geneivas daas? How
much would need to be altered? Is that considered any different than doing
ordinary research? I don’t believe there are any clear answers or guidelines, but

I offer some food for thought.

Speech Writing

Speech writing for professional purposes, however, may likely not pose
a problem of geneivas daas. Many public figures commission speech writers.
It’s hardly considered a misrepresentation. The listeners are well aware that
presidents, CEO’s and the like make use of speech writers. Al software would
seem to be no different than using a speech writer. However, when it comes
to a speech class in school, the understanding is that the student is not only
delivering the speech, but also preparing the speech. It would be the same

discussion as papers and assignments discussed above.

Psak Halacha on the Internet

Although the answer appears to be obvious, the need to address the following
is of utmost importance. The use of the internet for psak halacha has become,
regrettably, quite prevalent. So long as the author of the website is credible, the
information can be reliable. The danger of relying on web-based articles is two-
fold. Firstly, while many areas of Halacha are black and white, there are many
areas of Halacha that are quite the contrary - they require sensitivity and an
intimate understanding of the intricate details of the question, the individual
and the situation that only a person, a Rav, can adequately address. Secondly, it
paves the way for a breakdown in the relationship with a Rav. A person can live
in a community and remain completely anonymous. However, a connection

with a Rav may have additional benefits. This connection may not only benefit
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the person in a time of need but may also inspire the individual to mature

spiritually and increase his knowledge base.

Psak Halacha through Al

While there may be value to utilizing Al for psak halacha, it may lead to a
dangerous breakdown in Halacha. In theory, as Al self-teaches itself, it may,
in fact, have the capability to answer shailos, even the most sophisticated ones,
correctly. Moreover, if a person inputs the relevant details, he may, in fact, get

an accurate psak.

Probing the Shaila

The first challenge with Al psak halacha is that the questioner must know
how to ask the question with all of the relevant information. Many times, a
competent Rav has the experience to probe the situation and ask follow-up
questions to understand the shaila. It is possible that Al may also evolve and

eventually accomplish this.

Bearer of Mesorah

Another challenge associated with relying on Al-generated psak is that psak
halacha should be in the hands and minds of those transmitting the Mesorah.
Human input is necessary. It’s not only about arriving at the correct halachik
answer. It’s about receiving the correct halachik response that is part of our
Mesorah. Al software can in no way be considered a bearer of the Mesorah.
The Yerushalmi (Bava Metzia 7:1) states minhag overrides Halacha. In other
words, an accepted minhag outweighs the objective Halacha. And since Al,
by virtue of the fact that it is not human and lacks the critical Rebbe-Talmid
relationship, does not qualify as a receiver or transmitter of Mesorab, it cannot

qualify as a source of psak halacha.
The Spiritual Realm of Psak

Furthermore, psak halacha is not simply an intelligent individual, or in this
case, a person arriving at the correct conclusion. It is an entry and encounter
into the deepest parts of the spiritual world. The Gemara (Sozah 4b) records
a debate among several fanaaim regarding the length of time of intercourse.

The Gemara explains that each zana answered according to his own personal
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experience. But the Gemara points out that Ben Azai expressed an opinion,
even though he had never been married. The Gemara gives two explanations.
Firstly, he heard this from his rebde, which may prove that one needs a Mesorah
tor piskei halacha. This is not foolproof since, as a result of lack of experience, he
may have needed to learn from his rebée. Secondly, the Gemara suggests that he
merited knowing the answer, not from personal experience, but because he had
been privy to sod Hashem leyereiav (Tehillim 25:14) — the secrets of the Torah
— through his achievements in Torah. In other words, he had some level of
ruach hakadosh. In truth, this is not conclusive proof that human participation
is required. The Gemara may be teaching that one can arrive at the correct
Halacha through ruach hakodesh, but one does not need ruach hakodesh in order
to get the correct psak halacha.'

'The Siyata deShmaya of Psak

Another essential role of psak halacha is the element of siyata deShmaya.
'The Gemara (Sozah 7b) describes how Yehuda’s bones were trembling as they
were being carried through the desert. Moshe Rabeinu dawvened on Yehuda’s
behalf and the bones eventually stopped moving. The Gemara describes several
stages in the ascent of Yehuda’s nesahama, tor which Moshe Rabeinu davened,
until Moshe finally merited the ability to pasken correctly. It is clear from this

Gemara, that siyata d’Shamya is an essential component of psak halacha.

1 Regarding this Gemara, Maharatz Chiyus asks how is it possible that Ben Azai paskened based on ruah
hakodesh, don'’t we say lo bashamyim he? Rav Elyashiv answers that /o bashamayim does not disqualify a
resolution that is based on facts. In other words, marital relations take a certain amount of time. The
time is fact-based, and those who have access to ruach hakodesh may utilize it to reveal the facts. It is
only when it relates to a psak halacha that is not based on facts but rather based on an understanding of
a concept that we do not rely on ruach hakodesh.



Geulas Yisrael 101
Shavuot: Is Torah In Israel
“Different”?

RABBI MOSHE TARAGIN

Thousands of years ago, we stood underneath a fiery mountain, attentively
listening to the directly revealed voice of Hashem. No religion has ever, or will
ever, lay claim to a direct encounter between an entire nation of three million
strong and the Creator of the universe. Har Sinai was the seminal moment of
Jewish faith and religion.

Strangely, this celebrated encounter with Hashem was staged in a barren
desert landscape. Wouldn't it have been more appropriate to conduct this

meeting in a more elegant and palatial setting?

Lessons for Torah study

Chazal point to the numerous guidelines for Torah study which are
distilled within the metaphor of a desert. For example, an unfenced desert
allows free passage, as opposed to a delicate garden which is shielded from

human intrusion. Similarly, Torah study demands extraordinary humility and

Rabbi Moshe Taragin is a Rebbe at Yeshivat Har Etzion. He was previously a guest for Shabbos at the Dr. Yitzchak
Belizon z'l Beis Medrash of BRS.
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only an accepting person, who tolerates the trespass of others can fully absorb
the word of Hashem.

Secondly, Torah is endowed in a desert, which is an ownerless site,
suggesting that Torah is not the province of any one particular group. No
human being or faction hosted the delivery of Torah, and none can claim a
monopoly over Torah knowledge.

Finally, a stark and barren desert highlights that Torah study cannot
be relaxed or cavalier. Mastering the infinite and uncontainable word of
Hashem demands relentless intensity and, typically, comes at the expense of
the extravagant luxuries normally associated with city life. The cost of Torah
excellence is often a barebones and spartan “desert” lifestyle.

These three lessons of Torah study all justify its delivery in a desert, but
they don’t explain why the chosen desert was located outside the land of Israel.
Evidently, scheduling Matan Torah specifically in Sinai projects a different
Torah message: Torah is non-geographical and can be studied and practiced
anywhere, even outside of Israel. Torah is a cosmic encounter with the eternal
word of an unfathomable G-d, and has little to do with location. As the gemara
(Berachot 6a) reassures
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the Shechinah attends any incident of Torah study, wherever

and whenever it occurs.

Preserving Torah’s Independence

During two pivotal entries into gallus, the geographical autonomy of Torah
was underlined. During the initial stage of our first exile, a cadre of surpassing
Torah scholars was relocated from Yerushalayim to Bavel, establishing a
Torah hub which lasted well over 1500 years. Bavel would ultimately host the
greatest surge of Torah study in history- the development of Torah sheba’al
peh. Conditions in Israel proper remained too austere and too grueling for
the flourishing of the oral Torah, whereas the calm valleys of Bavel and Persia
provided a more serene backdrop for this phenomenal expansion. The Talmud

Yerushalmi, compiled in Israel, pales in comparison to the Talmud Bavli,
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reflecting the degraded state of the Jewish imagination operating under duress
in Israel. Even before our first gallus concluded, Torah was already firmly
entrenched in Bavel, its future residence outside of Israel.

During our second exile, during the Roman siege, Rebbi Yochanan ben
Zakai negotiated the surrender of Yerushalayim in exchange for the relocation
of the High Court of the Sanhedrin. Though the Sanhedrin relocated to a
different site in Israel, this barter set the stage for the portability of Torah. Rebbi
Yochanan swapped “location” for Torah. Our religion was now transportable,
able to be carried anywhere.

As the gemara (Berachot 8a) remarks: 1“apnY PX wIpnya nxa 2nw o
T2%2 11297 YW NnX T XKOK MmNy

Though we were expelled from Israel, Torah never required a location or a
specific “place”. It merely required an inner four cubits of divine logic.

To showcase Torah’s geographical independence from the land of Israel, it

was delivered in a remote desert, outside of Israel,

Is Torah in Israel Different?

Yet, Torah study in Israel is still distinct and still different from Torah
studied elsewhere. The amora, Rebbi Zeira, in particular, sensed the superiority
of Torah in Israel, and emigrated to Israel, despite the disapproval of his Rebbi,
Rav Yehuda who banned it. Evidently, for Rebbi Zeira, Torah in Bavel was
inferior to the purer Torah in the land of Hashem. Seeking to purge himself
of the impure Torah of Bavel, he fasted 100 days prior to his arrival in Israel.
Finally, Rebbi Zeira coined the well-known adage oo YXw? yaXT claiming
that the atmosphere of Israel enables greater access to divine wisdom. His
observation echoes a midrash (Bereishit Rabbah 16:4) which reports

JSNIW? YK NNIOMD 71ROM PRI YXIW? YN NMND N PR

affirming that Torah wisdom in Israel is superior.
Unfortunately, throughout our troubled history, as we were scattered
amongst the nations, we rarely had the opportunity to fully explore this unique

blend of Torah in Israel... until now.
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Torat Eretz Yisrael

Over the past 150 years, renewed Jewish sovereignty in Israel has raised the
question of whether Torah study should be updated. Rav Kook in particular,
believed that, with our national and historical return, a new Torah study or
“torat eretz yisrael” should be developed. He wasn't specific about Aow this
should be accomplished, but his repeated messaging did inspire an entire
school of thought supporting a transformed Torah study in modern day Israel.

One suggestion is to study Torah in Israel in a more contoured fashion,
with less give and take, less questioning and less disputation. Supernatural
inspiration in the land of Israel should expedite the process, enabling more
consensus opinions and precluding the need for extended debate or elliptical
analysis. Outside of Israel there was greater need for argumentation and for
dialectics, whereas in Israel, the experience is more direct and straightforward.

A different modification of Torah study in Israel would seek to fuse various
disciplines of Torah into one integrated whole. Traditionally, legal Talmudic
inquiry study was kept distinct from Kaballah or from Midrash, as their
respective logic and their ground rules of analysis are so different. Combining
these dissimilar fields would distend their inner logic and would constitute, as
the Chatam Sofer warned, a prohibition of Kilayim.

Perhaps, now that we have resettled Israel and live under the direct presence
of Hashem, who is indivisible, we should similarly unify the various strands of
His torah into one incorporated fabric.

A third opinion of Torat Eretz Yisrael wants to better apply Torah to
our more expansive Jewish horizons. Living in Israel, we finally experience a
holistically Jewish environment, and we also aim to spiritualize our culture, our
politics and our society at large. Shouldn’t we also explore the impact of Torah
upon this broadened Jewish totality? Shouldn’t we think about how Torah is
expressed in all sectors of the modern Jewish experience, rather than confining

it to study halls or to legal halachik applications for daily life?

Enhancement, Not Replacement

My Rebbe, Rav Aharon Lichtenstein was very cautious about these changes,
strongly opposing any alteration of Torah study, adhering instead to the classic

“internal” analysis of Torah. Talmudic debate as serpentine as it appears, isn't
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a function of disrupted analysis, but instead generates multiple approaches to
a Talmudic concept, each of which contain elements of a larger divine truth.
Streamlining the process splices oft segments of this broader divine truth.

Similarly unifying diverse areas of Torah study can wreck the internal
logic of each respective field. Talmudic calculus is completely different from
the mysticism of Kaballah.

Finally, stretching Torah for social and political commentary undermines
the internal self-sufficient relevance of the eternal word of Hashem. Torah
need not comment upon broader society or enjoy contemporary applications
to attain relevance.

Moreover, the very prospect of altering Torah study can invite broader
dangers such as antinomianism, or the false but seductive notion that, in a
redeemed state, normative halachik practice is no longer binding. If Torah study
changes why shouldn’t mitzvoth? Torah and mitzvoth are each immutable,
and any notion of adjusting them to our new reality can subvert their eternal
inalienability.

As time passes, we will probably reach a balanced calibration. We should
continue to study Torah in its classic manner, but gradually become sensitive to
additional hues and tints which never surfaced in Bavel, but have emerged now
that we have returned to the land of Hashem. Religiously, historically and even
intellectually we cannot overhaul Torah study. We can, however, add layers to
the ever-evolving word of Hashem, especially when it flows through His land.

Torah was delivered in a desert, but it has now come home to Israel.



Fixing the Big Picture:
(How) Is Ahavat Yisrael
Possible?

RABBI REUVEN TARAGIN

Why We Mourn

We have two yearly communal periods of mourning — the Three Weeks
and the Omer. Both were caused by dysfunctional interpersonal relationships.
'The Three Weeks commemorate the churban (destruction) of the Beit
HaMikdash and our exile from Eretz Yisrael. Chazal! attribute the churban
to the sin of sinat chinam (baseless hatred).? Though the Jews of the Second
Temple period were involved in Torah, mitzvot, and chessed (1), they (still) hated

each other and were therefore exiled.’

1 Talmud Bavli, Mesechet Yoma 9b. See Malbim (Tehillim 122:6) who learns from Tehillim 122 that the
city of Yerushalayim’s strong peaceful existence hinges on the healthy inter-relationships between its
citizens. See also Talmud Yerushalmi, Masechet Bava Kamma, pg. 33b.

See Maharal (Netzach Yisrael Perek 4) who explained why this had such a devastating impact on
specifically the second Beit Hamikdash.

2 'The episode of “Kamtza and Bar Kamtza” (Talmud Bavli, Meschet Gittin 55b) is an excellent example
of this baseless hatred.

3 One can explain the connection between baseless hatred and the churban not only as one of crime and

punishment, but also naturally. Josephus (History of the Jewish Wars with the Romans) records how,
exhausted from their infighting, the Jews lacked the strength to face the external Roman enemy.

Rabbi Reuven Taragin is the Dean of Overseas Students at Yeshivat Hakotel and the Educational Director of The
World Mizrachi Movement.
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Baseless hatred’s ability to cause churban teaches us that this sin is as
severe as the three cardinal sins (which caused the destruction of the firs
Beit Mikdash).* This explains why many Tannaim saw healthy relationships
as central to Torah and mitzvot. Rebbe Akiva considered loving other Jews
the Torah’s greatest principle.” Hillel went even further and hailed proper
interpersonal relationships as the entirety (!) of the Torah.®

'The mitzvah of “v'abavta I'rei’acha kamocha”™ demands more than merely
avoiding hatred; we are commanded to love each other as well. We see the
importance of this love and of respect for one another from the second yearly
mourning period — the Omer. During the Omer, we mourn for Rebbe Akiva’s
twenty-four thousand® za/midim who perished because they did not show

I‘CSPCCt to one another.’

4 'The Gemara (there) goes even further and asserts that the fingernails of those who lived during the first
temple period were better than the stomachs of those who lived during the second temple. The Gra
(Ruach Hamosheil, pg. 213) explains that as opposed to the earlier generation, whose sins were merely
external and expressive of their inability to control themselves, the baseless hatred of the later generation
reflected the fact that they were internally problematic. See the Rambam (Mishneh Torah, Hilchot
Teshuvah 7:3) who explains the unique severity of sinful character traits.

See also Masechet Avot 2:11 which depicts the serious implications of this sin.

The Zohar (Parshat Vayeshev 29b) links the baseless hatred of the Second Temple period which we
commemorate during the fwenty-two days of the Three Weeks to the hatred Yaakov’s sons had for their
brother Yosef (Sefer Bereishit 37:4) which caused him to be exiled for fwenty-two years. Sadly, baseless
hatred goes back to the very beginning of Jewish history. See also Sifri (Vezot HaBracha 11) which
explains that Hashem chose to found His Beit HaMikdash in the portion of Binyamin because he was
the only brother not involved in the sale of Yosef.

Sifra, Kedoshim 4; Bereishit Rabbah 24:7.

Talmud Bavli, Masechet Shabbat 31a. See Medrash Shocher Tov which links this teaching of Hillel
with the pasuk of V’abavta I’rei’'acha ka'mocha.

Also, this statement of Hillel dovetails with his directive to emulate Aharon HaKohen’s abavat haberiyot
(Masechet Avot 1:12).

7 Sefer Vayikra 19:18.

8 The Gemara (Talmud Bavli, Masechet Yevamot 62b) describes the twenty-two thousand as twelve
thousand pairs. The message might be that the group was a representative body of the Jewish People,
which consists of twelve tribes.

9  Talmud Bavli, Masechet Yevamot 62b. The Gemara (Talmud Bavli, Masechet Menachot 68b) tells of
Rebbi Akiva rebuking one of his talmidim for such conduct.

Many wonder how Rebbi Akiva, who emphasized the importance of ahavat Yisrael, could have talmidim
who acted this way. Many suggest that Rebbi Akiva learned this lesson from the fate of his talmidim.
At the very least, we know that Rebbi Akiva himself attributed their death to this sin (See Kohelet
Rabbah 11).

Understandably, Rebbi Akiva’s later talmidim emphasized the importance of showing respect to one’s
friends. See Masechet Avot 4:10,12 and Talmud Bavli, Masechet Berachot 28b, Masechet Shabbat 32b
and 118a, Masechet Berachot 43b, and Masechet Bava Metzia 33a, Medrash Tanchuma Vayechi 2, and
Shir Hashirim Rabbah 2:15.
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Though the zalmidim may have actually Aad respect for (and definitely did
not hate) one another, not showing respect was enough to seal their fate. Their
death, which occurred parallel to (or, possibly, as part of'’) the failure of the Bar
Kochva rebellion, extinguished the final hope for a quick rebuilding of the Beit
HaMikdash and led to almost two thousand years of exile and suffering — “the
world was decimated.”

The lesson of these two mourning periods is obvious. Though the Torah
commands many mitzvot that guide our relationship with Hashem, the mitzvor
that govern interpersonal relationships are the most important.’ Disregarding
them causes churban and subsequent mourning.

The Sefat Emet'? and Rav Kook™ reach a natural conclusion. If churban
is caused by baseless hatred and disrespect, we merit redemption through love
and respect. The Chafetz Chaim said (in the name of the Zohar) that: “If one
shul could maintain proper peace and harmony among its members, we would
merit the coming of Moshiach.”*

Sadly, we know that accomplishing this is easier said than done.

The High Bar

A closer look at the parameters of the mitzvah to love one another
accentuates the enormity of the task.

First off, as we saw, the Torah commands us to love one another ka'mocha
— as we love ourselves. The Ramban' explains that most people have pity
upon and are willing to help those less talented or blessed, but are more
hesitant to help those more or as successful as themselves. We are happy to
help others improve their situation, but we try to maintain our supremacy.
'The Torah commands us to care for others /ike we care for ourselves — to help
every Jew become as successfil as possible. The klal gadol of ka'mocha commands

us to do for others exactly what we seek for ourselves — “without distinctions,

10 See Iggeret of Rav Sherira Gaon. Rebbe Akiva was an initial supporter of Bar Kochva (Talmud
Yerushalmi, Masechet Ta’anit 4:5) and it makes sense that his talmidim might have been killed as part
of the Roman reprisals to the revolt.

11 See Rosh on Pei’ah 1:1. See also Mesilat Yesharim Perek 19 based upon Masechet Avot 3:10. See also
Sippurei Tzaddikim (of Rav Simcha Raz) pg. 95 and Great Jewish Wisdom pg. 63.

12 Sefat Emet, Rosh Hashana 5641.
13 Orot Hakodesh 3, pg. 324.

14 Shemirat Halashon 2:7.

15 Ramban, Vayikra 19:17.
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without schemes, exactly like you.”

'The mitzvah is also completely inclusive. We are commanded to love a//
Jews — even those there is a mitzvah to hate.)” Chazal teach this idea in the
context of the mitzvot to help load™ and unload' another’s donkey. Though
we generally prioritize unloading (out of sensitivity for the animal), Chazal®
instruct us to help a sinner (who we are commanded to hate) load before
helping a friend unload. We are taught to help the sinner first in order to foster
positive feelings toward him. Because Chazal understood that we care about
those we roll up our sleeves to help,? they encourage prioritizing helping those
we hate in order to mitigate these feelings.

Tosafot* wonders why we are instructed to mitigate the hatred we feel
towards those we are meant to hate. If we are meant to hate them because of
their sins, why fight these feelings? Tosafot answers that Chazal seek to help
us avoid the development of “complete” hatred. We are meant to hate the sin,
but not the sinner.”®

'The wise woman Beruriah made this point to her husband, Rebbi Meir,
who was praying for the death of heretics.? She noted that Sefer Tehillim?*
expresses the hope that sin, not sinners, disappear and she encouraged him to
do the same. Heeding his wife’s sage advice, Rebbe Meir prayed for the sinners

to repent and his prayers were answered.

16 Mesilat Yesharim, Chapter 11.

17 See Talmud Bavli, Masechet Pesachim (113b), Avot D’Rebbe Natan 16:5, Sifri Re’eh 37, and Yerei'im
224.
In a famous letter, Rav Kook addressed secular kibbutz members as “loved (and) hated brothers.”

18 Sefer Devarim 22:4.

19 Sefer Shemot 23:5.

20 Talmud Bavli, Masechet Bava Metzia 32b.

21 Chazal predated Benjamin Franklin, who “discovered” this idea over 1500 years later (7he Autobiography
of Benjamin Franklin, pg. 48).
See also Maharal (Netivot Olam 1: Netiv HaTzedakah 6), Rav Hirsch (Bereishit 22:2), and the Michtav
Mei’Eliyahu (1:Kuntras HaChessed) who discuss this idea.

22 Tosafot (D’H Shera’ah) to Talmud Bavli, Masechet Pesachim 113b.

23 See Lechem Shamayim (of Rav Yaakov Emden) to Masechet Avot 1:12. See also Avot D’Rebbe Natan
(Perek 33) who quotes an opinion that identifies a “gibor” as one who can turn someone they hate into
someone they love.

See also Chazon Ish (Yoreh Dei’ah 12), who explains that this idea applies even more so in contemporary
times, when heresy is so widespread.

24 Talmud Bavli, Masechet Berachot 10a.

25 Sefer Tehillim 104:35.
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Why We Are Meant To Love

Indeed, we are meant to love all people — because we are all Hashem’s
creations. By loving and showing respect to His creations, we, in essence, show
respect to Hashem Himself* The Ba’al HaTanya?” saw this as the reason why
Hillel used the word “beriyor (creations)” to describe people when encouraging
us to emulate Aharon HaKohen who was “oheiv ez ha'briyot wmekarvan la’Torah
(loved creations and drew them close to Torah).” Hillel used the word “beriyos”
to include even those we see no reason to love beyond the fact that they were
created by G-d.*®

One who loves the Creator should love his creations. Though Chazal
use the term ‘Sinat chinam,” they never use the term “ahavat chinam.” This
is because love of Hashem’s creatures is never baseless. Hashem’s creation is
reason enough to love all His creations.”

This is how Rav Tzvi Yehudah Kook explained why Pirkei Avot® twice
lists love of “beriyot” right after love of Hashem. What does love of Hashem
mean if it does not express itself in love of his creations? As we do not see
Hashem himself, we can only come to love Him by appreciating His word (the
Torah) and His world.

Hashem’s having created a// people is why we should love every one of
them. This is the lesson Eliyahu HaNavi taught Rebbi Elazar b’Rebbi Shimon.
Proud of his having mastered much Torah, Rebbe Elazar was riding high on
his donkey. Eliyahu appeared as an ugly person (seemingly, both physically
and spiritually) and greeted him. After first ignoring him, Rebbi Elazar called
Eliyahu an empty and ugly person. Eliyahu responded that Rebbi Elazar should
tell this to the One who created him — Hashem. Immediately realizing his

26 See Masechet Avot 4:1, quoting Hashem's description of people showing Him respect as a prooftext for
the importance of respecting other people.

27 Sefer HaTanya 32.

28 See Masechet Avot 2:11, which also uses the term “beriyos” in this context. See also Talmud Bavli,
Masechet Berachot (17a), which quotes the prestigious Rabbis of Yavneh who used this term as a basis
for appreciating the equal value and significance of all people.

29 See Rav Kook (Midot Hari’iyah Ahavah 6) who describes a love for all creations that naturally resides
in the heart of the righteous. This love includes all things, people, and nations — even Amalek!

In Orot Hakodesh 3 (pg. 327) Rav Kook asserts that people who think in a pure, Godly way cannot
hate or denigrate any creation or ability found within our world, as they are all revelations of Hashem’s
handiwork.

30 Masechet Avot 6:1 and 6:6.
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mistake, Rebbe Elazar begged for (and was eventually granted) forgiveness.™

No matter how learned and otherwise accomplished one is, it is critical
to continue respecting all people. They are all Hashem’s creations and are thus
valuable and worthy of love and respect.

Though all of Hashem’s creations are valuable, human beings are even more
precious as they are created in Hashem’s image.*? This is how the Medrash™
explains why Ben Azzai chose the pasuk of “zeh sefer toldot adam™* as the
Toral’s klal gadol. The end of the pasuk emphasizes that man was created in
G-d’s image. This is why man’s life and history are important, and why we are
all worthy of love and respect.

Though all humans are beloved Godly creatures, the Jewish people are
uniquely beloved, as we are all Hashem’s children. This is why “vabavta
I’rei’acha ka'mocha” applies particularly to Jews and is followed by the words
“Ani Hashem.” Hashem reminds us that He created all people in His image and
chose all Jews as His children. If we appreciate what truly makes us special, we

love (all) those who share our unique distinction as much as we love ourselves.

Where This Love Brings Us

Ahavat Hashem is not only a reason to love His creations; it is also a
byproduct of doing so. The Rambam® explains that appreciating Hashem’s
amazing creations brings one to appreciate their creator. Developing belief in
Hashem is much easier than cultivating emotional feelings of fear and love.
How can we love or even fear a being we have no way of knowing? The answer
is by appreciating His creations. Studying Hashem’s creations generates awe;
appreciating his creatures fosters love.

Hashem’s greatest creation is man. Appreciating and loving people helps
us best appreciate and love Hashem. In fact, the former is a condition for the

latter. This is why the Arizal taught the importance of committing oneself to

31 Talmud Bavli, Masechet Ta’anit (20a). See Rashi there (d.h. Nizdamein) who explains that the man was,
in actuality, Eliyahu HaNavi, who appeared to Rebbi Elazar to teach him a much-needed lesson.

32 See Mechilta, Parshat Hachodesh 11.

33 Bereishit Rabbah 24:7. See also the formulation of Sifri, Kedoshim 4.
34 Sefer Bereishit 5:1.

35 See Sefer Shemot 4:22, Sefer Devarim 14:1, Masechet Avot 3:14.

36 Mishneh Torah, Hilchot Yesodei HaTorah 2:2.
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the mitzvah of “v'abavta I'rei’acha ka’'mocha” before praying to Hashem:*” Love
tor His creations is a pre-condition for receiving Hashem’s love and affection.’®

'The Maharal® summarizes the bilateral linkage between abavat Hashem
and ahavat ha’beriyot this way: “It is impossible for one who loves Hashem to
not love all of His creations. And one who hates creatures, cannot love the God

who created them.”

But How?

We have seen 1) how important and demanding loving creatures, people,
and Jews is, and 2) the reason for its importance.

Though most of us are familiar (on some level) with this importance, we
find developing these feelings very difficult. When it comes to the mitzvah of
ahavat Yisrael, there is sadly a wide gap between theory and practice. Though
we all recognize the mitzvah’s importance, we fall very short of the goal.

How can we bring ourselves to love all Jews?

Rav Nachman of Breslov* offers a suggestion. He explains that love hinges
on appreciation. We love the things and people that make us happy, those
that enrich our life. Understanding this, Rav Nachman instructs us to take

»41

each other seriously, to speak to each other with “yirat Shamayim”™*' in order to

appreciate the traits and ideas we can apply to our own lives. This, writes Rav
Nachman, is “where love lies.”

Pirkei Avot* teaches that the wise man is the one who learns from all
others. The fact that all people were created by Hashem and that all Jews are
His children (and have a cheilek (portion) in His Torah*’) means that they all
have what to teach us.

Rav Nachman teaches that love of others depends upon a similar process.

37 Quoted from Kavanot Ha'Ari by the Magen Avraham Orach Chayim 46 (Introduction).

38 'The Arizal quoted by Shaarei Ha'hitkashrut of Rav Chaim Vital.

39 Netivot Olam 2, Netiv Ahavat Rei’a, Perek 1. See also Shelah (Sha’ar Haotiyot, Ot Bet, “Beriyof”) who
elaborates upon the connection and relationship between the two Torah mandated loves — love of
Hashem and love of man.

40 Likutei Maharan 34:8.

41 See also Tanna D’Bei Eliyahu Rabbah (28) that also speaks about the importance of fearing other
people as part of its discussion of loving and respecting others. We should have yiraz Shamayim when we
speak to each other because we are speaking to one of Hashem’s creations.

42 Masechet Avot 4:1.

43 Masechet Avot 5:20.
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'The fact that we can learn from each person means that we can appreciate and

love them as well.

Focusing on the Good

Loving by learning from others hinges upon our ability to see and focus
upon the good in others. Rav Nachman* explains this as the meaning of

7% Every person, even

Pirkei Avot’s exhortation to “judge all people favorably.
the worst sinner, has positive traits. When we choose to define, or “judge,”
people by these positive traits, we inspire them oand ourselves to live up to this
positive image.

'This is why Rav Elimelech of Lizensk wrote a prayer that asks Hashem for
His help in inspiring us to see the good in other people:

“Save us from the (natural) jealousy people have for each other..
In contrast, place in our hearts the ability to see the good in our

peers, not what they lack.

And that we should speak to each other in a way that is straight
and desired by you... And strengthen our bond with love to

»

you.

Rav Elimelech reminds us that our connection with Hashem hinges upon
our relationship with other people and our ability to focus on the good in each
of them.

Focusing on the good in others and the world, in general, is also the key
to living a good life. Dovid Hamelech teaches this lesson through the well-
known pesukim in Sefer Tehillim which identify a desirable life as one that
allows people to “love each day by focusing upon the good.” One who sees
good in the people he is surrounded by and the events he experiences will love
each day of his life. The good life is not defined objectively. It hinges upon our
view of our lives. Many live lives full of riches and resources, but are unhappy.
Others live with poverty and suffering, but are happy because they focus on the
good. Such is the desirable life.

44 Likutei Maharan 1:282.
45 Masechet Avot 1:6.
46 Sefer Tehillim 34:13.



46 | YADRIM

Fixing the Big Picture

Our people’s first exile began with Yosef and his brother’s inability to see
the good in each other. Hundreds of years later, our first attempt to return to
Eretz Yisrael was derailed on Tisha B’Av by the meraglim’s inability to see the
good in Eretz Yisrael.”/

Sadly, even once we entered the land and built a kingdom and the Beit
Hamikdash, ongoing hatred and disrespect caused the ultimate churban (again
on Tisha B’Av) and the death of Rebbi Akiva’s zalmidim, leading to two
thousand years of exile.

As we mourn these events and their implications, let us aim to fix their
cause and to merit redemption through love and respect. Let’s accomplish this
by greeting each other with a smile*® and generating positivity by focusing on
the good in one another. May doing so merit the redemption of ourselves, the

Jewish People, and the entire world speedily in our days.

47 'The Torah links these two events by using the word “dibah” to describe each of their acts of slander
(Bereishit 37:2 and Bamidbar 13:32, 14:36 and 37) and nowhere else in the Torah.

48 See Masechet Avot 1:15, 3:12, and 4:15.



The Source of Ethics
and Dealing with Mitzvot
that Seem Unethical

RABBI NETANEL WIEDERBLANK

N THREE OCCASIONS THE TALMUD (B4 Kama 468, KESUBOS 22A, NIDAH
025 a) cites Scripture to prove a particular idea and then asks a remarkable
question: X1 X120 X1 *7 1% - Why do I need a Biblical verse to teach me this
idea? It is a sevaral Namely, why do I need a pasuk to teach me this concept if
I can figure it out on my own.

With this interrogative, the Talmud declares that sevara is binding.
Moreover, this implies that a legal concept which can be derived by sevara
should not be stated explicitly in the text. The purpose of the Torah, it would
seem, is to tell us what we would not have known otherwise. Thus, the Talmud
will often reinterpret a verse that seems to be teaching us something obvious
in such a way that it provides additional content.’

An obvious question arises. Certain mifzwvot, such as the prohibition of
murder or theft, seem to be independently derivable. How can we claim that

every mitzvah is teaching us something we would not otherwise have known?

1 See for example, Chullin 114b.

Rabbi Netanel Wiederblank is a Maggid Shiur at Yeshiva University where he teaches Tanach, Talmud, Halacha
and Jewish Philosophy to college and semicha students. He is the author of a number of volumes on Jewish thought,
and previously taught in the BRS Afternoon Kollel.
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Perhaps the answer is that there is a novel element (chiddush) in every mitzvah.
For example, the categorical prohibition of murder includes euthanasia, which
otherwise might seem morally defensible as a form of merciful killing.?

In an article entitled “How Are We to Determine What God Wants?
Reason, Revelation, or Both,” (Hakirah Vol. 18, pp. 107-146),* I described the
role of sevara, its scope and limitations, in determining the laws . In this essay,

I would like to address some questions that were not fully answered in the

Hakirah article.*

Does Our Reliance upon Sevara Imply an Ethic Independent of
God?

We saw above how the Talmud expects us to obey a law dictated by logic,
despite the absence of a divine command. For example, it is unethical to
kill someone in order to save one’s own life because “who says your blood is
redder, maybe the other person’s blood is redder?” (Sanbedrin 74a). This law is
derived using sevara; there is no Scriptural source. Thus, we must ask, does the
derivation of a law without divine command suggest an ethic independent of
G-d.

R. Mayer Twersky deduces from Rambam (Hilchot Yesodei ha-Torah 1:1)
that there is no ethic independent of G-d:

Judaism does not recognize a natural moral independent of
Hakadosh Baruch Hu. Hakadosh Baruch Hu is the source of all
morality. Rambam opens his magnum opus by declaring that zhe
fundamental principle which underlies all others and #4e pillar
of all wisdom is knowing of the existence of Hakadosh Baruch Hu,

Creator of heaven and Earth. Rav Soloveitchik, zt”] commented

2 Similarly, the prohibition of theft includes, according to many Rishonim such as Ritva Chullin 94a, false
goodwill. Thus, only through the Torah’s prohibition would we know that something as insignificant
as opening a new barrel of wine in the presence of a guest can be considered theft if it gives the false
perception that the barrel was opened for the honor of the guest but would not have otherwise been
opened.

A more fundamental answer to this question may be that without a formal prohibition against murder
it would not be a capital offense. Moreover, the detailed laws of rezzicha (e.g. distinguishing between
hitting someone with metal versus wood) could not be stated.

3 Currently available for free online at www.hakirah.org.

4 In the third volume of Illuminating Jewish Thought I hope, with G-d’s help, to further develop some of
these ideas.
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that Rambam clearly indicates that a// wisdom depends upon
knowledge of Hakadosh Baruch Hus i.e., there is no ethical or
moral knowledge independent of Him.?

It would seem that the existence of a system of ethics or a body of law that
exists independently of G-d and that binds G-d would contradict the principle
of divine unity which states that all that exists is dependent upon His existence.
'This is not just true regarding material existence but even wisdom.*

Another source that points to this idea is Rambam’s fourth principle of

faith, Divine Antiquity:

MTPA NKIT NN CTANT W NI JNTR0 Y TIonm
Y NPRIM POX DA PNTR PNY2a NI NI Xy Y1, uhnna
YN W N POV TN X0 'YaNT 7o N L0200 DDA

pYma papY TR 0T 9N

The fourth principle is that God existed prior to everything,
and that everything that exists besides Him is not eternal, when
compared to Him. There are many proofs to this. A verse that
shows this is: “This is the abode of God immemorial” (Devarim
33:27).

When Rambam deduces divine antiquity from Devarim 33:27, he is
not merely saying that no physical substance preceded G-d, because G-d is
incorporeal. Rather, as Rav Aharon Lopiansky suggested, Rambam is teaching

5 http://www.torahweb.org/torah/2002/parsha/rtwe_vayera.html

6  Rambam writes:

T YARY DWN DIRYNIT YO LNXMI D NNNN NI NWRY XN DU WW YTY MNnona Tiny Mmoo
NN NNNRA KON IKYNDI XY 0w

'The foundation of all foundations and the pillar of all wisdom is to know that there is a Primary Being
Who brought all that existence into existence. All the beings of the heavens, the earth, and what is
between them came into existence only from the truth of His being.

At first glance it is not clear how R. Soloveitchik inferred his thesis from the above sentence. True, G-d
is the source for all that exists, but does natural law actually exist. As long as we say that the natural
law does not exist but is inherent, then we could embrace the notion of natural law while at the same
time say that G-d is the source of all that exists. It would seem that R. Soloveitchik understood that if
something is the amud hachchamot, then all chachamot must be relying upon that thing; thus, G-d is the
source of all things, including all chachamot. (In the words of R. Twersky: “Ki1 nwr1 n¥n ow ww b
nmona Tny.”)



50 | Yaprim

us that nothing precedes G-d - not laws of nature, not “morality,” and not
“ethics.” Thus, we cannot question G-d on the basis of laws of nature or ethics.

One might wonder why this doesn’t contradict Rambam’s view, discussed
in Volume 1 of I/luminating Jewish Thought (4.5), that G-d is bound by that
which is theoretically possible?” If we can say that the laws of logic bind G-d
why can’t we say that the laws of ethics bind God?

It would seem that limiting G-d to that which is inherently possible does
not imply a system of knowledge independent of Him, and, as such, does
not contradict divine oneness.® In fact, the opposite may be true since the
“limitations” we ascribe to God stem from His oneness and omnipotence.
For example, according to Rambam G-d cannot destroy Himself because He
necessarily exists. Likewise, as explicated in the first chapter of Hilchot Yesodei
ha-Torah,’ it He could corporify Himself or change, then He would not be one
in an absolute sense, However, the existence of a body of ethics that binds G-d
would contradict His oneness.

At this point, we must add an important caveat. While there is no
independent system of ethics which limits G-d, it does not follow that G-d
could do something unjust or cruel.’ The reason for this is because He is just
and merciful (or, at the very least, the Torah describes G-d as just and merciful).
Since injustice and cruelty contradict those descriptions, and G-d is bound by

the laws of contradiction (G-d is unchanging and a cannot simultaneously be

7 We saw there that others, including Rashba, Ralbag, and Chazon Ish, agree to this notion, while others,
such as Maharal and R. Kook strenuously disagree. They maintained that there are no limitations to G-d
including the laws of logic. Moreover, even if there were, it would be presumptuous to imagine that we
could discover them.

8 As noted in Volume 1 of Iluminating Jewish Thought (4.5) this may depend upon how one looks at the
laws of logic and the laws of math. Those who maintain that G-d cannot violate these laws presume that
these are necessary truths (i.e. they are true in all conceivable universes). It is true, therefore, that certain
things are simply inconceivable for Him; but this is not an external constraint. Moreover, limiting G-d
to these laws does not imply a deficiency. When we say that G-d is omnipotent (ko/ yachol), we mean
that He can do anything that is theoretically possible. In other words, morals from the outside, are a
problem, but logical limitations Rambam would see as internal.

9 Rambam makes this point explicitly in Moreh ha-Nevuchim 3:15:

We do not ascribe to God the power of doing what is impossible. No thinking man denies the truth
of this maxim; only those who have no idea of logic ignore this maxim... All philosophers consider
it impossible for one substratum to have at the same moment two opposite properties... Likewise, it is
impossible that G-d should produce a being like Himself, or annihilate, corporify, or change Himself.
The power of G-d is not assumed to extend to any of these impossibilities.

10 Thus, it is not the case that it is wrong simply because He said it is wrong.
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just and unjust),™ it follows that He cannot be unjust and cruel. Thus, even

though G-d is not bound by an independent body of ethics, He cannot, at least

according to Rambam, contradict His own essence.? As expressed by Rabbi

Aharon Lichtenstein:

It is true, therefore, that certain things are simply inconceivable
for Him; but this is not an external constraint, and therefore we
need not be shaken by the thought that somehow His power is
not boundless.... By virtue of His very essence, certain things
not only shall not but cannot be willed by Him. God and moral

evil are simply and purely incompatible.’

The Source of Ethics
Having established that there is no body of knowledge independent of

G-d, and that our reliance upon sevara does not imply an ethic independent of

G-d, we must search for the source of the binding authority of sevara. Absent

a divine command, why must I be ethical?

11
12

13

As Rambam, cited in Volume 1 of Illuminating Jewish Thought (4.5), unequivocally states.

This is even more apparent once we recognize the descriptions of G-d are actually negative attributes.
As we explain in 10.4 Rambam (Moreh ha-Nevuchim 1:50-60) proves that attributing positive attributes
to G-d, whether essential or accidental, contradicts His oneness and incorporeality. For example, saying
that G-d is kind, merciful, all-knowing, or all-powerful introduces plurality insofar as it implies that
these qualities are separate attributes. This contradicts His oneness because it indicates that there is Him
and His kindness, mercy, power, or knowledge. Moreover, Rambam writes, it contradicts logic. If we
were to say that G-d is “the most knowledgeable being,” then we would be placing G-d into two genera,
the genus of “beings” and the genus of “those that are knowledgeable,” and doing so indicates that those
genera exist prior to, and are more inclusive than, G-d Himself (1:52). Furthermore, if we try to avoid
that conclusion by saying G-d is a composite of two things (e.g., knowledge and G-d), there would have
to be something that keeps them together, which would indicate that there is a cause ontologically prior
to G-d (besides for already having compromised G-d’s oneness). In addition, it is false to say that He
is the wisest or most powerful thing, since that would indicate that G-d’s wisdom or power resembles
ours (1:56-57). Accordingly, one can describe G-d only through negative attributes, i.e., expressing our
knowledge of G-d by describing what He is not, rather than by describing what He is. Thus, when the
Torah says that G-d is merciful it is saying it is not cruel. Accordingly, it would be impossible for Him
to perform an act of cruelty insofar as that would be an impossibility.

One might deflect the above analysis by noting that Rambam also notes that attributes can be seen as
describing the way in which we perceive His relation to the world rather than descriptions of Him.
Rambam calls these “attributes of action,” and examples include references to G-d as merciful or angry.
However, even in this case it seems reasonable to conclude that He cannot act with cruelty insofar as
such behavior would render the description of merciful meaningless.

“Being FrumandBeing Good, based onaddressesby R. Aharon Lichtenstein,adapted by R.Reuven Ziegler.
https://www.etzion.org.il/en/philosophy/great-thinkers/harav-aharon-lichtenstein/being-frum-and-
being-good-relationship-between
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'The answer to this question is that sevara too is from G-d. Moreover, when

used correctly it is almost a form of revelation. The tools that we use to discover

sevara were created by G-d. G-d conveys His will to mankind in many ways.

Prophecy is one. But wisdom too is a divine gift:

Ki Hashem yitein chochma miPiv da’at utevunah - For God

will give wisdom; from His mouth emanates knowledge and

discernment (Mishle 2:6).1*

'Thus, while it may be possible to derive that which is ethical independently

and without revelation, there cannot be an ethic independent of G-d. As Rabbi

Yerucham Levovitz, the mashgiach of Mir, declared:

Bemitzvah shel sechel ein shum viturim, shebasechel hu mitzvah
shel teva, vehi nuhanhagat Haborei al yedei shaliach - With the
demands of reason there cannot be compromise, for reason is
the command of nature and is part of the Creator’s providence

through an agent (n"n o™mxn 7am).

Of course, our natural sense of ethics is often wrong. G-d’s decision to

give us a system of law reflects this limitation. Nevertheless, it does not entirely

negate it.

The Talmud (Sankedrin 99a) states that just as every gezeira shava, a

hermeneutical principle that is not a sevara and requires a tradition' originates

from Sinai, so too every kal va-chomer (an a fortiori argument), which is a

form of sevara and, therefore, does not need a tradition,'® also emanates from

Sinai.' Thus, the independently derived sevaror in the Talmud are subsumed

14

15
16

17

This is true both on a natural level as well as on a supernatural level. Rashi (Bava Batra 12b s.v. ve-lav)
writes explicitly that the source of a scholar’s “sevarat ha-leiv” is divine. Ramban (Bava Batra 12b)
likewise asserts that a scholar apprehends the truth through divine inspiration.

Pesachim 61a; Nidda 19b.

Ibid. While a ka/ va-chomer certainly is a form of sevara, it need not always be rational, because its power
derives from the assumed inner consistency within the law; see Shabbat 132a.

In a sense, this goes much further than Yerushalmi (Chagigah 1:8 and discussed in 28.11), which
states that “Whatever a seasoned student in the future will rule already has been revealed at Sinai,”
because it deems the denial of the Sinaitic origin of a ka/ va-chomer heretical. According to the Talmud,
denying the divine origin of a kal va-chomer is equated with denying the divine origin of the entire
Torah; someone who does so has “disparaged the Torah and has no portion in the world to come.” (See
Dikdukei Sofrim ad. loc., which has an alternate text that states that anyone who denies the authenticity
of the thirteen hermeneutical principles is condemned.) Even though a %a/ va-chomer is one of the
thirteen hermeneutical principles, it is just a strong type of sevara. As R. Hershel Schachter has pointed
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under the Sinaitic revelation.'® The very act of intellectual innovation of a valid
sevara is rooted in tradition, and the resultant law has identical force to a law
transmitted from Sinai.’” While the Rishonim debate the extent to which the
details of every mitzvah were given at Sinai, all concede that, to some degree,
even interpretations without a received tradition have the status of biblical law.

To summarize, while G-d cannot be cruel (that would contradict His
own self-description), there is no ethic independent of G-d. Nonetheless, G-d
allows us to independently discover that certain things are right and wrong.
Because the source of this intuition is divine, it is binding. However, it is also
very limited. This sense of ethics is often inconclusive; two people may disagree
about what is ethical with no way to prove who is right. Moreover, it is often
wrong, G-d occasionally commands us to do something that seems unethical.
'Thus, revelation is a higher and more direct way to determine behavior. Yet,
while G-d’s instructions trump our natural sense of morality, they do not totally
replace it. Though human intellect offers only oblique, feeble, and fallible access
to G-d’s will, the Torah teaches it should not be dismissed. Indeed, it is the
“glory of our maker” that resides within us.?” Though reason frequently is the
servant of desire, even the slave of passion, the properly motivated seeker of

truth is led by G-d to the discovery of the divine will.
Is There an Ethic Outside of Torah?

Having concluded that there is no ethic independent of G-d we must now
consider if there is an ethic independent of halacha.

'The answer to this question may be semantical and depends upon what

out, it seems that a sevara also is one of the hermeneutical principles, even if it did not make the list of
thirteen.

18 One must define “Sinaitic revelation”broadly if one assumes (like Rambam cited in 28.11) that alongside
the received tradition from Moshe, the sages introduced new interpretations of the Torah (drashos) of
their own invention.

19 This seeming paradox must be considered in conjunction with a broader discussion regarding Talmudic
statements that depict an all-encompassing Sinaitic revelation, e.g., Megillah 19b and Berachot 5a, and
Midrashic statements that indicate that the primary thrust of the Sinaitic mesorah was not a detailed
revelation but a transmission of general principles, e.g., Shemot Rabba 41:6.

20 Rambam (commentary to Mishna Chagiga 2:1). Thus, Rambam argues, rationality is the common
possession of the human race, because the entire human race is created in the image of God (Moreh
ha-Nevuchim 1:1). Indeed, when Rambam (Hilchot Teshuva 5:1) highlights human uniqueness insofar
as humans alone have free will, he stresses that the basis of this freedom is the ability for man to use his
mind to determine that which is right. Likewise, Meshech Chochma (Devarim 30:12) writes that G-d
implants moral values in a person’s conscience. Thus, valid moral and rational sevarof are of divine origin.
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is meant by the phrase ‘ethic outside of halacha.’ It is certainly not the case
that anything not explicitly prohibited by the halacha is ethical. As Ramban
(Vayikra 19:1) forcefully argues there are many things not overtly restricted by
the Torah that are abhorrent (naval birishut ha-Torah). For this reason, after the
Torah restricted all sorts of specific activities, it added a general commandment
to be holy (kedoshim tihiyu) to ensure that we do not engage in repugnant
activity even if it was not explicitly prohibited.

Similarly, in the realm of monetary law, after the Torah restricted stealing
and cheating, it added a general commandment to do good and be straight (/a-
yashar v-ha-tov), to remind us that business ethics go well beyond avoidance of
fraud and duplicity—we must be s0v and yashar.*' Consider the following story
which highlights the extent to which this is true (Bava Metzia 83a):

The workers of Rabba bar bar Chanan [negligently] broke a
barrel of wine. Rabba bar bar Chanan held on to their clothes
[to ensure restitution, since they were liable for the damage due
to their negligence, moreover, they were not entitled to wages
since they had been remiss in performing their assigned task].
The workers complained to Rav who told Rabba bar bar Chanan
to return their clothes. Rabba bar bar Chanan asked, “is this the
din (law)?” Rav responded: Yes, [as the verse states,] “that you
may walk in the way of good men (Mishle 2:20).” Rabba bar bar
Chanan returned their clothes. The workers turned to Rabba
bar bar Chanan and said, “we are poor, we have worked all day,
and now we are hungry and left with nothing.” So Rav said to
Rabba bar bar Chanan, “go and pay their wages.” Rabba bar bar
Chanan asked, “is this the din?” Rav answered, yes, [as the verse

continues] “and keep the path of the righteous.”

Clearly, the Torah expects us to go much further than that which the din
(that which is explicitly commanded by the halacha) demands. Indeed, the
Talmud states that Jerusalem was destroyed because they only followed the
letter of the law, never going beyond the letter of the law.**

21 See Ramban, Devarim 6:18
22 Bava Metzia, 30b
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'Thus, one might conclude that there is an ethic outside of halacha insofar as
we are expected to do things not explicitly articulated by the halacha. However,
this would not be precise because the halacha also demands that we keep these
norms.” Just because these details that emerge from these principles are not
explicated by the halacha, it does not mean that they are not demanded by the
halacha. As Ramban (Devarim 6:18) and Maggid Mishneh note, it would be
impossible for the Torah to spell out what to do in every situation, especially
since sometimes subjective variables determine the morality of a particular act.

Rather, the Torah outlines principles and expects us to figure out the rest.
Magid Mishnah states (Hilchot Shecheinim 14:5):

The point of dina de-bar mezra is that our perfect Torah has
laid down [general] principles concerning the development of
man’s character and his conduct in the world; as, in stating “Ye
shall be holy,” meaning, as they [i.e., the rabbis] said, “Sanctify
yourself with respect to that which is permitted you,” that one
should not be swept away by the pursuit of lust. Likewise, it
said, “And thou shalt do the right and the good,” meaning that
one’s interpersonal conduct should be good and just. With
regard to all this, it would not have been proper to give detailed
instructions. For the Torah’s commands apply at all times,
in every period, and under all circumstances, whereas man’s
characteristics and behavior vary, depending upon the time and
the individual. The rabbis [therefore] set down some relevant
details subsumed under these principles, some of which they
made [the equivalent of ] absolute din and others [only] ante
facto and by way of hasidut, all [however] ordained by them.
And it is with reference to this that they said, “T’he words of
consorts [i.e., the rabbis] are more beloved than the wine of

Torah, as stated, ‘for thy love is better than wine.”*

23 'This emerges from Ramban’s understanding of the mizzwvot of kedoshim tibyu and v-asita et ha-yashar
v-ha-tov cited above and as noted by R. Aharon Lichtenstein in his seminal essay, “Does Judaism
Recognize an Ethic Independent of Halakhah?” reprinted in Leaves of Faith: Selected Essays of Rabbi
Abhbaron Lichtenstein, 2004.

24 Translation from Leaves of Faith: Selected Essays of Rabbi Abaron Lichtenstein p. 49.
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Thus, there are ethical responsibilities not articulated by the halacha that
are nevertheless mandated by the halacha.

We might add that a similar concept may exist for non-Jews. Ramban
writes that non-Jews must come up with a legal system that guarantees justice
and includes provisions such as fair pricing even though these principles are
not explicitly articulated in the Noahide code.” Here, too, we may argue that
this implies an ethic independent of the Noahide code, insofar as these norms
are not explicitly included in the code that G-d commanded Noach. But we
can also argue that there is no independent ethic since, as Ramban argues, they
are subsumed in dinim, one of the seven Noahide laws.

Nevertheless, there may be a basis to argue that when it comes to non-Jews
there is a system of ethics outside of the Noahide code. Later, we shall see that
G-d expects non-Jews to give charity (Yechezkel 16:49) and pray (Igrot Moshe
O.C. 2:25). While one might argue that labor laws are included in the code, it
is hard to argue that charity and prayer are included. As such, it would seem
reasonable to conclude that there are expectations of non-Jews that go beyond

that which is demanded by the laws of binei noach.?®

Rav Kook and Rav Soloveitchik—
Two Perspectives on Addressing Questions of Morality and Halacha

There can be no doubt that if a person encounters what appears to be
a contradiction between a divine command and their own innate sense of
morality, one must subjugate their intuition to God’s dictate. Akeidat Yitzchak,
among other biblical passages, emphasizes this point. Moreover, as noted
earlier, G-d is the source for all morality. Thus, even if it is the case that in
the absence of divine instruction G-d expects us to utilize our intellect to
determine the propriety of an action, when presented with divine direction we
must submit. Surrendering, almost definitionally, is foundational to the service
of G-d and our acceptance of the Torah. Without it we are not truly serving a
Higher being.

Moreover, we must surrender not just to G-d but (/i-havdil) to the
chachmei ha-mesorah, our teachers, who have faithfully transmitted the Torah

25 See Ramban, Bereishit 34:3, d.h. ve'al da’ati

26 Along similar lines Rambam (n%w 2971 nartn X“oan Ty 0“anni nax) writes that a non-Jew who
understands God appropriately and possesses good character traits will merit o/am ha-ba.
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from Moshe to us.”’ While there are times when a person may argue with
the rulings of previous generations, and there are even times when a qualified
scholar can disagree with someone they acknowledge is greater than they are,
in cases when the internal rules of halacha do not allow for disagreement, one
must surrender. This is something that modern man finds particularly difficult
to do.

In truth, this struggle is not new. Chazal frequently note that observance
of chukim demands staring down external threats, non-believers who mock
us, and internal fortitude when battling our own doubts.®® Chazal express
this as combating umot ha-olam and our own yetzer ha-ra. Rambam adds that
fighting these battles brings us closer to Torah and our ability to stand strong
upholds the entire world.? Significantly, both Rambam and Ramban stress, it
is insufficient to merely observe mitzvor we don’t understand, we must believe

in them.*

27 As noted in Illuminating Jewish Thought (28.14) in Hilchot Teshuva 3:8 Rambam refers to two
forms of heresy, rejecting Torah she-be'al peh and makchish magideba. In the words of R. Twersky,
“at times we encounter “chukim” in the words of Chazal. We do not understand the what or why of
certain ma'amarei Chazal. At such times, we are called upon to surrender and believe. Our acceptance
for all halachos and hashkafos haTorah must be unconditional.” https://www.torahweb.org/torah/2005/
parsha/rtwe_korach.html

28 See the end of Chapters 8 and 12 of Torat Kohanim, Kidoshim.
29 Rambam writes (Hilchot Me’ilah 8:8):

The decrees (chukim) are the mitzvot whose motivating rationales are not known. Our Sages said: “I
ordained decrees and you have no license to question them.” A person’s natural inclination confronts
him concerning them and the nations of the world challenge them, e.g., the prohibition of the meat
of a pig, milk and meat, the calf whose neck is broken, the red heifer, and the goat sent to Azazel. To
what degree did King David suffer because of the heretics and the idolaters who would issue challenges
concerning the decrees! As long as they would pursue him with false retorts that they would arrange
according to man’s limited knowledge, he would increase his clinging to the Torah, as 7eAillim 119:69
states: “Willful transgressors have stacked falsehoods against me, but I guard Your precepts with a full
heart.” And Zehillim 119:86 states concerning this matter: “All of Your mifzvof are faithful; they pursue
me with falsehood; help me.”

How does the second verse cited by Rambam support his view that the challenges brought David to greater
closeness to Torah, if the verse simply states that David prayed? Rambam reveals that the simple act of
prayer, beseeching G-d to help him defend the Torah and uphold its faithfulness brought him closer
to Torah.

30 Rambam (Hilchot Meilah 8:8) writes:

‘The verse (Vayikra 19:37) states: “And you shall guard all My decrees and all My judgments and perform
them.” Our Sages commented: This adjures us to guard and perform both the chukim (decrees) and the
mishpatim (judgments). The meaning of “performing” is well known, i.e,. that one should observe the
decrees. “Guarding” means to treat them with caution and not think that they are any less than the
mishpatim. The judgments are those mitzvor whose motivating rationale is openly revealed and the
benefit of their observance in this world is known, e.g., the prohibitions against robbery and bloodshed
and honoring one’s father and mother. The decrees are the mizzvor whose motivating rationales are not
known. Our Sages said: “I ordained decrees and you have no license to question them.”
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The Role of Sanhedrin in Resolving Moral Problems According fto Rav Kook

In the aforementioned article in Hakirah we demonstrated that sevara
plays a significant role in the interpretation of the Torah. For example, in
the case where the text of the Torah can be understood in two ways, moral
considerations sometimes play a role in biblical analysis. The examples we gave
of this phenomenon were culled from Chazal. Nowadays, however, this sort of
analysis is not usually relevant because Chazal, for the most part, have already
interpreted the normative aspects of the Torah, and, as we shall see in Volume
3 of Illuminating Jewish Thought (28.9), Chazal’s elucidation of the Torah is
binding upon us, and we lack the authority to argue.’’ Effectively, until the
restoration of the Sanhedrin (High Court), one cannot reinterpret the text of
the Torah.* Does that mean that it will never change?

In Volume 2 of Illuminating Jewish Thought (25.4), we considered Rav
KooK’s position concerning the development of Halacha by examining his
letters which argue that one of the roles of the Sanhedrin is to resolve, through
biblical exegesis (derashot), tensions that arise from situations where it would
seem that the Torah’s dictates contradict our sense of morality. Examples that
he considers are the ethics of war, slavery, polygamy, and the permissibility to

consume meat. In letter 90 he writes:

And if a question arises about some law of the Torah, which
ethical notions indicate should be understood in a different way,
then truly, if the Great Court decides that this law pertains only
to conditions which no longer exist, a source in the Torah will

certainly be found for it.*

Ramban commenting upon the phrase Arur asher lo yakim et divrei haTorah hazot (Cursed be he that
does not uphold the words of this Torah) writes that the Torah does not merely demand observance of
mitzvot, we must believe in their truth and value. Failure to do so constitutes absolute heresy (Devarim
27:27).

31 Rambam explains that when it comes to a tradition, no authority has ever debated an understanding
passed down orally from Sinai. Regarding the interpretation of the text, a later court may disagree with
an earlier court, even if they are not as great. However, the conclusions of the Talmud Bavli are binding
because they were accepted by all of Isracl. An interesting theoretical question to consider is whether
a new understanding, accepted by all of Israel, would be binding even if it contradicted the Talmud.
However, in practice, this possibility seems unimaginable.

32 Conceivably the Sanhedrin could be restored prior to the coming of the messiah as Rambam suggests
in Hilchot Sanhedrin 4:11.

33 Translation taken from Rav A.Y. Kook: Selected Letters by R. Tzvi Feldman (Ma’aleh Adumim, 1986) pp.
3-10.
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Of course, this does not mean that the Sankedrin has the authority to change
the Torah’s laws on a whim,; there are rules of interpretation.* Nevertheless, G-d
will allow the members of the Sankedrin to see a way to resolve the tension

through the honest and divinely inspired elucidation of the Torah:

The conjunction of events with the power of the courts and
interpretation of the Torah will certainly be found for it.

The conjunction of events with the power of the courts and

34 In 27.11 we argued that one may not reread Scripture in light of moral considerations. Does R. Kook
suggest that Sanhedrin has that authority? It depends on what exactly R. Kook is saying. Let us consider
a number of possibilities:

Is R. Kook suggesting that the Sanhedrin can consciously reread Scripture to conform with a
preconceived sense of morality?

Is he arguing that they will arrive at their conclusion in order to resolve an internal Torah contradiction?
Is he simply stating that they will seek to understand the Torah and in so doing resolve a moral dilemma?

Or is he saying that God will reveal a new understanding at the right time through the Sanhedrin’s
interpretation of the Torah.

The first possibility is at odds with our thesis, not so with the latter possibilities. Deciphering R. Kook’s
intent is difficult, though I do not believe the first option is correct. To better understand his intent let
us present the entire paragraph in the original Hebrew as well as English:

X AN - 19N NaX

TYTTIIW K DINW 01 WK MY KAann ,mwTn 029 YW YK NI ,WmH oyi 2w NInnontm awm
, 0w MY 7Y NYap NNNK X1 ,0915 MT2IN0 95 NK D220 X5 ,m0 TV WX DWYnt 95 npoa by
AWHK-IN 1YY 119131 NI T MT Y92 muhna Y XY mwanTm <M 1220w M0 Y WK Y
TNW TP D3 DI DM PPN 922 a3an XK 1910 T DY N1 DX D mnaY amn YW annnxy
N1 ,UDWNY KYD? TWK 12T Y HY 7 M2 AWK DIpNA 2w, 20T T NP N5 Y R 5“yaw amn wn
VOHWN TN YY IYKW 71DN ORI T YN WP 3, WP Y21 TV Y92 NN AN AwTh 79I Yow mva NN
TTW VYN 21T T 072D HY NNNA DX TR LN 1IN 1210 DAY PANW X T 010 Bwan bYW ,amnaw
1T N2 M2 DY MYMNNDT NN0M TN NP0 1 YV XY KT ,01K 125w DNINA DMINA OX ¥ 1K) XY 0Dwni
,D“YAW TN NNNKI TN YW TIND MNOMN NPNIN DO OX D ,7Pn2 DN TIw 0127 0PN T KIpnt D

NP2 YW “Mminnona” XD R0 DM TN WK UDIWY YWY DT IRY

The idea of development, as most people understand it, is of change, [and this idea] leads to irreverence.
What I say is that the [divine] lofty knowledge which scrutinizes everything, from the beginning to
the end of time, encompasses the entire Torah. This belief is the true acceptance of God’s absolute
sovereignty, that all the causes which form and influence understanding, and the feelings leading
to decisions in every generation, were prepared from the beginning, in the proper and correct way.
Therefore, the truth of the Torah can be revealed only when the entire nation of God is in its land,
perfected in all its spiritual and physical manners. Then the oral law will regain its essential condition,
according to the understanding of the Great Court [Sanhedrin] that will sit in the place of the Lord’s
choice, to deal with matters too difficult for lower courts to judge. At that time, we may be certain
that any new interpretation will be crowned with all might and holiness, because Israel is holy to the
Lord. And if a question arises about some law of the Torah, which ethical notions indicate should
be understood in a different way, then truly, if the Great Court decides that this law pertains only to
conditions which no longer exist, a source in the Torah will certainly be found for it. The conjunction
of events with the power of the courts and interpretation of the Torah is not a coincidence. They are
rather signs of the light of the Torah and the truth of the Torah’s oral law, for we are obligated to accept
[the rulings] of the judge that will be in those days, and this is not a deleterious “development.”
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interpretation of the Torah is not a coincidence. They are rather
signs of the light of the Torah and the truth of the Torah’s oral
law, for we are obligated to accept [the rulings] of the judge that

will be in those days, and this is not a deleterious “development.”

But,we wonder,why didn't the earlier courts appreciate such a contradiction?
In Volume 1 of Illuminating Jewish Thought (5.16) we considered how G-d
reveals certain truths to the world in accordance with His plan for world
history. For example, certain Kabbalistic truths were revealed well after the
giving of the Torah. Rav Kook may believe that the same is true regarding
moral sensitivities. To appreciate why this may be, let us consider an example
that Rav Kook explicates: Why was it that for most of human history that
man presumed that he was at the center of the universe (an anthropocentric
or geocentric model of the universe)? Rav Kook answers that this was in order
to spread the Torah’s message of the immense potential and infinite value of
a human life. Only in the 16" century, when society had come to appreciate
mankind’s majesty, did G-d reveal the grandeur of the universe, allowing us to
marvel at a new idea—our smallness.

In Iggerot HaRaayah (91),Rav Kook wrote:

Knesset Yisrael had to fight strongly against the idol worshippers
in order to teach them that despite the greatness of creation, the
moral essence of man is much more important than even the
greatest creation, beyond measure; a man is not worthless until
his moral behavior is valueless. It was not simple to inculcate
this matter along with guarding the inner recognition of God’s
honor, which is also essentially the greatest foundation of
human perfection and the creation in general in the present and
for eternity, in both material and spiritual life. This labor was
necessary in order to implant in the small heart of man the vision
of the greatness of creation and the lowliness of man along with
the vision of recognition of God’s great hand, and how he is
elevated and loftier than all agreed upon values of any creation.
If it was then known about the many worlds described by

modern science, man would have considered himself nothing,



Rass1r NETANEL WIEDERBLANK | 61

and his morality would have evaporated; it would have been
impossible to raise within him the living spirit of greatness
and glory. Only now, after the internalization of man’s
greatness has struggled and won, man will not reject it even
upon encountering any other qualitative and true greatness.
All of these require the proper time and preparation, and the
images received — whether gleaned from studying creation with
our reason or through revelation of God’s hand to His prophets
— must always carry with them the power that truly strengthens
life and success, and not bring man to bits of knowledge to “play

with” as children play.

When man was ready to appreciate the significance that he is a tiny speck
in an immense universe, G-d allowed him to discover this reality. Before then,
however, he was better off thinking he was at the center, with all the luminaries
encircling him.

Rav Kook does not explain why humans only arrived at certain moral
sensibilities later. We are left to speculate. Perhaps he may have felt that other
lessons of the Torah needed to be taught first. Perhaps, along the lines of
Rambam’s understanding of sacrifices,” Rav Kook felt that the initiation of
certain higher values would have overwhelmed man at the time of the giving
of the Torah, for, as Rambam writes, “to obey such a commandment it would
have been contrary to the nature of man, who generally cleaves to that to which
he is used. It would in those days have made the same impression as a prophet
would make at present if he called us to the service of God and told us in His
name, that we should not pray to Him, not fast, not seek His help in time of
trouble; that we should serve Him in thought, and not by any action.”

Either way, according to Rav Kook, the Sanbedrin of each generation is
mandated to resolve contradictions between “ethical notions” and the law by
the means of a divinely guided reinterpretation of the biblical text through the
hermeneutical principles.*

Rav Kook cautions against those who try to reform Halacha prematurely:

35 See Moreh ha-Nevuchim 3:32 explicated in Volume 3 of Illuminating Jewish Thought (36.7).

36 R. Kook stresses that the development of Halacha is not truly novel but rather is a reflection of God’s
eternal will.
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“It is ready for those whose foot slips” (Iyov 12:5). Nevertheless, Rav. Kook
believed that in messianic times, and possibly before, the Sanbedrin will be
restored and resolutions to moral tensions will be found.

While Rav Kook’s position may provide comfort for someone struggling
to understand the morality of certain mifzvot, it might leave others frustrated
with their inability to progress now. Either way, Rav Kook stresses that this
development is a reflection of divine providence. Thus, the fact that we are
currently restricted in our ability to normatively interpret the Torah (since
there is no Sanhedrin) is also a reflection of G-d’s will, even if it forces us
to live with the tension. Just as G-d allowed the Jewish people to discover
the place He desired (i.e. Yerushalayim) only during King David’s rulership,
because to do so earlier would have been premature, so, too, He will allow for
the understanding of certain mifzvos when the time is ripe.

Rav Kook explains further:

The crux of the matter is that there is a special significance
attached to the timing and effect of every idea. Nothing is
haphazard.... When you understand this you will know that
there is sublime value in what is revealed and what is hidden.
The manners of concealing are many and great, of the wonders
of the paths of the Divine wisdom of the Master of all actions,
blessed be He (Ibid.).

'Thus, according to Rav Kook, when the time arrives for halacha to change,
G-d will give us the tools for it to change within the system. In other words,
our paralysis is not an accident.”

Of course, if one feels frustration with the current state of affairs, they
may channel that emotion into longing for the restoration of the Sanhedrin.
Indeed, we pray for the restoration every day. Moreover, the blessing highlights
that the restoration will resolve the pain we currently experience because of

our current obfuscation. Thus, we begin by asking for the restoration of judges

37 Moreover, for the most part, the Torah does not ask us to do something we see as immoral. Generally,
the types of mitzvot that modern man finds immoral, from Amalek to slavery to execution, are not
relevant today. Even the consumption of meat is not mandated. Thus, even if modern man is asked to
lower his head in submission with respect to his understanding of certain mifzvot, he is rarely asked to
act against his conscience.
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(hashiva shoteinu kevarishona veyoatzeinu kevatchila) immediately followed
by a petition to remove sorrow and sighing from us (vebaser mimenu yagon
va'anacha). The implication is clear—the lack of judges (shoftim and yo'atzim) is
the cause for much sorrow and sighing.* Not physical pain—the restoration of
judges will not necessarily restore that—but pain that stems from uncertainty
and confusion.

What should our attitude be when we encounter something in the Torah
that troubles us from an ethical perspective? According to Rav Kook this
tension need not undermine our confidence in our intuition.* True, we might
not currently have the ability to act on these intuitions and, accordingly, we
must patiently submit, but this inaction is only temporary. We must trust G-d’s
providential hand. Our confusion is not accidental. It is part of the plan. Indeed,
it may reflect the progress of humanity, an indication that we are getting closer

to redemption. There is an answer, and, at the right time, it will be discovered.
Rav Soloveitchik and the Need to Surrender

When examining the teachings of Rav Soloveitchik, a different value is
emphasized: surrender. While the Torah certainly encourages creativity,®
it simultaneously demands we submit. Appropriate creativity reflects man’s
obligation to imitate G-d, the ultimate creator; inappropriate creativity is
nothing more than a demonic urge for power.

Rav Soloveitchik writes:

Alas, not always does creative man respond readily to the
divine normative summons which forms the very core of his
new existential status as a confronted being. All too often, the
motivating force in creative man is not the divine mandate
entrusted to him and which must be implemented in full at
both levels, the cognitive and the normative, but a demonic
urge for power. By fulfilling an incomplete task, modern

creative man falls back to a non-confronted, natural existence

38 See Abudraham.

39 In Shemona Kevatzim 1:75 that a person must not allow his fear of Heaven to supplant his natural sense
of morality (hamussar hativ’i).

40 Indeed, in R. Soloveitchik’s “Brisker” tradition the notion of chidush was the highest value of learning.
Nefesh ha-Chaim makes this point as well (Sha'ar 4, chap. 12, d.h. vechol shekain)
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to which normative pressure is alien. The reason for the failure
of confronted man to play his role fully lies in the fact that,
while the cognitive gesture gives man mastery and a sense of
success, the normative gesture requires of man surrender. At this
juncture, man of today commits the error which his ancestor,
Adam of old, committed by lending an attentive ear to the

»41

demonic whisper “Ye shall be as God, knowing good and evil.

As Rabbi Mayer Twersky observes, this is something that modern man
finds particularly problematic. Moreover, Rav Soloveitchik maintained that
modern man’s unwillingness to surrender is behind many of the contemporary

perversions. Rabbi Twersky writes:

Modern man,buoyed by the explosion of scientific knowledge and
the previously unimaginable advances of scientific technology,
wants to know, but does not want to believe. Man’s understanding
is the measure of everything. Mishpatim (intuitive mitzvot) sit
well with us; chukim (unintuitive mitzvof) are grating. We are too
often unwilling to surrender and acknowledge our limitations. In
truth, we are limited not only vis-a-vis Hakadosh Baruch Hu, but
also /’havdil with regard to our chachamei hamasorah. We know
of their wisdom. There is much in the words of Chaza/ that we
are privileged to understand and appreciate. But at times we
encounter “chukim”in the words of Chazal.We do notunderstand
the what or why of certain ma’amarei Chazal. At such times,
we are called upon to surrender and believe. Our acceptance for
all halachos and hashkafos haTvrah must be unconditional.

In our times, we also witness the profound and tragic truth
of an insight provided by the Rov z#”. The Rov explains
that without the absolute, unconditional acceptance of and
submission to chukim, our commitment to mishpatim will also
erode. In his day, the Rov cited the prohibition against murder.
This is the ultimate mishpar. And yet if our acceptance of /o

41 “Confrontation,” Tradition: A Journal of Orthodox Thought, 1964 volume 6.2.
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tirtsach is rooted only in our intuitive moral sense and not in
unconditional surrender to ratzon Hashem, ultimately even /o
tirtsach is rationalized away as our exigencies and predilections
dictate. The Rov decried how euthanasia and abortion, acts of

murder, are construed as acts of compassion.

In our own day the nightmare of a society which
“accepts” mishpatim but does not surrender to chukim has grown
even darker. We are witness to shameless attempts to legitimize
homosexuality - which the Torah brands an abomination

(Vayikra 18:22) - within Orthodox Judaism.

As evidenced by these examples, the reciprocity of faith and
knowledge is more vital than was hitherto described. They
simply cannot exist without each other. Authentic faith requires
a foundation of knowledge, but knowledge also requires the
support of faith and the act of intellectual surrender inherent
within faith. Otherwise knowledge is susceptible to being

relativized and rationalized away.*

Of course, surrendering does not mean that we stop thinking. As Rav
Soloveitchik insisted, “The special importance that Halakhah bestows upon
reason is so salient that it symbolizes the entire character of the halakhic
approach. Intellect is the final arbiter in all matters of law and judgment.”®
G-d entrusts us to use our intellect even as He demands submission. Moshe
was the greatest student (and teacher) of Torah because his extraordinary
wisdom was guided by his unparalleled humility (Bamidbar 12:3). Indeed, the
hallmark of the chachmei ha-mesorah is how they display remarkable creativity
even as they remain faithful to their tradition. More than anywhere else, this
can be seen in how they addressed issues of halacha and morality. If we follow
in their path, and surrender to their understanding, then we too will be on our

way to perceiving His will.

42 https://www.torahweb.org/torah/2005/parsha/rtwe_korach.html
43 And From There You Shall Seek (p. 107).
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Conclusion: Our Glory Within

We began by noting the power of sevara. We concluded with a warning
not to abuse sevara.

To forsake sevara is tragic. The Mishna (Chagiga 2:1) warns: “One who has
no regard for the honor of his Maker, it would be better for him had he not
come into the world.” According to its simple reading, the Mishna condemns
someone who does not honor G-d. Rambam (Commentary on the Mishna
ad. loc.), however, understands “the honor of his Maker” in a remarkable way—
it refers to the human intellect (seichel). Our intellect is the glory of G-d.
Certainly, to make less than full use of our intellect—to ignore the power of
our seiche/—is rejection of our greatest G-d-given gift.

But the Mishna (Chagiga 2:1) teaches us something even more profound.
When we abuse our intellect by asking questions that we cannot possibly
answer, when we overstep our intellectual bounds and refuse to acknowledge
our inherent limitations, then we destroy our intellect and dishonor our Maker.
“Anyone who gazes at four things, it is as if he did not come to the world:
what is above, what is below, what precedes, and what follows.” According to
Rambam, asking these questions, seeking to understand something that we
cannot possibly understand brings one to madness and destruction. Thus, we
may not seek to understand the nature of existence outside of our universe.
We are limited to perspective from within the universe. We cannot understand
Him as He is; we can only hope to understand Him by examining that which
He revealed to us. Likewise, we might add, to bind G-d by ethical norms that
we have invented is to presume that we can understand Him as He is. G-d
and His system of ethics ends up being nothing more than a figment of our
imagination. G-d and His system of ethics ends up being nothing more than a
figment of our imagination. This is the ultimate sacrilege.

When we ofter reasons for or apply sevara to the mitzvor of the Torah, we
are entering perilous waters. We are bound to use our intellect, but we must be
cautious lest we “break through unto G-d” (Skemor 19:21).** When it comes to

the intellect, we must tread carefully, for as Rambam (ibid.) states, we would

44 In Hilchot Me'ila 8:8, Rambam understands this verse to be referring to someone who treats a mitzvah
lightly if he does not understand it. Likewise, in Moreh ha-Nevuchim 1:1, he explains this verse as
warning against speculating about matters for which one is not properly prepared.
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be better off not being born than not using, misusing, or abusing this great

endowment.



The Locus of the Locusts Will
Inform Us of His Greatness

RABBI ELIEZER BARANY

And the Lord reversed a very strong west wind, and it picked up the
locusts and thrust them into the Red Sea. Not one locust remained

within all the border][s] of Egypt. (Shemot 10:19)

Often when people think of the Ten Plagues that Hashem brought upon
the Egyptians, they tend to feel that people were in a great deal of distress. It
is certainly logical that one would come to this conclusion! How would you
like to experience a plague, let alone ten? However, when we look to the Torah
and the commentaries that elucidate the text, we find a number of oddities.
Parshat Bo continues the narrative of the Ten Plagues, begun in Parshat Vaera.
Rashi explains the above quoted pasuk literally, that not one locust remained
in Egypt. Quoting from Shemot Rabbah, Rashi explains, “Even the salted
ones [locusts] which they [the Egyptians] had salted for themselves [to eat,
were taken out of Egypt].” This midrash appears odd for a number of reasons.
Should we be concerned with what is in one’s kitchen? It is quite miraculous

that Hashem should bring a plague of locusts to Egypt with a strong wind and

Rabbi Eliezer Barany is a High School Rebbe at the Posnack Jewish Day School.
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then remove the locusts from the outside areas. Wouldn't it suffice to leave the
locusts that were collected inside the houses? Allowing some locusts to remain
inside the home wouldn't detract from Hashem’s power. The midrash, however,
is highlighting the pasuk that expressed that Hashem didn’t want to leave even
one remaining locust. Ralbag explains that this was not a delicacy normally
available in Egypt. The wind brought the locusts which allowed Egyptians to
enjoy this foreign delicacy. Therefore, there would have been some benefit if
even a single locust remained in Egypt.

'This midrash clearly shows that Hashem is in control. He literally took
every single locust out of Egypt. While a reader of the text might think that
Hashem removed most of the locusts, the midrash is highlighting Hashem’s
complete mastery over nature, the wind and the locusts. Not one locust
remained, not even in a little corner of someone’s home. This goes beyond
what one might imagine when reading that the locusts were gone. The midrash
highlights Hashem’s absolute control, an aspect of the text that might be
overlooked.

There is an additional oddity. Why would the Egyptians be interested in
gourmet treats? Weren't they now consumed with fear? They certainly needed
to survive and to eat, but salting and preparing this delicacy seems out of place.
'This narrative comes to illustrate the mighty power and mastery of Hashem
over world events to the extent that, counter intuitively, not one locust remained.

From what we have seen from the midrash about the locusts, we see that
the Torah is showing Hashem’s complete mastery over nature and the Torah’s
description of the Almighty’s control. In Parshat Vaera, the Torah says, “And
there was hail, and fire flaming within the hail” (Shemot 9:24). Both fire and ice
were intermingled, yet the hail did not melt nor was the fire extinguished. This
illustrates Hashem’s mastery over the natural occurrences of nature. Likewise,
“Only in the land of Goshen, where the children of Israel were, there was no
hail” (Shemot 9:26). There was no hail in a specific location, again displaying
a mastery of space. Throughout the ten plagues, the Torah continues to show
Hashem’s mastery over nature. This helps explain a perplexing midrash found
at the end of Parshat Bo.

“Moshe said, ‘So said the Lord, at about midnight, I will go out into
the midst of Egypt.

”

(Shemot 11:4). Moshe explains that at abous midnight
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Hashem, performing the tenth plague, will smite the firstborn. Rashi, quoting
the Gemara, explains that Moshe was afraid that the Egyptian astrologers
might err in their calculation. They would witness the nine plagues and then
the deaths of the firstborn which according to their calculations might be
either a few seconds before midnight, or a few seconds after midnight. They
would then conclude that the G-d of the Jews was not all powerful. This is why
Moshe said ‘about midnight.’

When would they have the time to make their calculations? Weren't the
astrologers occupied with other concerns? Weren't they afraid? Lo and behold,
the Torah later describes that ‘exactly at midnight’, Hashem performed the
tenth plague. “It came to pass at midnight, and the Lord smote every firstborn
in the land of Egypt,” (Shemot 12:29). It seems clear that Hashem and Moshe
are concerned with the Egyptians misrepresenting the actions of Hashem, to
the extent that if there were to be a minimal concern for a misrepresentation of
an idea, Moshe would leave it out.

According to this midrash, as quoted by Rashi, there would be a plague
that would lead the Egyptians to doubt Moshe’s knowledge. Additionally,
this would have misrepresented the power of the Almighty. The entire ten
plagues were being built up, step by step. For the last plague, it’s not that they
would think that Hashem was not in charge, rather their error would be in
understanding the application of His power. The message revealed here was
that Hashem is in charge of humanity. However, people might come to the
conclusion that G-d was lacking in the mastery of time, that He was unable to
calculate time with precision. In order to validate God’s timing, humans would
need to be accurate in their prediction! As such, the idea of G-d’s control
of time would be dependent upon man and his limitations. That would be a
reflection of our lack of abilities, not G-d’s.

Consequently, if we examine the mind frame of the Egyptians, we might
wonder what was their state of mind? Were they in a state of fear? According
to the midrash, regarding the locusts, it seems that they were not in a state
of fear. If they were, then they would not be taking the time to salt locusts.
Similarly, the midrash highlights Moshe’s emendation of the precise moment
of the tenth plague, which means that the Egyptians were not in dread, they

had time to make calculations. One of two options exist to explain their lack of
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tear. Either they had become numb to the plagues by the time of the locusts,
so they were just moving on and focusing on their delicacies; or, perhaps,
they were in a state of contemplation. They were constantly being elevated in
thought and were not in a state of fear for their lives. Witnessing these plagues,
they were experiencing a sense of awe.

When Moshe and Aharon initially go to Paroh, they introduce plagues
and the magicians attempt to match them. They succeed, but they don't really
succeed. Yet there is no panic. The people could see that the plagues were far
superior to what the magicians were able to perform, and they were intrigued.
As each plague progressed, their curiosity continued to grow, until, finally, when
the magicians failed in their attempts to replicate the plagues, even in a small
way, they didn’t even show up. They had to finally admit that the Jews should
be sent out. Even though the night of the tenth plague was still shocking,
the people had already absorbed nine plagues and had developed a pattern of

gradually developing their observations and thoughts concerning the world.



Does Hashem Just
Want Me to Fake It?

RABBI RAEL BLUMENTHAL

Wearing white, standing all day, & avoiding worldly pleasures...
Are we really trying to be angels?
Is this the ideal of Judaism?

And if not - how can spending a day in the world of angels can

change the trajectory of our year, and our lives?

Part One: Angels On Yom Kippur

Among the most visible elements of our Yom Kippur experience is
a distinct attempt at entering into the world of angels. This manifests in a
number of ways: The way we dress, the words we say and those we include in
our davening.

Rama (Shulchan Aruch, Orach Chaim 421) explains that we wear white
clothing to be like Angels. The Shulchan Aruch, (Orach Chaim 619:2) codifies

the well known custom of saying Baruch Shem out loud since on Yom Kippur

Rabbi Rael Blumenthal is the Rabbi of Boca Raton Synagogue West and a Rebbe at the Katz Yeshiva High School
of South Florida.
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we are like Angels. Devarim Rabbah (2:36) explains that Moshe “stole” Baruch
Shem from the Angels, and for this reason we usually say it quietly.

'The Bach (Orach Chaim 18) writes that although we don’t usually cover
our heads with a Tallis at night (since the mitzvah of tzitzis is only during the
day), on Yom Kippur it is appropriate since we are trying to emulate Angels.
The Vilna Gaon (Shulchan Aruch Orach Chaim 619:5) explains that the
custom of standing all day on Yom Kippur is part of an attempt to emulate
Angels. Indeed, he explains, based on Pirkei D’Rebbe Eliezer, that the entirety
of Yom Kippur - from our clothing to our avoidance of worldly pleasure, is to
show Hashem that we are like Angels and thus silence the accusations levied
against us.

Additionally, beyond these practices, our machzor is replete with praises
of Hashem, inspired by our understanding of the world of Angels. None is
more famous than Unesaneh Tokef, which describes how the Angels tremble in
anticipation of the Great Judgement.

Of course, of greatest halachic interest, is zhe tefilah of Machnisei Rachamim,
in which we ask the Angels to act as our intermediaries in advancing our 7efi/os
to Hashem.

(It should be noted that while Yom Kippur places a sharpened focus on
Angels, we have a number of practices all year round that do the same. See
Aruch HaShulchan (89:6) who explains that our Kedusha is patterned after the
Angels, and famously, the notion of two Angels who follow us home on Friday
Night (Shabbos 119b); the source for Shalom Aleichem, and controversially, the
line Barchuni LeShalom - asking the Angels to bless us.)

These directed requests of the Angels have generated a discourse

throughout the centuries as to the permissibility and appropriateness of saying

these Tefilos.

Part Two: Is Praying To Angels Forbidden?

'The Yerushalmi (Brachos 63) quotes R’ Yuden that when a Jew is in distress
he should appeal only to Hashem and not to Angels.

The first responsum to contend with this in the context of Machnisei
Rachamim is from Rav Hai Gaon (recorded in Otzar HaGeonim), who, after

offering arguments for both sides, concludes that since none of his predecessors
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have problems with saying it, there is no reason to stop the practice.

This sentiment was not shared by Rambam, who codifies the prohibition
of praying to anything other than Hashem. While Ramban (Drashas Torah
Temima) explicitly writes that we should not say Machnisei Rachamim, he does,
however, have to contend with the fact that Yaakov Avinu received a bracha
from his angelic opponent (Bereishis 32:30). Rambam effectively explains that
getting a bracha from an Angel is not prohibited.

Shibolei Hal.eket, however, differentiates: Asking for help is not Avoda
Zara, but praying to them is. This explanation is the central argument that
Rabbi Asher Weiss ( Minchas Asher - Moadim, Rosh Hashana 1) presents to
defend the practice of saying Machnisei Rachamim.

Menahem ben Benjamin writes in his peirush (beginning of Parashas
Shelach) that Calev’s visit to Chevron to ask the Avos to intercede on his behalf
is an iron-clad proof for the permissibility of asking the dead to intercede on
our behalf and for saying Machnisei Rachamim. Rabbi Moshe Feinstein (Igros
Moshe, Orach Chaim, 5:43), however, is not convinced that asking for help from
Angels is similar to asking for help from the Dead. He writes that his father
would omit the phrase Barchuni L’Shalom on Friday nights.

Advancing a nuanced argument, Mabit (Beis Elokim - Shaar HaTefillah
Perek 12) suggests that we should prohibit the practice, not because of its
inherent content, but rather to ensure that people don't think that they’re
praying to Angels.

Truthfully, the attention that Machnisei Rachamim draws largely stems
from the accusations leveled against it in the early years of the Enlightenment,
when emancipated Jews were attempting to edit and delete parts of the text of
the Tefilos. The suggestion that Machnisei Rachamim was antithetical to basic
tenants of our faith was used as as a license to consider what else should be
removed. Within that context, Ibn Ezra’s comments regarding the piyutim of
R’ Eliezer HaKalir were used as rationale to emend the siddur and machzor.

Ibn Ezra (Koheles 5:1) levies four major attacks on HaKalir under the
general warning that people should not imagine that saying piyutim that they
don’t understand would somehow be helpful to them. He argues that HaKalir
writes in riddles that are hard for people to understand, that he uses Talmudic

Aramaic rather than Biblical Hebrew, that his usage of Hebrew is inaccurate,
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and that he abandons the simple meaning of pesukim in Tanach in favor of
Midrashic interpretations.

Rabbi Akiva Eiger (Igros Rabbi Akiva Eiger pg. 77-78) addresses the
question of emending the text of the Machzor and concludes that we should
not. He writes that he is familiar with the accusations of the Ibn Ezra. However,
considering that Tosfos (Chagigah) tell us that HaKalir was a Tanna, there is
no justification for Ibn Ezra’s attack. Rabbi Eiger ends with a zefi/lah that
Hashem should forgive Ibn Ezra for this grave error.

Rav Shamshon Refael Hirsch, a pioneer in the fight for Orthodoxy, writes
that the mockery of Machnisei Rachamim stems from chutzpa and callousness.
He boldly defends the text of the machzor. (His letter was published by Rabbi
Shlomo Sperber in Yeshurun).

The conclusion of the poskim is that praying to Angels, according to all
opinions, is always forbidden. Machnisei Rachamim, however, might not be
considered a prayer at all, but rather a request for assistance in our prayers.

Within that context, there are those who permit it, and those who forbid it.

Part Three: Who'’s Better - Humans Or Angels?

While the recitation of Machnisei Rachamim might be permissible, is it
advisable? This question becomes much acute in light of the old debate as to
who is greater, Angels or Humans.

Rav Saadya Gaon (Emunos V’Deos Perek 4) explains that since Humans
are the reason for all existence, we are certainly greater than the Angels. Ibn
Ezra (Shemos 23:20) contends that Rav Saadya Gaon is seriously mistaken and
that the achievements of mankind in strength and art pale in comparison to
animals in the natural world. Our understanding of Torah is so limited that
we should take no pride in it. Maharal (7iferes Yisrael, Perek 12) explains that
despite our weaknesses and our shortcomings, we are created in the image of
Hashem. This makes us the greatest beings in the Universe.

Considering the above, our practice of addressing and emulating Angels
comes under serious scrutiny. Regardless of the permissibility, if we are indeed

greater than the Angels, why would we want to address or emulate them?
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Part Four: What Is A Malach?

At this point, it is important to explain what an Angel is.

Rambam (Mishneh Torah, Hilchos Yesodei Halvrah 2:4) explains that
whenever the Tanach describes Angels as having a physical appearance, these
are all simply metaphors. Angels do not have bodies or any physical attributes.
In Moreh Nevuchim (2:6) Rambam decries the common literalism of assuming
that a fiery Angel forms a fetus inside the mother’s womb. He writes that
people would be upset to hear that an Angel is nothing other than the will of
Hashem that seed and egg unite to form a new human being. Effectively, he
argues, the rules of the Natural Order are Malachim.

'The HaKsav V’Hakabalah (Bereshis 48:15) explains that the word X0
(mmalach) is related to the word axYn (melacha), and simply stated, a Malach is
a Defined Expression of the Will of G-d.

Rabbi Yitzchak Arama (Akeidas Yitzchak, Mishpatim #47) explains that
Malachaim are the “pre-programmed” protocols of our world, and that the two
Angels that follow us home on Shabbos are our natural tendencies for good
and evil. If we “feed” the good side of ourselves, it will perpetuate positivity. The
opposite is true as well.

Ramchal (Derech HaShem, 3, Nevuah) explains that Angels are forces that
have defined roles, but that all forces can be manipulated - hence, explaining
the concept that miracles can break the rules of nature.

The Beis Yaakov of Izhbitz (Beis Yaakov HaKollel, Yom HaKippurim)
cites the Gemara that when Hashem created mankind, there were Angels
who protested our creation. He explains that these Angels are the forces of
psychology within each person that questions the reason for our existence, and
that, on Yom Kippur, we are obligated to eradicate those negative voices.

Essentially, the major contention across the spectrum of Jewish literature
is thar Malachim are defined expressions of the Will of Hashem who created a
complex and beautiful world, with many natural, metaphysical and psychological
realities. In truth, however, Malachim are not independent beings, they are

simply the rules, forces and guidelines for the universe Hashem made.
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Part Five: If It’s All Hashem, Why Do They Have Separate Names?

The question then is that if we understand that Malachim are simply
expressions of Hashem’s will in the world, why do we refer to them by unique
names, rather than collectively as expressions of the Will of Hashem.

'The Yerushalmi (Rosh Hashanah Perek 1) notes that throughout Tanach
(until Sefer Daniel) no specific names of Angels are mentioned, and explains
that the Names of Angels “came with us from Babylon.” (‘This has erroneously
led some to believe that we adopted Babylonian/Pagan notions of Angels
while in exile.)

Understanding this idea requires a word of introduction. Rav Kook (Ain
Aya, Brachos #8) explains that the nature of the world is the redemption of the
Jewish people. In the absence of this reality, the world as a whole is unwell
and yearns for our redemption. This basic nature of the universe that drives
us towards eventual geulah is referred to as the Malach HaBris, the Angel of
the Covenant. Essentially, there is a preprogrammed reality within the natural
order that ensures geu/ah. It is this force that Yaakov refers to when blessing
Ephraim and Menashe: the Yx1i1 981 - the Force of History that ensured
that he, Yaakov, fulfilled his mission to bring about geu/ah. In this context,
Yaakov is praying that these children of Yosef should also take their place in
moving forward towards the great destiny of humanity.

Rabbi Tzadok HaKohen of Lublin devotes an entire chapter (Sichas
Malachei HaShares) to the question of the names of Angels and explains that
once exile became the status-quo of our people, our relationship with Hashem
became far more rigid. This is likened to a child who lives at home and can
communicate with his parents using any method of communication, call out to
them, text them or phone them. Similarly, the parent can take care of the child’s
needs in any one of a myriad of ways. But once the child moves out of home,
the mode of communication becomes more complicated. Providing dinner for
a child who is in yeshiva or college now requires sending money to a specific
destination, calling a specific restaurant etc... The ease of the relationship is
hindered by the delivery method.

Rav Kook (Midbar Shur, Drush 9) further elaborates that this distance
resulted from the reticence on the part the Jewish people to return to Eretz

Yisrael with Ezra and Nechemya, and, thus, we became a fragmented nation,
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causing Hashem to relate to us and the world in a fragmented way. Essentially,
the Malach HaBris now operates in fragmented ways.

Rabbi Gerson Henich Leiner of Radzin (Sod YeSharim, Succos pg. 22)
explains that the “Angel” of our People wears many hats. Sometimes this power
is called 9x2™ - the force that enables us to understand “ox2 ™ - Who is like
Hashem?” Sometimes this force of nature is referred to as X221 - to help us

comprehend Hashem’s Power.

Part Six: Aren’t We Better Than Angels?

With this understanding of Malachim, we can now better understand our
relationship to them.

Maharal (Gevuros Hashem, chapter 68) explains that while the Angels, the
forces of nature, are stronger, older and longer lasting than we are, we are the
reason for existence. While Angels are inherently n*1ay - servants of Hashem,
we are O3, children of Hashem.

Indeed, the Machzor for Rosh Hashana relates that we have a dual
relationship with Hashem: servant and child - o*1ay> ox o125 oX. From
the perspective of our existence being 1 *12y, it is instructive, inspiring even
intimidating to consider ourselves within the context of the Angels.

While the entire world, indeed the universe, operates exactly as Hashem
wishes, we often do not. Every force of nature, history, politics and psychology
dutifully performs its obligations to ensure that the majestic balance of the
universe is maintained. We are the outliers, constantly thwarting Hashem’s
designs for the destiny of humanity. We fail at some of the most simple tasks
Hashem assigns to us. Wwe evade and avoid taking responsibility and often act
languidly even when executing the Ratzon Hashem.

Mabhari Bruna (Simanim 275) thus explains that our practice of involving
the Angles in our tefilos is an attempt to approach the King through the
appropriate channels. We recognize that we have little merit to stand on when
asking the King for life, sracha and sustenance. And so, in contemplating our
smallness and ineffectiveness in the broad scheme of the natural order, we
accept that our failings make us far less than the Angels.

As servants of Hashem, Ibn Ezra is indeed correct - we are far less than

they.
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Maharal (Nesivos Olam, chapter 12) takes major issue with Machnisei
Rachamim. His opposition to the practice is not rooted in concerns of Avoda
Zara - he does not say it is 1MOX (forbidden). Instead, he writes "% X (it’s not
appropriate). He recommends that we change the text from “Angels of Mercy
submit our prayers” to “the Angels of Mercy will/should submit our prayers.”

'The Chasam Sofer (Orach Chaim,166) explains the intention of the Maharal
as acknowledging that addressing the King demands respect, subservience
and submission. But K/a/ Yisrael are different. We are not simply servants of
Hashem; we are 012 - G-d’s children, and encountering Hashem as children
requires no approach of subservience to the “guards of the palace”. We need
not be intimidated by the competency and servitude of the natural world. We
are the reason for it all, and Hashem loves us.

Rav Soloveitchik (Halakhic Man pg. 43-44) writes that our ability to
engage with Hashem without intermediaries is a basic tenant of our faith. We
are always able to “knock on the gates of Heaven” and expect that they will be
opened.

In more recent generations, the understanding that we should be wary
of denigrating ourselves has taken center stage. As a foundational philosophy
of Chassidus, Slabodka mussar and positive psychology, the conviction that
we should relate to ourselves with greatness is widely accepted (even if still
difficult to experience in practice.)

‘The Shem Mishmuel ( Vayikra, (Metzora), pg. 246) explains that humility,
positive as it is, must be tempered so that it does not lead to depression.

'The Nesivos Shalom (pg. 120) writes that the entire judgment of Rosh
Hashana is centered around the question of D*ay> DX 0725 DX, meaning do
we want to be a child or a slave to Hashem? The obvious implication being that
living a Jewish life without an intimate connection to Hashem is a shallow and
hollow existence.

Reb Tzadok (T%kidkas HaTzadik, 154) famously exhorts us that once we
have firmly established our belief in Hashem, we are obligated to believe in
ourselves.

'The Chasam Sofer (Drashos Chasam Sofer, Ki Savo 5560) similarly explains
that Hashem wants us to perform the mizzvos with excitement and sincerity,

not simply as fulfillment of an obligation.
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Lest one think that these notions belong squarely in the world of
Chassidus, the Introduction of Shev Shmatsa records perhaps one of the most
beautiful renditions of the notion that every Jew is inherently special and good.
'There, Rabbi Aryeh Leib HaKohen Heller explains that sin is never more than

an adjective to the essential nature of a Jew.
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For we are a seed of transcendence, and we cannot change our
essence. And all sins of the Jewish people are just transient

descriptions.

Rabbeinu Bechayei (Shmos 28:35) writes that the golden clothes of the
Kohen Gadol are reflective of our unique relationship with Hashem, in that we
are His children. The bells on the edge of the Kohen Gadol’s cloak are a warning
to the Angles to disperse and make way for the child of the King.

'This level of relationship is vividly described by Shimon ben Shetach who
admonishes Choni HaMe’agel for demanding rain from Hashem. The Talmud
( Tw'anis 23a) relates that Choni HaMe’agel demonstrates the chutzpa of a
privileged child:
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You nag G-d and He does your bidding, like a son who nags his
father and his father does his bidding. And the son says to his
father: Father, take me to be bathed in hot water; wash me with
cold water; give me nuts, almonds, peaches, and pomegranates.
And his father gives him. About you, the verse states: “Your

father and mother will be glad and she who bore you will rejoice”

(Proverbs 23:25).



RasB1 RAEL BLUMENTHAL | 81

Part Seven: Are Fear And Service Really So Bad?

Thus, it appears that the greater relationship with Hashem is that of a
loving son, who, despite his shortcomings, has the confidence that his father
will love him, forgive him and welcome him home.

But there are some disturbing questions to consider: Firstly, the clothing
that the Kohen Gadol wears on Yom Kippur when entering into the Kodesh
HaKodashim are not the golden clothes of a loving son, but the white
clothes of the servant. Secondly, even Maharal, who strongly challenges the
appropriateness of entreating the Angels on Yom Kippur, does not deny that
we are attempting to emulate them.

Finally, our literature, across the board is replete with the importance of
being an ' T2y - a servant of Hashem.

Chazal (Moed Katan 17a) caution the student “only learn from a Rebbe
who is likened to a Malach’. The Alter Rebbe (7anya #41) admonishes those
who abandon being an eved Hashem in favor of serving Hashem exclusively
out of love.

Chazal (Nedarim 20b) tell us that zalmidei chachamim are like Angels, and
Rosh (ibid.) explains that they receive that compliment because of their drive
towards angelic transcendence. (It was likewise news worthy that a number
of years ago when Rav Ovadia Yosef was asked his opinion of Rav Kook, he
responded that Rav Kook was a “Malach Hashem Tzevakot”. It would be hard
to take such a comment as an insult.

Rabbeinu Bachya (Vayikra 16:4) furthermore explains that inside the
Kodesh HaKodashim, The kohen is the ultimate T2y as indicated by his clothing.

Part Eight: Working To Build Your Father’s Business

To understand this contradiction, it is instructive to note the comment
of Rabbi Yechezkel Panet (Mareh Yechezkel). There he writes that we should
not be over excited to claim that we do not want to say Machnisei Rachamim,
because we are so much more important than the Angels. He explains that
despite the closeness of a son to his father, when the son has repeatedly and
flagrantly violated the law, he becomes a wanted man, a fugitive. His only
chance for survival is to find a way to the King, his father, away from watchful

eyes of the servants of The King. As fugitives of the law, we should be wary of
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drawing attention to our presence in proximity to the King, lest we face the
wrath of those most loyal to him.

In the context of our understanding of Angels, we should not necessarily
take pride in our ability to find favor in the eyes of Hashem despite living in
a way that is entirely antithetical to His plan for the world and humanity. The
Angels whom we fear are the expressions of the Will of Hashem and ensure
that harmony and balance exist in the world with which we alone are out of
alignment. Can Hashem still help us, save us and forgive us? Certainly. But
there is an inherent fear that the fugitive son lives with: perhaps I will not
succeed in reaching my Father.

Thus, the value in understanding that we are children of Hashem does
not stand in contradistinction to our being a servant. On the contrary, they are
complimentary notions.

The Shela HaKadosh (Shenei Luchos HaBris - BeAsara Maamaros, Maamar
3-4) explores this idea by asking how it could be that the greatest Jew of all
time, Moshe Rabbeinu, is referred to by Hashem as iwn »1ay - My servant
Moshe. Surely, it would be greater praise to bestow upon him the title of 12 - a
child?

'The Shela HaKadosh thus explains that in the service of Hashem there

are four levels:

1. One who serves Hashem in order to be rewarded - 9ap5 nm Sy 12w
DAb.

2. One who serves Hashem resultant from a fear of punishment - the
' T2V.

3. One who serves Hashem out of love and devotion - "% bnx 071,

But then there is a fourth level which we can understand with the following
parable:

Consider the child of the CEO of a large corporation who understands
that he is directed by the CEO to open a new branch, wing or franchise of the
family business. On the one hand,he is just another manager in the company,
subject to the same rules and benefits as any other manager. On the other
hand, behind closed doors, this employee knows, by virtue of being the child
of the CEQ, that he will have many more opportunities to fail and try again.



RasB1 RAEL BLUMENTHAL | 83

At the same time, it is also understood that the more apparent the failures are,
and the more regularly the child needs to be rescued by the CEQO, the more the
other managers will display their jealousy and disdain. Regular, and certainly
unapologetic failure, puts the CEO in an uncomfortable position. The CEO is
conflicted between what is best for his son and what is best for the company.
Of course, in the long run, what is best for the company is, after all, in the
best interest of the son. Weighing these considerations is no small matter, and
subtleties of language, intention and action make big differences. There is only
a limited amount of time that the son can ride on their father’s love without an
attempt to correct their failures.

But imagine for a moment that the son corrects his mistaken attitudes,
that he starts again and recommits to the values of the business and family.
Imagine that he slowly begins to embody the styles and desires of the CEQO,
eventually becoming a model of what the business is intended to be.

Such a person transcends the platitudes of fear and love, of employee and
child, to live a life of mission and purpose that is identical to the values, ideas
and ideals of their father, the CEO. In the context of his work, he will operate
in tandem with the other employees of the company, not in competition with
them. But he will possess the knowledge that the reason that the whole business
exists is to provide a living for him and his family.

Moreover, such a son/employee revels not just in the devotion to his father,
nor the fear of letting him down through lack of performance. Indeed, for
such a son/employee, his greatest joy is contemplating the trust his father has
bestowed uponhim, the confidence of partnering with him for the betterment
of the company and the world.

Such a son/employee has two personas. In his internal world, his most
intimate relationship is with his father/employer, to experience the unity of
12 and Tav. He is the most perfect employee; a paradigm of loyalty, devotion
and competence. But to the world outside of that intimate relationship, this
son/employee is seen as nothing more or less than an extension of the CEO
himself.

'This fourth level, the merger of T2y and 12 was the level of Moshe Rabbeinu,
wn *12av.

In the Chabad Seforim, this notion is referred to as T2y nwyIw 12 - the son
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who becomes a servant. (See Obr HaTorah, Ekev pg. 526 and hemshech 5666 pg
. 441 for extensive treatment).
With the understanding that Moshe reached this level, we can elucidate

an enigmatic comment of Ramban (Shemos 23:20):

Twn D, 0Ny 90 KX W RYN 10 XY Twn me How Kl nnx
PN Konn i

The truth is that all the days of Moshe’s leadership, there was

no Angel that traveled with the Jewish people, since Moshe
himself filled that role.

'This is to say that the Malach HaBris, the force that directs Jewish history
throughout the ages, was embodied entirely by Moshe Rabbeinu. He was the
Angel of the Covenant. It was Moshe who took on the responsibility to carry
the Jewish people to the next stage of our destiny.

(It is interesting to note this in the context of the disagreement between
the commentators as to the identity of the Malach that Yehoshua encounters
tollowing the death of Moshe. Some understand that the Malach was 9Xom,
others suggest it was YX™2x. In light of our understanding of 0oX%n, this is
simply an argument in what Hashem wanted to teach Yehoshua, and indeed
the Jewish people, about the furthering of their destiny).

Further closing the gap between Angels and people, the Torah (Bereishis
6:4) tells us of the o0) - The Fallen Ones, who lived in the world before
the Flood. Ramban (Bereishis ibid.) quotes from Pirkei D’'Rabbi Eliezer that
these “Fallen Ones” were Angels that fell from heaven. And the Zohar (Zohar
Chadash, Bereishis 26a) reveals the identity of these mysterious Fallen Angels:
they are none other than Adam and Chava. The original human beings whom
Hashem created with the task of building, bettering, improving the world. In
their failure to align themselves with the Will of Hashem, they descended from
the level of 0™x%n - they now lived in a fallen state, where it was no longer in
their purview to single handedly bring the world to perfection. (Indeed, it is
taking millennia to return humanity to the gates of Gan Eden.)

'The Sefas Emes (Beha'aloscha 5643) expresses the internal goal of a

relationship with Hashem when discussing the importance of Talmud Torah:
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P 12DpDID D"WNn IXRYN D122 MIWPT XnYyh K1ab xan oo
59 1Y T TIRYa Ny

Do you really think that Hashem wants you to arrive in heaven
simply with a belly filled with Shas (Talmud) and Poskim
(Halacha)?! He wants us to live lives where our learning is

infused with fear and love.

This is the ideal. This is the ultimate goal of Yom Kippur. To peak our
heads into the Heavens, and see how the world operates in total harmony
with the Will of Hashem. And then, to boldly declare that we, too, wish to
be loyal servants of Hashem, with the confidence of knowing that our service
to Hashem is ultimately to assist Him in creating the world that He wants us
to enjoy. It’'s the merger of fear and love, of T2y and 13, it’s the capacity for a

person to become a "1 IXn.

Part Nine: Angels On The Inside, Royalty On The Outside

But all this pertains to the way that we relate to Hashem. To Him we
are loyal, devoted children/employees. To the world outside of our intimate
connection, however, we are managers who represent the CEO in the most
profound way - 7915 791 T2y - the servant of the King is like the King.

The Sefas Emes (Reeh 5664) explains from the Zohar that the entire
purpose for our being here is to become royalty. This is greatest expression of
DOPI9K 'Y ONN 073 - we are children of Hashem.

Chazal (Gittin 62a) explain that Tualmidei Chachamim are capable of
achieving this royalty. And the Beis Yosef (Orach Chaim 1:1) is the first to
coin the phrase 1321 - "Y1 1Xn - “Who is royalty? The sages”. (Arguably, his
phraseology is an intentional spin off of Nedarim 20b - 1327 mwi »RYN 1Xn.)

With the understanding that we are each sent here to personally ensure
that the Will of Hashem is expressed in the world, Yom Kippur becomes a
“Conference of Managers” where we, the managers, return to headquarters to
learn new skills, dream of new projects and reinvigorate ourselves with the
mission of the company.

Rabbi Eliyahu Dessler (Michtav Me’Eliyahu, vol. 5, pg. 456) quotes the
statement of the Talmud (Chagigah 14a) that everyday there are new angels



86 | YADRIM

who are created, who sing once to Hashem and cease to exist. He explains that
there are certain angels who only exist for a moment, and others whot appear
to be part of the nature and fabric of the world. The Angels of the moment
are the unique opportunities for mitzvos, chessed and Torah that appear anew
each day. No day is like any other, and each day has its purpose. Hashem
creates new “Angels”, that is new opportunities to connect to Him, to daily
tulfill our lives’ mission and purpose. There are also other Angels. Angels of
science and biology and history and mercy and anger and kindness. These are
permanent avodos - they require constant and consistent attention. From these
Angels we learn how to be merciful, patient, compassionate and giving. We
learn from them how to act with empathy and to judge each other favorably.

Rav Dessler goes on to explain that this is the fundamental difference
between Mussar and Chassidus. Chassidus addresses the daily angels, the
daily work of passionate commitment to Torah, mitzvos and chessed. Mussar
addresses the ancient Angels, those who are part of the fabric of the universe -
the lifetime work of perfecting our character.

We peak our heads into Heaven to contemplate the New Angels and the

Old Angels, to learn lessons for our own lives in endeavoring to connect to

Hashem.

Part Ten: Creating Our Own Angels

But after every great conference, we return to our daily lives, to resume the
work of growing, developing and building the company. As we have mentioned
above, to the outside world, we are representatives of the King.

Our similarities are not, however, simply in name. Indeed, Maharsha
(Chidushei Agados Makos 10b) explains that just as Hashem creates Angels,
so too, we create our own Angels. That is to say, just as Hashem wills certain
realities into existence, we do the same. Our actions, words and even thoughts
create ripple effects that change the world around us, for good or 1"n the
opposite.

The Tzemach Tzedek (Obr HaTorah, Bechoros pg. 54) explains that our
“Angels” have “bodies” and “souls”. The bodies are the practical ramifications
of the things that we do. And the souls are our intentions. A full Angel, that is

to say, a full effect of our positivity requires both the action and the intention
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behind it.

Rabbi Yekusiel Yehuda Teitelbaum (Rawv Tuw, Balak 137a) quotes that R’
Zusha once said that he “never saw a healthy bad Angel created by a Jew who
believes in Hashem. Even in the moment that he is doing the aveira, he regrets
it, thus depriving it of a head, arms or legs.”

'This returns us to the understanding of the Akeidas Yitzchak who taught us
that the Angels whot return home with us on Friday night are our own good
and evil inclinations. When we feed the positive side of ourselves, it generates
positivity for the week to come. Recognizing and being in control of the effects
we create is ultimately the definition of Malchus - Royalty.

Dr. Haim Ginott, the acclaimed Israeli educator writes:

I've come to a frightening conclusion that I am the decisive
element in the classroom. It’s my personal approach that creates
the climate. It’s my daily mood that makes the weather. As a
teacher, I possess a tremendous power to make a child’s life
miserable or joyous. I can be a tool of torture or an instrument
of inspiration. I can humiliate or heal. In all situations, it is my
response that decides whether a crisis will be escalated or de-

escalated and a child humanized or dehumanized.

In the same vein, Rabbi Yosef Yehuda Leib Bloch writes (Shiurei Daas -
Malchus) that royalty means being in control of ourselves, which allows us to

have a positive effect on the world around us. And Rebbe Nachman explains
(Likutei MaHaran 5):

9 P7T7MID) "97awa KON X123 KXY 091w Yoy DTN Yo X o
ny Y52 PYY1 MKY MK X YAwa X712 DVRWD K (X
0M1ava YHonah 0w o0 mKOny .oYwn pna

Each person must says: “The whole world is created for me.” It
comes out that if the world is created for me, I need to constantly
seek out opportunities to fix the world, to fill the gaps in the
world and to daven for them.

In a word, being a 791 12 means taking responsibility.



88 | YADRIM

Viktor Frankl wrote:

Ultimately, man should not ask what the meaning of his life is,
but rather must recognize that it is he who is asked. In a word,
each man is questioned by life; and he can only answer to life by
answering for his own life; to life he can only respond by being

responsible.

Rav Shlomo Wolbe explains that when Hashem consults with the Angels,
Chazal use the term 7913 - literally, “become King.” We, too, use our faculty
of choice to decide. Indeed throughout the Talmud, the words for a person
making a choice is 791m). We become Royalty through the choices that we
make, and those choices create the world we are living in.

Most profoundly, Maharal (Derech Chaim, 3:14) teaches us that the nYx
79K - the Image of G-d, in which we are created, is Royalty. As Hashem is
King over His world, we are entrusted to rule over ours.

This is the ultimate purpose of our day up in the heavens. To learn from
the o"o%mi1 "% 791 - the King of all Kings, how we should live with royalty,
responsibility and purpose in our own lives.

It is this level of existence that Rav Kook (Oros HaTeshuva Perek 1) defines
as mYOw nwn - transcendent return. It is the perspective that my entire
life, my ups and down, strengths and weaknesses are all part of a journey to
perfecting myself, and through my own perfection, fixing the world. It’s the
ultimate in living a life of purpose and growth

The Chidushei HaRim (quoted in Imrei HaRim Rosh Hashanah) explains
that it is for this reason that we cry when relating to the fact that mankind is
made from dust, and returns to dust. Ostensibly, we should not be upset, and
yet, innately, we know that for a person to simply return to dust is emblematic
of a wasted existence. We are formed from dust, but we could and, therefore,
should become much more.

'The Vilna Gaon famously interprets the entirety of Sefer Yonah as the
story of the soul - the child of Hashem - who is sent to this world to fix it.
'The story of Yonah fleeing from this responsibility is our own avoidance of our

mission, and the pain and tragedy that ensues is our own tragedy.
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Conclusion: It’s Time To Return To Our World

In his masterful rendition of the Avodas Yom Hakippurim, Yishai Ribo
explores the awvoda of the kohen gadol on Yom Kippur. He eloquently and
beautifully expresses how the service of the day is marked by changing clothes,
changing perspectives and ultimately changing ourselves. Within the context
of all that we have learned, it would appear that the kohen gadol oscillates
throughout the day between being a 12 and being the ultimate Tay; from gold
to white, a total of five times, or ten changes of clothing.

But it’s the beginning and the end of the process that stands out. The
language that Ribo uses is taken directly from the piyutim of Mussaf, which are
patterned after the language of the Talmud.

Rambam (Avodas Yom HaKippurim 2:3) writes that at the beginning of the
day: P2yw Y *Tx2 Y 17IN32 - he removes his mundane clothes.

Naturally, at the end of the day, he should once again put on those same
clothes. And indeed, he does. But now they have a different name (Rambam
Awvodas Yom HaKippurim 4:20): MyY 122 w9 271 732 vwm - He removes
the gold clothes and dons his own clothes.

It would seem that the entire process of visiting Shamayim for this one
day in the year is to return home realizing that the clothes we wear are not
mundane. They are our own. This is Malchus;, the knowledge that we are here
for a reason, that we have a purpose.

'This is the central question of Yom Kippur, indeed of life. What am I doing
here? It is this question that Rebbe Nachman returns to over and over again
in his story of The Lost Princess (which is Malchus...): 0912 »X 1>71? His story
climaxes with the finding and reduction of Royalty, but he concludes by stating
that no one knows how the Princess was rescued, but in the end she was.

This is the ultimate question of our lives, and Yom Kippur is the day
Hashem has given us to contemplate it in the deepest way, by learning what it
is to be an T2y and then a 13, finally a Tay nwy)w 13, which is ultimately a Y1
on the inside, and a 791 on the outside.

Mori V’Rabbi, Rav Blachman once told the story that when the son of the
Ropshitzer Rebbe (1760-1827), Reb Leizer Dzikover (-1860), was very sick,
his mechutan, the Divrei Chaim (1796-1876), came from Sanz to say goodbye,
so to speak, and told him, “Gey gezunte heit!” - So long!
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“What do you mean?” “Well, if G-d wants you to go, then bon voyage.”

“What about my wife and kids?” “T'll take care of them for you.”

“What about my chassidim?” “I'm a great rebbe.”

“What about the poor people in town?” “I've got a tzedakah pushke. Why do you
want to live?”

“When I sing Ein Kitzvah on Rosh Hashanah and Yom Kippur the malachim
listen, and tremble, and it helps the Jewish people.”

“This I cannot do. I will pray for you and you will live.”’And Reb Leizer lived
another thirty-two years.

'This is our goal on Yom Kippur. To find the answer to the question, “What
Am I Doing Here?” “Why Do I Want to Live?”

If the Shofar of Rosh Hashana crowns Hashem as King over the world,
then the Shofar at the end of Yom Kippur crowns us as royalty in our own

lives.



The Matter of Title to Israel
Has Long Been Resolved in
Favor of the Jewish People

LEONARD GRUNSTEIN

THE MATTER OF SOVEREIGNTY OVER THE LAND OF ISRAEL KEEPS BEING
raised by some, as if it were a novel question of first impression. However,
this is just not the case. The matter has been litigated and decided in favor of
the Jewish people on more than one occasion over the last approximately 2,349
years.

The Torah records that title to the Land of Israel is vested in the Jewish
People as an inheritance, as more fully discussed below.

This is no idle or haphazard statement. As Rashi' explains, the story of
the Jewish People’s title to the Land of Israel is alluded to in the first verse of
Bereishit®. Rashi notes from a strictly textual point of view, there was no reason
for the Torah to begin with recounting that G-d created the world. After all,

the Torah is dedicated to reciting the commandments and the first is not set

1 Rabbi Shlomo Yitzchaki, an 11th century sage and one of the preeminent commentators on the Torah.
2 Genesis 1:1.

Leonard Grunstein, a retired attorney and banker, is founder and current chairman of Project Ezrah and serves on the

Board of the Bernard Revel Graduate School of Jewish Studies at Yeshiva University and the AIPAC National Council.
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forth until later in Shemot®. He asks, why then not begin there?

Rashi’s answer is prescient and most instructive. He posits that the nations
of the world would question Israel’s title to the Land of Israel. They would
assert that the Children of Israel were robbers, because they took the land of
the seven nations of Canaan by force. The purpose of the extended recitation in
the Torah of the provenance of the world was to establish that the entire world
belonged to G-d, who created it. G-d could give all or any part to whomever
G-d pleased and G-d chose to give the Land of Israel, including Jerusalem, to
the Jewish people®.

When viewed from this enlightened perspective, the Torah is an
extraordinary record of title. It is reputedly the oldest written record of title
in the world®. Most other written title records are relatively newly minted by
comparison®. It is thus an incomparable documentary source, which has stood
the test of time.

'Thus, as a careful reader of title would note, the Canaanites had no
legitimate claim to the Land of Israel. As the Chizkuni’ explains, the Land

of Israel was a part of the inheritance Noah bequeathed to his son Shem®.

3 Exodus, Chapter 12.

Midrash Tanchuma Masei 10:1 and Genesis Rabbah 1:2, as well as Yalkut Shimoni Remez 187. See also
BT Sanbhedrin 91a. Interestingly, Rashi interprets the word dimusana’ei (typically translated as usurpers),
as used in the Talmudic text, to mean ‘Ba’alei Hamas’ (violent robbers), who wanted to steal a share in
Judea and Jerusalem. The use of the term ‘Hamas’ is also curiously prescient given its modern usage by
the contemporary terrorist organization seeking, G-d forbid, to accomplish the same malign goal. See
further Megillat Taanit, Sivan 6, for a parallel report of the same incident.

5  While some might scoff at our belief in the Divine origin of the Torah, it is undeniable that the Torah
is ancient in origin, with verifiable texts dating back more than two thousand years (see, for example,
The Dead Sea Scrolls, at Isracl Museum, Shrine of the Book, (IM].org), which includes fragments of
Biblical texts dating back to the 3rd century B.C.E.). There is also other evidentiary support dating back
more than three thousand years (see, for example, The Three Oldest Biblical Texts, by Bryan Windle, in
Biblical Archeology Report, dated 2/6/2019, 3,000—year-old inscription bearing name of biblical judge
found in Israel, by Rossella Tercotin, in the Jerusalem Post, dated 7/13/2021 and An Early Israelite
Curse Inscription From Mt. Ebal?, by Nathan Steinmeyer, in Torah History Daily, dated 4/25/2022).
The mere fact that the Torah, including the Chumash, Nevi’im and Ketuvim were uttered at the time is
probative. Like any other ancient source, the Torah should at very least be accorded scholarly respect for
what it says. So too, the authoritative commentators, who have recorded their profound understanding
of these works, including the meaning of sometimes abstruse passages. Taken together, this body of
literature is matchless and the provenance is unparalleled. It would be foolhardy to ignore or disdain it
just because of some bias against those who treasure it as sacrosanct.

6  See, for example, The History and Value of Land Records, by Amanda Farrell, at PropLogix, tracing
recording of title back to 13th Century Scotland. There is also William the Conqueror’s 11th century
Doomsday Book (National Archives.gov.UK).

7 Rabbi Hezekiah ben Manoah, a 13th century Torah commentator.
8  Chizkuni, Genesis 1:1. See also Tur HaAruch, Genesis 10:5.
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Interestingly, the Torah reports, Malchi-Tzedek, who the Talmud and Midrash
consider to be Shem’, lived in and was the king of the city of Salem’, or, as we
know it, Jerusalem.

Abraham is a descendant of Shem!!, and as the Torah records, he and his
descendants were vested with title to the Land of Israel, as their inheritance'.
Thus the Torah often uses the terms ‘Nachalah’, ‘Achuzah’ and ‘Yerusha’
meaning, inheritance, in describing the Nation of Israel’s vested title to the
Land of Israel®.

Title then passed to his son Isaac'* and then to his son Jacob® (also known
as Israel). Jacob then vested title in his progeny, known as the Children of
Israel.

"Therefore, as the Torah declares'®, when the Children of Israel enter the
Land, then known as Canaan, it is the land that was vested to them as a part
of their inheritance. This is no passive statement or optional prerogative; it is
a duty entrusted to and an obligation binding on the descendants of Jacob,
the Children of Israel. Indeed, Ramban, in his version of Sefer HaMitzvot,
lists and describes the obligation to inherit and take possession of the Land of
Israel as the fourth of the Positive Commandments!’.

Ramban also notes the Land of Israel should not be forlorn or left barren
and desolate. In this regard, the accounts of Mark Twain'® of his visit to
Jerusalem and other parts of the Holy Land in 1867 and others over the years
and photographs of Jerusalem, including even during the Jordanian occupation
until the liberation of Jerusalem in 1967, are revealing and most compelling.

‘They depict a forlorn and near desolate land. It is noteworthy that little had

9  See Rashi commentary on Genesis 14:18, as well as, BT Nedarim 32b, Genesis Rabbah 56:10, Midrash
Tehillim 76:2 and Pirkei D’Rabbi Eliezer 8:4. See also Zohar Chadash, Noah 128 and Midrash Tehillim
76:2.

10 Genesis 14:18.

11 Genesis 11:10-27. Shem was one of Noah’s sons (Genesis 10:1). Abraham’s lineage is traced from Shem
(as noted in Genesis 11:10-27), as follows: Shem to Arpachshad, to Shelah, to Ever, to Peleg, to Reu, to
Serug, to Nahor, to Terach, and then to Abraham.

12 Genesis 12:7.

13 See, for example, Genesis 17:8, Deuteronomy 26:1 and Deuteronomy 6:8.

14 Genesis 26:3-4.

15 Genesis 28:13.

16 Numbers 34:2 and see also Deuteronomy 17:14.

17 Nachmanides, Hasogot HaRamban on Maimonides’ Sefer HaMitzvot, Positive Commandments 4.
18 The Innocents Abroad, by Samuel Clemens (aka Mark Twain).
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changed in the six hundred years since Ramban’s arrival in Jerusalem in 1267
and Twain’s visit in 1867. He also describes the barrenness of the land he
encountered’.

Ramban describes how this is a part of the miraculous quality of the
Land of Israel, which resists cultivation by all who seek to settle it other than
the Jewish people. As Isaiah? prophesized, “For G-d has comforted Zion,
comforted all its ruins; and has made its wilderness like Eden and its desert
like the garden of G-d”. The evidence supporting Ramban’s dictum and the
tulfillment of Isaiah’s prophecy is overwhelming. The Jewish people have made
the desert bloom and developed the Land of Israel as no one else did in the
history of the Land; it’s irrefutable.

'The survey description of the Land granted as an inheritance to the Jewish
People is set forth in the contractual commitment G-d originally made to
Abraham, as recorded in the Torah.?* Abraham even did a walkthrough.?
Title to the Land of Israel was reconfirmed again to Moshe and the Jewish
people®, including in a more detailed description in Bamidbar.?* Indeed, as
a part of Moshe’s penultimate testament in the Torah, he called upon the
Heavens and the Earth to bear witness® to among other things that the Land
of Israel was the inheritance of the Jewish people. The Torah also reconfirms
that it is the inheritance of Jacob* to the exclusion of any other progeny of his
forbearers Abraham or Isaac.®

Interestingly, the Torah makes use of the term Chevel (measuring rope)® in

19 In aletter to his son, Nachman, from Jerusalem in 1267.

20 ILsaiah 51:3.

21 Genesis 15:18-21.

22 Genesis 13:17. See also Targum Jonathan thereon, which describes how Abraham thereby exercised his
dominion and control over the length and breadth of the Land of Israel.

23 Ewxodus 23:31.

24 Numbers 34:1-13

25 Deuteronomy 32:1 and see Rashi and Kli Yakar commentaries thereon.

26 Deuteronomy 32:8-9 and see the Rashi, Ibn Ezra, Rashbam, Bechor Shor, Rosh and Chizkuni
commentaries thereon.

27 'This reference is made to negate any unfounded claims by Ishmael and Esau. Abraham vested title to the
Land of Israel solely in his son Isaac (Genesis 25:5). Abraham’s son Ishmael and the children Abraham
fathered with Keturah received other gifts from Abraham (Genesis 25:6). Isaac had two sons Jacob and
Esau. Jacob was solely vested with title to the Land of Israel as noted above. Esau settled in the hill
country of Seir (Genesis 36:8), which was given to Esau, as an inheritance (Deuteronomy 2:5).

28 See the (authoritative Tannaic Midrash Halacha) Sifre (Deuteronomy 312:1).

29 See, for example, Bechor Shor and Ibn Ezra commentaries on Deuteronomy 32:9.
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connection with the recording of Jacob’s inheritance of the Land. This unusual
reference is cogent, because the Chevel was used to measure out a metes and
bounds description of a parcel of land. Moshe is then allowed visually to survey
the Land and, as the Torah records,* this is the inheritance of the Children of
Israel.

The Canaanites were the descendants of Noah’s son Cham®! and were
actually illegally occupying the Land of Israel. As the Torah notes,*> when
Abraham came to Israel, the Canaanites, at the time, were also in the Land.
'The otherwise superfluous reference to ‘at the time’is not casual or coincidental.
Maharal® explains it was meant to allude to the fact that the Canaanites were
not there before, because it was not their land and they were not entitled to be
there. Rather, they came to rob the Children of Israel of their heritage.

HaEmek Davar®* notes the Torah, in Shemot,* uses the term Makom’
HaCanaani (place of the Canaanites), as opposed to HaAretz (land), to
emphasize that it was truly not their land from the beginning of creation,
rather it was just a place they were occupying at the time.

The Torah* explicitly describes the boundaries of Canaanite territory as
extending only as far as Sidon in the north, the approaches to Gaza in the
south, and as far as the approaches to Sodom, Gomorrah, etc. in the east; but
not extending into the Land of Israel proper. To the west of the Land of Israel
is, of course, the Mediterranean Sea and, hence, not a concern in delineating
the boundaries of Canaanite territory in terms of not encroaching on the Land
of Israel.

It is bracing to appreciate how timeless these survey and boundary
considerations are in delineating a title description with landmarks and

markers. In this light, consider too the gravity of the commandment, set forth

30 Deuteronomy 32:49 and see the Aderet Eliyahu commentary of the Vilna Gaon thereon.
31 Genesis 10:6.
32 Genesis 12:6 and see Rashi commentary thereon.

33 Rabbi Judah Loew ben Bezalel, a 16th century sage, known as the Maharal of Prague or Maharal, in his
Gur Aryeh commentary on Genesis 1:1.

34 HaEmek Davar (by Rabbi Naftali Zvi Yehudah Berlin) notes the term Makom’ HaCanaani (place of
the Canaanites), as opposed to Hadretz (land), is used in Exodus 3:8, to emphasize that it was truly not
their land from the beginning of creation, rather it was just a place they were occupying at the time.

35 Ewxodus 3:8.

36 Genesis 10:19 and see also Rashi commentary thereon.
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in the Torah,* “not to move a neighbor’s boundary landmarks (markers), set
up by previous generations, in the inherited property vested in you, in the land
that G-d has given you as an inheritance.”

Rashi*® describes how the Canaanites were gradually conquering the
Land of Israel from the descendants of Shem. It had been allotted to Shem,
when Noah apportioned the Earth among his sons. Hence, the Torah®” makes
reference to Malchi-Tzedek (also known as Shem, as noted above), as the king
of Salem (Jerusalem).* Therefore, G-d assures Abraham that in the future, the
Land of Israel would be returned to his descendants, the Children of Israel, who,
as noted above, are also lineal descendants of Shem and the rightful inheritors
of title to the Land of Israel. Interestingly, this was so both patrilineally and
matrilineally. This includes Rachel and Leah, as well as Bilhah and Zilpah, who
were all daughters of Laban.* It should also be noted that Judah’s wife Tamar
was also a descendant of Shem.*

'The Torah is, thus, the record of title that shows from the beginning of
the world, through Israel’s miraculous retaking of the land from the illegal
occupiers and since, the Jewish people’s legal title to the Land of Israel, as
a fully vested inheritance. As Kli Yakar notes, it is just and right®, as G-d
intended. There is no comparable source of record legal title to the Land of
Israel.

'The Torah* also reports the basis for Jerusalem becoming the capital of
Israel. It states that Jerusalem is the city G-d chose to establish the House
bearing G-d’s name, under the stewardship of David, leader of the Nation of

Israel.

37 Deuteronomy 19:14.

38 Rashi commentary on Genesis 12:6.

39 Genesis 14:18.

40 BT Nedarim 32b notes Abraham, a descendant of Shem, was also invested with the hereditary
priesthood originally conferred on Shem.

41 Pirke D’'Rabbi Eliezer 36.

42 Genesis Rabbah 85:11. As an aside, as descendants of Shem, the Children of Israel or Jewish people are
categorized as Semites. In this regard, it should be noted that while Ishmael was the son of Abraham,

his mother Hagar was a descendant of Mitzraim, a son of Cham (Genesis 10:6). According to Midrash
Genesis Rabbah (45:1), Hagar was an Egyptian princess.

43 Kli Yakar (by Rabbi Shlomo Ephraim ben Aaron Luntschitz, a 17th century Biblical commentator) on
Genesis 1:1.

44 11 Chronicles 6:5-6.
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'The Torah records® that King David established Jerusalem as the capital
of the Kingdom of Judea and Israel in the ancient Land of Israel more than
three thousand years ago. He insisted on buying the land set aside for the
First and Second Temples for cash and refused it as a gift. The transaction is
recorded in the Book of Samuel* and in Chronicles.” The Midrash* explains
that recording of this title* was critical so that the nations of the world could
not defraud Israel and say that this was stolen property in Israel’s hands.
Amazingly, this statement, attributed to Rabbi Yudan bar Simon, was likely
made almost two thousand years ago.

Despite being conquered a number of times by foreign empires and invaders,
the Jewish connection to and presence in Jerusalem continued throughout the
vicissitudes of thousands of years of history, a miracle in its own right.

It should also be noted that no nation has ever actually situated its capital
in Jerusalem other than the Nation of Israel. In this regard it should be noted
that during the entire period of the Muslim occupation of Jerusalem, beginning
with Caliph Omar and throughout the Ottoman period, Jerusalem was not a
capital city. Even when Jordan occupied a portion of Jerusalem from 1948-
1967, it did not move its capital to Jerusalem; but rather, maintained its capital
in Amman.

Moreover, the Jewish people never ceded or voluntarily gave up their right
to the Land of Israel. There are no treaties extant where the Jewish people
legally surrendered their rights.*

Yet, as the Midrash and Rashi predicted, there would be those who would
nevertheless seek to challenge Israel’s title to the Land of Israel. The fact of the
matter is that the issue of Jewish sovereignty over the Land of Israel has been

litigated and decided in favor of the Jewish people on more than one occasion.

45 11 Samuel 5:5-7.
46 11 Samuel 24:24

47 1 Chronicles 21:25.The Talmud (BT Zevachim 116b) reconciles the apparent contradiction between the
price described in the Book of Samuel (II Samuel 24:24) of 50 Shekels and the one in Chronicles, noted
above of 600 Shekels. The total price King David paid was 600 Shekels. He then divided it 12 ways so
that each of the Twelve Tribes would have a share in title to the land. See also Sifre, Numbers 42:3 and
Deuteronomy 352:13.

48  Genesis Rabbah 79:7.

49 Aswell as the title to the Cave of the Patriarchs (Meorat HaMachpelah) in Hebron, which is recorded in
Genesis 23:16 and the Grave of Joseph (Kever Yosef) in Nablus, which is recorded in Genesis 33:19.

50 See, for example, The Rape of Palestine, by William B. Ziff (Martino Publishing-2009), at pages 23-24.
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It is not some novel question of first impression and the propaganda efforts
directed at disassociating Jews from Israel are absurd.

One of the first such legal actions® was brought approximately 2,350
years ago by descendants of the Canaanites®®, who as noted above, were
ancient occupiers of the Land of Israel. The judge was no less a personage than
Alexander the Great.

The question arose as to who would represent the Jewish people in the
defense of this momentous and extremely risky case. After all, the fate of the
Jewish People hung in the balance. An adverse verdict would have meant the
dispossession of the Jewish People from the land of their ancestors, the Land
of Israel.

Geviyah® presented himself to the Sages and suggested he could handle
the case. He counseled that sending him might afford the Sages some downside
risk protection. Since he was not a recognized member of the presiding body
of the Sages, his role might be disavowed if things went sideways. He was just
an ordinary proverbial country lawyer taking his chances against a world-class
prestigious law firm on the other side. Therefore, the credibility of the Sages
would not be on the line.

At the trial, Geviyah examined the plaintiffs and asked what proof they
had to support their claim to title to Israel. They testified the Torah® was their
proof of record title. Well, Geviyah handily countered that assertion. He cited
the very same Torah® to defeat the Canaanites’ claim. As noted above, the

Torah reports title to the Land of Israel was vested in the Children of Israel

51 Megillat Tiw'anit, Sivan 25; BT Tractate Sanbedrin, at page 91a; and Bereishit Rabbalh 61.

52 See Jerusalem Talmud (JT) Tractate Shewiiz 6:1, at page 18a of the Zhitomir edition, as well as the
Mabharsha, in his commentary on the BT Sankedrin (page 91a) text noted above. The plaintiffs were
descendants of the Girgashites, who left the land of Canaan, as Joshua and the Jewish people entered
it. They resettled in a country, known as Afrikiya (see the Jerusalem Talmud Sheviit text, noted above).
They are referred to as the children of Afrikiya in the Sanhedrin text noted above and as Canaanites in
the Megillat To’anit (Sivan 25) and Bereishit Rabbah (61) texts noted above.

53 He is referred to as Geviyah ben Pesisa in the BT Sanbedrin (page 91a) and Megillat Ta’anit (Sivan 25)
texts noted above and Geviyah ben Kosem in the parallel account in the Bereishit Rabbah (61) text noted
above.

54 Numbers 34:2. It is interesting to note that this Biblical verse cited by the Canaanite plaintiffs actually
defeats their claim. It describes how the land of Canaan, according to its borders, is the land that shall
belong to the people of Israel.

55 Genesis 9:25. The Maharsha, in his commentary on the Sanbedrin (91a) text noted above, also explains
there are other verses in the Torah evidencing the Jewish people’s title to the Land of Isracl. Some
examples are cited below. He also refers to the Rashi commentary on Genesis 1:1, summarized below.
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as an inheritance. The Canaanites had no legitimate claim to title to the Land.
Moreover, the Canaanites had compounded their illegal occupation of the
Land by sinning mightily and G-d assured the Jewish people the Canaanites
would be dislodged.*®

Geviyah moved for summary judgment dismissing their claims. He also
asserted a counterclaim.”” Alexander turned to the Canaanite plaintiffs and
said he was granting the motion and ruling in favor of the Jewish people,
including on Geviyah’s counterclaim, unless they could provide a compelling
and convincing answer to the case presented by Geviyah.

The Canaanite plaintiffs had no response and so they asked for an
adjournment of three days. It just delayed the inevitable, because they could
not formulate any answer, since they had none. The fact was the very same
Torah they relied on as evidence actually proved title was properly vested in
the Jewish people. It also supported the counterclaim asserted by Geviyah
against them for non-performance of services. Thus, judgment was rendered
in favor of the Jewish people both dismissing the Canaanite claim and on
Geviyah’s counterclaim. It would appear that the Canaanites used the three-
day adjournment as a subterfuge. It permitted them time to flee the jurisdiction.
Perhaps, this was in order to avoid the enforcement of the counterclaim.

If, as some so called Palestinians claim,*® they are descendants of the
Canaanites, then the matter of title to the land of Canaan, including Jerusalem,
has already been resolved in favor of the Jewish people. Their purported
ancestors were parties to the lawsuit before Alexander the Great noted above.
'The matter was adjudicated; they lost and the Jewish people won. I can’t help
but wonder if these pretenders to the mantle of the Canaanites realize, they are
also, thereby, assuming the status of being among the most notorious sinners*
in the Torah?

Others argue they are descendants of the Philistines. It’s a clever, albeit
contrived subterfuge. It attempts culturally to appropriate the history of the

56 See, for example, Deuteronomy 7:1 and 20:16.

57 For all the many years of services they failed to provide to the Nation of Isracl. See, for example, the
Gibeonites, who as a part of their peace arrangement with Israel, agreed to perform certain services
for the community and in support of the Temple services (Joshua 9 and see also JT Kiddushin 4:1 and
Sanhedrin 6:7).

58 See Camera, February 19,2014, Saeb Erekat’s Fabrication Exposes ‘Palestinian Narrative .

59 See, for example, Deuteronomy 9:5, Leviticus 18:24-25 and Deuteronomy 18:9 and 12.
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Philistines that is the source of the name Palestine given to the land of Israel
by the Romans in an attempt to erase its identity as a Jewish country. However,
this claim fares no better. As the Torah records, the Philistines invaded the
Land of Israel and illegally occupied portions. The Jewish people were forced
to defend against the Philistine invasion. In a series of climactic battles,*
David, first as a young warrior in King Saul’s army and then, as the King of
Israel, defeated the Philistine invaders and re-conquered the Land. It should
also be noted that the Philistines were of Greek origin and not Arabs.®!

'The descendants of Ishmael and Keturah, as plaintiffs, also brought a legal
action®® against the people of Israel. Once again, Alexander the Great was
the judge and Geviyah was the attorney for the Jewish people. The plaintiffs
argued that they too were children of Abraham like Isaac and cited the Torah®
in support of their position. Therefore, they asserted they too were entitled
to a share of the Land of Israel as an inheritance from their father Abraham.
Indeed, the children of Ishmael argued they were entitled to a double portion,
as the first-born.*

At trial, Geviyah also adduced evidence from the Torah.® In essence, it
records that Abraham gifted all his property during his lifetime. He gave Isaac
all he owned. He gave his other children gifts of money* and/or ancestral
property®” in the land of the east. He also sent them there, far away from Isaac
and the Land of Israel, because he wanted to avoid any disputes or quarrels
about inheritance among his sons, after he passed on.®® Hence, he settled all
matters relating to his property during his lifetime, preferring not to rely on

a will and someone else having to carry out his instructions.®” Thus, Geviyah

60 See, for example, Samue/ 1-17:26 and 19:8, as well as, Samue/ 11-8:1.

61 See, for example, The Philistines Were Likely of Greek Origin, According to DNA, by Philip Chrysopoulos, in
the Greek Reporter, dated 5/18/2022 and Ancient DNA may reveal origin of the Philistines-Historical
accounts and archaeology agree that the biggest villains of the Hebrew Torah were ‘different’—but how
different were they really? by Kristin Romey, in National Geographic, dated 7/3/2019. The Torah (Amos
9:7) records the Philistines came from Caphtor.

62 Megillat Ti'anit, Sivan 25; BT Sanbedrin, at page 91a; and Bereishit Rabbah 61.
63 Genesis 25:12 and 19.

64 Deuteronomy 21:17.

65 Genesis 25:5-6.

66 See Ibn Ezra, as well as Rashbam commentaries on Genesis 25:6.

67 See Chizkuni commentary on Genesis 25:6

68 See Radak and Sforno commentaries on Genesis 25:6.

69 1Ibid, Sforno
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asserted, as the Torah records, title to the Land of Israel belonged wholly to
Isaac and his progeny, the Children of Israel. Once again, Geviyah won the
lawsuit.

If, as many Palestinian Arabs claim, they are descendants of Ishmael,”
then the matter of title to the land of Canaan, including Jerusalem, has already
been resolved in favor of the Jewish people. Their ancestors were parties to the
lawsuit before Alexander the Great. The matter was adjudicated; once again,
they lost and the Jewish people won. In this regard, it should also be noted, the
Qur’an” itself recognizes that the Land of Israel belongs to the Jewish people.

Yet, the matter of title to Jerusalem and the Land of Israel continues to be
re-litigated. As noted above, Rashi predicted this would be the case. Rashi’s
answer is reminiscent of a land title legend, involving an opinion of title issued
by a Louisiana attorney to a bureaucrat at the FHA. It seems that the federal
official did not accept title being traced back only 194 years; he wanted it
traced back to its origin. In a somewhat sarcastic reply, the attorney reportedly
proceeded to discuss the origin of title to the land, for the edification of the
uninformed FHA bureaucrat, in the manner paraphrased below. He noted, as
most school children know, the United States acquired ownership of Louisiana
from France, in 1803, in what is commonly known as the Louisiana Purchase.
France acquired the land by Right of Conquest from Spain. It in turn acquired
it by Right of Discovery in the year 1492, through the efforts of a sea captain
named Columbus. He did this in the course of his mission seeking a new route
to India, as authorized by Queen Isabella of Spain. Before the Queen granted
this authority, she obtained the sanction of the Pope. In essence, his sanction, as
the supreme religious authority in Europe, was deemed to represent approval
of G-d for the expedition. Of course, the Louisiana attorney declared, it is
commonly accepted that G-d created the world and it is safe to assume that
Louisiana was a part of the world. The attorney concluded that G-d would,
therefore, be the owner of origin. He said he hoped to (expletive deleted), the
FHA bureaucrat would find this original claim to be satisfactory and his client
could now have his (expletive deleted) loan.

Whether this legendary tale was true or not, it provides a real-world

70 See The Arab Claim to Palestine because they are descendants of Ishmael, by Robert Morey.
71 Quran 5:21,17:104, 7:137,26:59 and 10:93.
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context for Rashi’s remarks at the very beginning of Genesis and those of the
other Biblical commentators, summarized above. It also adds contemporary
color to the deep understanding and amazing insights Rashi possessed so long
ago. Frankly, saying Rashi is a profoundly respected Biblical commentator
and authority is an understatement. His pithy comments continue to resonate
throughout the ages.

In modern terms, the Torah provides a title abstract, which traces the
chain of title to the Land of Israel and shows that it is properly vested in the
Jewish people. Many things have changed since Rashi’s times. He lived in the
period of the Crusades, when European Christian powers fought with Islamic
ones over control of the Land of Israel. Jews were living there at the time and,
thereafter, to date. They also lived there for thousands of years before that, as
noted above. This despite all the hardships they have endured. Empires rose
and fell. A good portion of the Middle East, including the Land of Israel was
conquered and controlled by the Ottoman Empire, during the period 1517-
1917.'The Ottoman Empire was on the losing side of World War 1. This set
the stage for the establishment of new or reconstituted sovereign states, out
of the portions of its former empire, which it ceded to the victorious allies, as
summarized below.

Today, the Jewish State of Israel governs the Land of Isracl. However,
some things have not changed. As Rashi anticipated, there are still those who
continue to rehash the same old bogus claims that they and not the Jewish
people are the rightful owners of the Land of Israel.

Having summarized how these title claims were adjudicated in ancient
times, we come now to the early 20™ Century version. This time, the context
was the end of World War 1. Representatives of the victorious allies, including
the United States, Britain, Italy, France and Japan, met in Paris in 1919. They
had triumphed over the central powers, Germany, the Austrian-Hungarian
Empire and the Ottoman Empire and they received presentations by various
delegations of all sorts of claims to lands previously comprising a part of the
German, Ottoman and Austrian-Hungarian Empires. Thus, for example, in
Europe, Poland was reborn, the borders of Czechoslovakia and Romania were
fixed and recognized and the country of Yugoslavia was created.

'The Jewish people also presented their claim to an area that had been a part
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of the Ottoman Empire, which was referred to at the time as Palestine. The
Jewish delegations included Dr. Chaim Weizmann, the future first president
of the State of Israel. The Arab people also presented their claims. Emir Feisal
led the Arab delegation.

Thereafter, in 1920, the Supreme Council of Allied Powers met in San
Remo, Italy, in order to resolve many of these claims. The context is important.
'The Central Powers ceded control of portions of their Empires to the Allied
Powers, under the Peace Treaties signed with them. This included the area
referred to as Palestine (now the country of Israel), as well as, the areas that
would become Turkey, Armenia, Iraq, Syria, Lebanon and Saudi Arabia.

Under International Law, the Supreme Council had the power to dispose
of these various territories that were formerly a part of the Ottoman Empire.
It was in this capacity that the Supreme Council dealt with the claim of the
Jewish people to an area referred to as Palestine (now the country of Israel). The
claim was based on their historic title to the Land of Israel. The Jewish people
sought to reconstitute their national home in Palestine, as an autonomous
commonwealth. The Arab people also presented their claims.

'The Minutes of the Meeting of the Supreme Council’® on the matter of
Palestine are most illuminating. They reflect that representatives of the United
States, British Empire, France, Italy and Japan were present. The meeting also
considered the matter of determining the borders of Turkey and Armenia, as
well as issues related to Syria and Mesopotamia (current day Iraq).

'The Supreme Council Minutes record the discussions regarding the area
denominated as Palestine and it being a national home for the Jews. In this
regard, it is important to appreciate that presentations were made by Jewish,
as well as Arab delegations, asserting claims as to Palestine. Members of the
Syrian Delegation” met with the Supreme Council on February 13, 1919.7
They argued that Palestine should be a part of Syria. On February 6, 1919,

72 Minutes of Palestine Meeting of the Supreme Council of The Allied Powers Held in San Remo at the
Villa Devachan-April 24,1920.

73 'The Syrian Delegation included Chekri Ganem, an Arab Maronite Christian and Jamil Mardam Bey,
an Arab Muslim, who helped organize the Arab Congress of 1913 in Paris and eventually became a
Prime Minister of Syria.

74 See, America and Palestine: the attitude of official America and of the American people toward the rebuilding
of Palestine as a free and democratic Jewish commonwealth, prepared and edited by Reuben Fink, New York:
American Zionist Emergency Council (1944), at pages 445-446.
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Emir Feisal, as head of the Hedjaz Delegation, is reported to have said
Palestine should be left on the side, for the mutual consideration of all parties
concerned.”

Reference was made to the new projected State in the area denominated as
Palestine and its borders. Consideration was also given to the civil and religious
rights of the non-Jewish communities residing in Palestine.

The Supreme Council considered the claims of the various parties,
deliberated and decided title to Palestine was vested in the Jewish people.”

In furtherance of the foregoing, the Supreme Council determined
that Palestine would be reestablished as a national home for the Jews and a
mandatory would be entrusted with implementing the foregoing under Article
22 of the Covenant of the League of Nations. The terms of the mandate were
to be formulated by the Principal Allied Powers, who constituted the Supreme
Council, and submitted to the Council of the League of Nations for approval.
'This occurred and the terms of the mandate were approved, as noted below. The
effect was to confirm, as a matter of International Law, the reestablishment of
Palestine as a national home for the Jewish People.

The Council of the League of Nations”” unanimously adopted the San
Remo Resolution”™ on Palestine.” It, thereby, became an international
agreement, binding on all of the member countries, which, in effect, confirmed
title to Palestine (Israel) in the people of Israel, under International Law. It
recited that recognition had been given to “the historical connection of the
Jewish people with Palestine and to the grounds for reconstituting their
national home in that country.”®

Interestingly, Rabbi Meir Simcha of Dvinsk (known for his seminal
work, Meshech Chochma) referenced San Remo and the League of Nations

1

reaffirmation of San Remo in a letter,” citing it for the proposition that it

75 1Ibid, at page 442.

76 See Sovereignty Over the Old City of Jerusalem: A Study of the Historical, Religious, Political and Legal
Aspects of the Question of the Old City, by Jacques Paul Gauthier (2007).

77 By Resolution, dated July 24,1922.

78 Adopted on April 25,1920.

79 The very same resolution provided for the establishment of Syria and Mesopotamia (Iraq).

80 In the Preamble to the Resolution unanimously adopted by the Council of the League of Nations.

81 'The letter is reproduced in HaTekufah HaGedolah, by Rav Menachem Kasher, Volume I, at page 207, et
seq.
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represented the legal sanction of the nations of the world to reestablish the
Jewish State of Israel and vitiating any concerns under the so-called Shalosh
Shavuot (Three Oaths) referenced in Ketubot.®

There are a number of very important legal concepts embodied in this
provision of the Council resolution. It effectively confirmed the Jewish people
as the recognized indigenous people of Palestine for over three thousand five
hundred years and, as noted above, rejected the claims of others. This absolutely
demolishes the fallacious claim that Jews are just modern day colonialists.

'The Council resolution also did not purport to grant the Jewish people a
newly minted right to Palestine; rather, it recorded that recognition had been
given to the “grounds for” reconstituting their national home in that country.
'Thus, it was a pre-existing legal right that was recognized and acknowledged.
Consistent with this principle, it called for “reconstituting” the Jewish people’s
national home in their homeland of Palestine, not building a new national
home there, which had no prior existence.

'The use of the term ‘country’ in the Council resolution is also cogent. It
was no longer referred to as a geographical territory in the former Ottoman
Empire; rather, Palestine was now referred to as a country. The sovereignty and
legal title to the country of Palestine was vested in the Jewish people.

Article 4 of the resolution provided for a Jewish agency to be recognized as
a public body and putative government to assist in the reestablishment of the
Jewish national home, including taking part in the development of the country.

Article 6 of the resolution provided for settlement of Jews on the land,
including State lands.

Article 11 of the resolution provided for the Jewish Agency to be able to
construct or operate public works, services and utilities and develop any of the
natural resources of the country.

The Council entrusted a Mandate to Britain to implement the resolution
of the League of Nations. Of course, the civil and religious rights of existing
non-Jewish communities in the country were not to be prejudiced, and the
granting instrument so provided.

'Thus, Article 2 of the resolution provided for the Mandatory to place the

country under such ‘political’, administrative and economic conditions as shall

82 BT Ketubot 111a.
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enable the reestablishment of the Jewish National Home and the development
of self-governing institutions. Political rights were reserved only to the Jewish
people. As to all the inhabitants of Israel, their civil and religious rights were to
be safeguarded, but only the Jewish people were granted political rights.
Article 7 of the resolution expressly provided for the administration of
Palestine to be responsible for enacting a nationality law, which shall include
provisions framed so as to facilitate the acquisition of Palestinian citizenship
by Jews who take up their permanent residence in Palestine. In essence,
International Law expressly provided for a law of return for Jews to their native
homeland of Palestine [Israel]. No similar provision was made for anyone else.

As Eugene Rostow®’ makes clear,®

By protecting Arab “civil and religious rights,” the mandate
implicitly denies Arab claims to national political rights in the
area in favor of the Jews; the mandated territory was in effect
reserved to the Jewish people for their self- determination
and political development, in acknowledgment of the historic
connection of the Jewish people to the land. Lord Curzon, who
was then the British Foreign Minister, made this reading of the

mandate explicit.

Lest there be any doubt, Article 5 of the Council’s resolution provided
that “no Palestine territory shall be ceded or leased to, or in any way placed
under the control of the Government of any foreign Power”. In essence, the
title to the country of Palestine granted to the Jewish people at San Remo
could not be revoked or granted to another by the Mandatory authority or the
League. This legally includes the UN, as the successor to the League. Palestine
belonged to the Jewish people.

83 Eugene V. Rostow, Sterling Professor of Law and Public Affairs Emeritus, Yale University; Distinguished
Research Professor of Law and Diplomacy, National Defense University; Adjunct Fellow, American
Enterprise Institute, and Honorary Fellow of the Hebrew University of Jerusalem.

84 The Future of Palestine, by Eugene V. Rostow, McNair Paper 24, November 1993, Institute for National
Strategic Studies, National Defense University, Washington, D.C.
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The San Remo Resolution was also a part of the Treaty of Sevres® with the
Ottoman Empire and, in effect®, ratified by the Treaty of Lausanne of 1923
with Turkey.

The Resolution of the Supreme Council of Allied Powers at San Remo
was also endorsed in the Anglo-American Treaty on Palestine.®” It actually
incorporated the text of the resolution of the Council of the League of Nations,
referred to above. It should be noted that the Anglo-American Treaty, among

other things, provides as follows:

Whereas the Principal Allied Powers have agreed, for the
purpose of giving effect to the provisions of article 22 of the
Covenant of the League of Nations, to entrust to a Mandatory
selected by the said Powers the administration of the territory
of Palestine, which for merly belonged to the Turkish Empire,
within such boundaries as may be fixed by them;

Whereas recognition has thereby been given to the historical
connection of the Jewish people with Palestine and to the

grounds for reconstituting their national home in that country;

Article 5. The Mandatory shall be responsible for seeing that
no Palestine territory shall be ceded or leased to, or in any way
placed under the control of, the Government of any foreign

Power.

Article 6. The Administration of Palestine, while ensuring that
the rights and position of other sections of the population are
not prejudiced, shall facilitate Jewish immigration under suitable
conditions and shall encourage, in cooperation with the Jewish
agency referred to in article 4, close settlement by Jews on the
land, including State lands and waste lands not required for

public purposes.

85 Article 95.
86 Article 16.

87 It was also known as the Anglo-American Convention. It was signed on December 3, 1924 and ratified
by the U.S. Senate on February 20, 1925, as noted below.
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Article 7. The Administration of Palestine shall be responsible
for enacting a nationality law. There shall be included in this law
provisions framed so as to facilitate the acquisition of Palestinian
citizenship by Jews who take up their permanent residence in

Palestine.

The Treaty was concluded and signed by the respective representatives of
the US and UK in London on December 3, 1924. The US Senate ratified it,
under its power to advise and consent, on February 20, 1925, and President
Calvin Coolidge approved it on March 2, 1925. It was formally ratified by
Great Britain on March 18, 1925. The respective ratifications were exchanged
and the Treaty formally proclaimed on December 5, 1925.

The Treaty, thus, formally and legally recognized the right of the Jewish
people to sovereignty over all of Palestine, between the Jordan River on the
East and Mediterranean Sea on the West,® including, of course, Jerusalem.
Notwithstanding that the British Mandate over Palestine was terminated,®
the rights granted under the Treaty to the Jewish people survive, as confirmed
by the Vienna Convention on the Law of Treaties.” Therefore, it is respectfully
submitted, it was and still is US Law that Jews have the right to settle in
Judea and Samaria, including, without limitation, Jerusalem. This right was
recognized by the President and is embodied in US law. In this regard, it is
also submitted that the US may not promote a so-called Palestinian state that
prohibits Jewish settlement in any part of the area of the original Mandate,”
which perforce includes Jerusalem.

The United States Constitution provides that the President “shall have
Power, by and with the Advice and Consent of the Senate, to make Treaties,

88 See Article 25 of the Treaty, which only allows some flexibility as to the areas, which are a part of the
Mandate that are east of the Jordan River; not west, which is all set aside for the reestablishment of the
then nascent modern State of Israel.

89 After the UNGA adopted Resolution 181, on 29 November 1947, Britain announced the termination
of its Mandate for Palestine, which became effective on May 15, 1948. At midnight on May 14, 1948,
the State of Israel declared its independence.

90 Article 70, Consequences of the termination of a treaty, Section 1(b), of the Vienna Convention on the
Law of Treaties (1969).

91 See, Chapters I and II above, as well as, Legal Rights and Title of Sovereignty of the Jewish People to the
Land of Israel and Palestine under International Law, by Howard Grief, at Nativ online, A Journal of
Politics and the Arts, Vol. 2 of 2004 (acpr.org.il).
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provided two-thirds of the Senators present concur.”? Treaties are binding
agreements between nations and become part of international law. Treaties to
which the United States is a party that are approved by the Senate also become
the ‘supreme Law of the Land’ under the Constitution,” and those that are
self-executing automatically have the force of federal legislation.”

In ratifying the Treaty, the US legally recognized the terms of the Palestine
Mandate, pursuant to the San Remo Resolution, and the historical connection
of the Jewish people with Palestine, as well as, the reconstitution of their
national home there. In this sense, this was the first US law that recognized
the Jewish people’s right to Jerusalem.”

Interestingly, when the British illegally adopted the White Paper in 1939,
restricting immigration by Jews to then Mandatory Palestine, a bipartisan group
of fifteen” (out of the twenty-five) members of the House Foreign Affairs
Committee urged the State Department to protest the British White Paper”
and advise the British Government that it would be regarded as a violation of
the 1924 Anglo-American Treaty. The group declared that the British plan to
limit Jewish immigration to the Holy Land and attempt to fix the Jews as a

92 US Constitution, Article II, Section 2.
93 US Constitution, Article VI, Section 2.

94 See, United State Senate-About Treaties, at senate. gov. and Treaties and Other International Agreements:
The Role of the United States Senate, A Study Prepared for the Committee On Foreign Relations, United
States Senate, by the Congressional Research Service, Library of Congress, January 2001. Self-executing
treaties are those that do not require implementing legislation. They automatically become effective as
domestic law immediately upon entry into force. Other treaties do not become effective as domestic law
until implementing legislation is enacted and then technically it is the legislation, not the treaty unless
incorporated into the legislation, which is the law of the land.

95 'The Jewish People never gave up their title to the Land of Israel, including, of course, Jerusalem. There
is no recorded treaty of surrender or abandonment of the Land of Israel by the Jewish People. Not
only did the Jewish People never renounce their claim to Jerusalem, the references to Jerusalem in the
Jewish prayer rituals are, in effect, a continuing protest that disputes the occupation of the Land of
Israel by others. See, Zionism, Palestinian Nationalism and the Law 1938-1948, by Steven E. Zipperstein
(Routledge-2021). It should also be noted that the Arabs living in Judea and Samaria, who now call
themselves Palestinians, did in fact renounce any claims to sovereignty over the areas of Judea and
Samaria, including Jerusalem, which were illegally annexed by Jordan, as more fully discussed below, in
this book.

96 Seven Republican and Eight Democrat Congressmen, including Sol Bloom, New York; Luther
A. Johnson, Texas; John Kee, West Virginia; James P. Richards, South Carolina; James A. Shanley,
Connecticut; Ed. V. Izac, California; Robert G. Allen, Pennsylvania; W. 0. Burgin, North Carolina;
Hamilton Fish, New York; George Holden Tinkham, Massachusetts; Edith Nourse Rogers,
Massachusetts; Bruce Barton, New York; Robert J. Corbett, Pennsylvania; John M. Vorys, Ohio; and
Andrew C. Schifiler, West Virginia.

97 See, Congressional Record, May 25, 1939, at page 6167 and 15 of House Foreign Affairs Body Hold
White Paper Breaks Anglo-American Pact, at JTA, dated 5/28/1939.



I10 | YADRIM

permanent minority was a clear repudiation of the Treaty. They also said it was
the duty of the American Government to see to it that the treaty was carried
out in good faith.

President Franklin D. Roosevelt also later noted” that the US had never
given its approval to the White Paper and reaffirmed support for the recreation
of the Jewish commonwealth in Israel.

This was consistent with US policy as expressed by Presidents Wilson,
Harding, Coolidge and Hoover before him.” President Teddy Roosevelt, when

8’100: H

he was a private citizen, wrote in 191 it seems to me that it is entirely

proper to start a Zionist state around Jerusalem”. He also wrote a letter'™
outlining how he believed it was critical that the Jews be given control of
Mandatory Palestine.'®

'The UN did not and could not change the legal status of the Land of Israel
as unanimously confirmed by the League of Nations, as noted above. The UN
Charter'® expressly provides that it has no authority to do so.'* The invasion by
Jordan of the State of Israel in 1948 and its occupation of portions of Judea and
Samaria, including the Old City of Jerusalem, containing the Temple Mount
and Western Wall, was contrary to International law and clearly illegal. This
state of affairs continued until June of 1967, when, during the Six Day War,
Jordan attacked Israel. In this defensive war with Jordan, Israel re-captured

the eastern portion of Jerusalem and the other areas west of the Jordan River,

98 See, Rovsevelt Receives Zionist Leaders; Says U.S. Never Approved White Paper, in JTA, dated 3/10/1944.

99 See, America and Palestine: the attitude of official America and of the American pegple toward the rebuilding
of Palestine as a free and democratic Jewish commonwealth, prepared and edited by Reuben Fink, New York:
American Zionist Emergency Council (1944), at pages 87-88. See also, Letter by Congressman Dingell
(Michigan) to Secretary of State Hull, dated 5/20/1939, reproduced on page 283.

100 Cited by Michael Oren, in his book, Power, Faith, and Fantasy: America in the Middle East 1776-the
Present (W.W. Norton-2007), at page 359.

101 Letter from Theodore Roosevelt to Lioubomir Michailovitch, the Serbian Minister, dated July 11,
1918, which can be found in the Theodore Roosevelt Center.org, digital library.

102 Jerusalem was an integral part of Mandatory Palestine and it is, therefore, fully a part of the Land
of Israel. There was no carve-out for Jerusalem in any of the foregoing sources of International Law
confirming title to the country of Palestine in the Jewish people. To be clear, there were provisions
made regarding respecting the rights of worship at the Holy Places. These, though, are indicative
of sovereignty over Jerusalem, like the rest of Mandatory Palestine, being fully vested in the Jewish
People. Otherwise, why speak of respecting only certain rights? Indeed, the fact remains, it is only
under Jewish sovereignty and control that these rights were and continue to be respected.

103 Article 80.

104 'The famous UN General Assembly Resolution 181 (Partition Plan for Palestine) was really nothing
more than a recommendation.
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which had been unlawfully occupied by Jordan since 1948.

Thereafter, the Knesset of Israel adopted Laws'® enabling the application of
Israeli law and administration to Jerusalem and other areas recaptured and the
extension of municipal boundaries, consistent with the foregoing. The Knesset
later adopted a Basic Law: Jerusalem,'® which declared that the complete and
united Jerusalem was the capital of Israel. This was also recognized under US
law in the Jerusalem Embassy Act of 1995.1%

'The US State Department, under Secretary of State Mike Pompeo, in the
Trump administration,'® correctly dropped the reference to occupied territories
regarding Judea and Samaria. Secretary Pompeo declared'” that Israeli
communities in Judea and Samaria were not per se illegal under International
law. In line with the foregoing, efforts were initiated by Secretary Pompeo
and US Ambassador David Friedman to eliminate territorial restrictions for
bilateral agreements.'® Thus, for example, Ambassador Friedman signed a new
protocol that eliminated the broad restrictions on funding of scientific projects
in certain areas beyond the so-called Green Line."! Secretary Pompeo also
initiated new guidelines'? that all producers within areas where Israel exercises
the relevant authorities-most notably Area C under the Oslo Accords — would
be marked as ‘Israel’, ‘Product of Israel’ or ‘Made in Israel’, when exporting to
the US.

'There have been a number of cases before the Supreme Court of Israel that
have dealt with the legal status of Jerusalem and other areas recaptured from

Jordan, in 1967. One example is the case of Temple Mount Faithful, et al vs.

105 Volumes 1-2 of Laws, 1947-1974, Part IV. Jerusalem and the Holy Places, Section 13. Law-1967 and
Administration Ordinance (Amendment 11) Law-1967, which were adopted on June 27, 1967. Also
adopted, was Municipalities Ordinance (Amendment 6) Law-1967, which added after Section 8, new
subsections 8a-b, which, among other things, enabled enlargement of the area of the municipality.

106 On July 30, 1980, published in Sefer Ha-Chukkim No. 980 (1980)

107 Public Law 104-45, dated November 8,1995 and known as the Jerusalem Embassy Act of 1995.

108 See, for example, State Dept. drops occupied’ reference to Palestinian territories, in a report by Michael
Wilner, in the Jerusalem Post, dated 4/22/2018 and Judea/Samaria not ‘occupied’, in Heritage Florida
Jewish News, by World Isracl News, dated 5/4/2018.

109 On November 18,2019. See, for example, Full text of Pompeo statement on settlements, by TOI Staff,
in the Times of Israel, dated 11/19/2019 and Pompeo is right, the settlements are not illegal, by Yigal
Dilmoni, in the Jerusalem Post, dated 11/25/2019.

110 See, US to extend bilateral agreements with Israel into Judea and Samaria, Golan,at JNS, dated 10/27/2020.

111 See, PM fetes ‘important victory’ as US okays funding science projects in settlements, by Raphael
Ahren, at the Times of Israel, dated 10/28/2020.

112 Statement of Secretary Pompeo, dated November 19, 2020-Markings of Country of Origin.
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Attorney General, et al.'" In that case, the Supreme Court of Israel, in a well-
reasoned opinion, issued in 1993, held that Jerusalem, including the area of
the Temple Mount, was a part of the State of Israel. It also held that the laws,
jurisdiction and administration of the State of Israel applied to Jerusalem.'**

'The legal status of Jerusalem was also considered by the French Court of
Appeals of Versailles, in the case of PLO etano vs. Societe Alstom Transport SA,
et al."® Mahmoud Abbas appeared for the PLO, as President of the Executive
Committee. The decision the Court issued, in 2013, once again confirmed that
the State of Israel was vested with sovereignty and title to Jerusalem, under
International Law. The defendant was involved with the tramway in Jerusalem.
'The PLO alleged the State of Israel was occupying so-called Palestinian territory
illegally and was continuing with illegal settlement through the building of the
Jerusalem tramway. It claimed a breach of Article 49 of the Fourth Geneva
Convention, which provides that an Occupying Power shall not forcibly
transfer parts of its own civilian population into the territory it occupies. It
also claimed a violation of Article 53, which prohibits an Occupying Power
destroying real or personal property belonging to individuals, the state or other
public authorities, except when rendered necessary by military operations. It
was claimed that work done on the public road for the construction of the light
rail violated this provision.

'The French Court of Appeals rejected these as well as the other claims of
the Palestinian plaintiffs. The Court held the Palestinians had no legal right

to Jerusalem protected by International Law and Israel was legally entitled to

113 Temple Mount Faithful-Amutah, et al vs. Attorney General, Inspector General of the Police, Mayor
of Jerusalem, Minister of Education and Culture Director of the Antiquities Division, Muslim WAQF
(H.C. 4195/90). The Supreme Court, sitting as the High Court of Justice (highest court of the State
of Israel) on this case, was comprised of Justices Menachem Elon, Aharon Barak and Gavriel Bach.
Their decision was dated September 23,1993. An English translation of the decision was published in
45 Cath. U. L. Rev. 866 (1996).

114 Lest anyone incorrectly presume that the Supreme Court of Israel is biased in favor of Jews and against
Arabs, here’s another example, which demonstrates, in no uncertain terms, the impartial and unbiased
character of the Israeli Supreme Court. In the case of Hamad vs. Minister of Defense, et al, the
Supreme Court of Israel, sitting as the High Court of Justice, found that homes illegally constructed in
Amona, on private land owned by Arab residents in the adjacent town of Silwad, had to be demolished
and vacated (decided on December 12, 2014-HC]J 9949/08). The Israeli Supreme Court also counts
among its number Justice Khaled Kabub, of the Muslim faith, as well as, previous Arab jurists, who
happened to be of the Christian faith.

115 France-Palestine Solidarite, et ano vs. Societe Alstom Transport SA, Cour D’Appel De Versaille, Code
nac: 59a (R.G. No. 11/05331), decided March 22,2013.
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build the light rail in the area.'®

'The Court also challenged the baseless assumptions asserted by the PLO. It
held that the PLO’s individual assessment as to a political or social situation is
not determinative for purposes of legally establishing the purpose or lawfulness
of a party’s actions. While these kinds of vocal assertions may make for good
propaganda on the lecture circuit, they do not constitute legal arguments.

The Court was interested in law and real facts, established by probative
evidence, not speculations or mere assertions. Thus, it would not ascribe a
nefarious political motive to the actions of the State of Israel, just because the
plaintiffs said so. Lest there be any misunderstanding about what the Court
meant, it also caustically noted that Article 53 is about bombing and Jerusalem
was not being bombed by building a tramway.

'The Court concluded that the State of Israel had a legal right to build the
light rail. Indeed, in point of fact, it was constructed for the good purpose of
bettering Jerusalem, which it lawfully governed.

It should also be noted the unfounded assertion that Section 49 somehow
applies to Israel and Jerusalem is a particularly cruel and ironic canard. This
provision was intended'” to prevent a recurrence of such abhorrent actions
as Nazi Germany’s forcible: a) expulsion from Germany of its Jewish citizens
and resettlement in concentration and death camps in occupied Poland;
and b) impress of citizens of the countries it conquered as slave laborers in
Nazi Germany. Thus, Section 49 expressly requires a “forcible” transfer of an
Occupying Power’s civilian population to a territory that it occupies.

It is just specious to suggest that the citizens of Israel, who moved to the
united city of Jerusalem and other parts of Judea and Samaria, did so because
the State of Israel forcibly expelled them and transferred them there. Moreover,

Judea and Samaria (including Jerusalem) are not an occupied territory nor is

116 'The French Court of Appeals also held that the PLO and Palestinian Authority were not states nor
were they contracting parties to the Geneva Convention. Therefore, the provisions of the Geneva
Convention cited by them did not apply.

117 See Eugene V. Rostow Letter to the Editor, in the American Journal of International Law, Volume 84,
pages 717-719 (1990), as well as, his letter to the New York Times, published April 1,1992. He was
Dean of Yale Law School and served as Under Secretary of State for Political Affairs under President
Lyndon B. Johnson. See also International Committee of the Red Cross (ICRC) Commentary to the
Fourth Geneva Convention of August 12, 1949 (edited by Jean S. Pictet), at pages 278-279 (1958),
as well as, International humanitarian law, ICRC and Israel’s status in the Territories, by Alan Baker,
International Review of the Red Cross, Volume 94, Number 888 (2012).
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Israel an Occupying Power. It was Jordan, which had unlawfully taken and
occupied the eastern portion of Jerusalem, including the Old City, and other
areas of Judea and Samaria. Israel fought a lawful defensive war against Jordan
and recaptured territory which had originally been vested in the Jewish People
of Israel, as detailed above.!®

Despite all the pious sounding pronouncements accusing Israel of violating
International Law or being in illegal occupation of Judea (including Jerusalem)
and Samaria, this is just not the case. Indeed, as summarized above, courts
of competent jurisdiction have ruled in favor of Israel denying the validity
of these baseless accusations and validating Israel’s right to sovereignty over
Jerusalem and other parts of Judea and Samaria.

Having no law or probative factual evidence to support a legitimate claim,
the propaganda mills of Hamas, the PA and their sponsors, allies and useful
dupes loudly proclaim all sorts of baseless and dubious assertions. The noise
is often deafening; but it must not be allowed to distract from the central
immutable conclusion that the Jewish People are vested with paramount legal
title to the Land of Israel.

As the Torah'? declares, those who bless Israel will be blessed. Psalms!?
also provides that those who pray for the wellbeing of and love Jerusalem, as

the Jewish people do, will enjoy repose and security.

118 See, Historical Approach to the Issue of Legality of Jewish Settlement Activity, by Eugene W. Rostow, in
New Republic, on April 23, 1990.

119  Numbers 24:9.
120  Psalms 122:6.



InsightsInto Shema Yisrael

STEVEN OPPENHEIMER, DMD

HE SHEMA YISRAEL PRAYER EXPRESSES THE VERY ESSENCE OF A JEW’S
belief. A host of ideas and values are transmitted in the first six words
of this ancient prayer — Shema Yisrael Hashem Elokeinu, Hashem Echad. How

should it be recited and what meanings does it convey?

A. Elongating Echad

The Gemara (Berachot 13b) instructs us:

All who prolong the word echad will have their days and years
prolonged. Rabbi Acha bar Yaakov taught: one should prolong [the
last letter in the word,] the da/ez. Rabbi Assi added: provided that he

does not slur over [the middle letter,] the chez.

What is the significance of the word echad and why emphasize the letters
chet and dalet?

Steven Oppenheimer, DMD is a retired endodontist in Boca Raton, Florida.
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The word echad emphasizes G-d’s oneness. There is no other god in heaven
and on earth and the dalet ruchot ha-olam, the four directions of the world.

'The letter dalet has the numerical value of four, and we emphasize this
letter to proclaim that G-d’s dominion encompasses all four directions of the
world as well as heaven and earth.

The letter cher has the numerical value of eight. The shivah reki’im, the
seven levels of heaven, combined with the earth represent the number eight.
Additionally, the number eight signifies the combination of the temporal — the
days of the week- and the super-temporal — that which transcends time.

While G-d is one, He also is not confined by space or time.

How is one supposed to pronounce the word echad?

'The Shulchan Aruch writes:

It is necessary to extend [the pronunciation of] the [letter] chet of
[the word] echad (one) in order to make the Holy One, blessed be He,
sovereign in the Heavens and the Earth [i.e. seven heavens + Earth
= chet (8)], in that this hints at the humps in the middle of the roof
of the chet  One should also extend [the pronunciation of] the letter
dalet of [the word] echad (one) the amount [of time] to think that
the Holy One, blessed be He, is unique in His world and rules in the
four directions of the world, but he should not extend more than this

amount.

Mishnah Berurah (61:18) explains that one should draw out the letter chez
for a third of the time and the letter da/es for two thirds of the time. Mishna
Berurah brings a second opinion that one should not draw out the letter cher
at all, but should have in mind its significance as mentioned earlier, while one
pronounces the letter dalez. This is also the opinion of the Gr’a.

Should one draw out the word echad and pronounce it eh-chaaa-duh, or
is it preferable to pronounce the word normally and then concentrate on the
deeper meanings?

Yosef Omets cautions that one should pronounce the word echad normally
without any elongation or distortion. Afterwards, one should silently

contemplate the associated, lofty thoughts (siman 23).
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Rav Yosef Shalom Elyashiv explained that one should begin to concentrate
on the many meanings as one pronounces the dalet normally and continue
silently afterwards. Rav Elyashiv, citing Shulchan Aruch HaRav (61:7), explained
that when the Shulchan Aruch instructed us to prolong the dalet, it meant to
instruct us to pronounce it normally and then to thoughtfully concentrate on
G-d’s majesty, represented by the letters of echad (Peninei Tefilah, page 24).

Rav Moshe Feinstein observed that there are some things mentioned by
Chazal that are not possible to do in reality. One of them is in connection with
elongating the dalet in the word echad. It is forbidden to elongate the letter
chet, and it is not possible to elongate the letter dalet without distorting it. It
is improper to say eh-chaa-duh. Chayei Adam writes (chelek aleph, klal 21 se-if
aleph) that the dalet should be pronounced normally, but one should elongate
his breath. Rav Feinstein says he doesn’t understand how this is possible
(Mesorat Moshe, volume 1, page 152).

From the above poskim, we see that it is proper to pronounce the word

echad normally and then to silently concentrate on the deeper meanings.

B. Dalet not Reish
Shulchan Aruch (61:7) instructs us: yadgish bedalet shelo tehei ka-reish

One should make sure to pronounce the dalet so it doesn’t sound like a
reish. Why is this so important and to what is it alluding?

In Parashat Ki Tisa (32:7), we learn of the sin of the “golden calf.” Moshe
Rabbeinu is on Mount Sinai getting the Torah. Hashem tells Moshe, lech raid
(1) ki shichait amchah, Go! Descend because your nation is messing up. I would
suggest that if one is on top of a mountain, one can't go up or go sideways, one
can only go down. Hashem should just have told Moshe to go (19); why the extra
word 11 (raid)? Elsewhere (K7 Tisa 34:14), we are cautioned, /o tishtachaveh
le-el acher (INX), you shall not bow before any other god. The word acher (INX)
is spelled with a large letter raish (V). In Parashat Va-etchanan (6:4) the Torah
tells us, Shema Yisrael Hashem Elokeinu Hashem Echad (Tnx). Here the word
echad is spelled with a large letter dalet (TNx). Hashem, by adding the extra
word T7, was telling Moshe that the people are mixing up the letters raish and
dalet. They are confusing echad and acher. Hashem said to Moshe, you are their

teacher, go down (1) and give them better instruction — there is no other god
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besides Me. When we recite Shema, we affirm that there is no other god and
that G-d is one.

C. Hashem Elokeinu

Why do we refer to G-d as Hashem and Elokim? Hashem alludes to the
merciful aspect of G-d and Elokim alludes to the strict justice nature of G-d.
Does G-d really relate to us sometimes as a merciful G-d and sometimes as
the G-d of Judgment?

Yosef Hatzaddik, after being sold by his brothers, was separated from his
tather, Yaakov Avinu for 22years. When Yaakov finally comes down to Egypt,
Yosef rushes to greet him. Yosef hugs his father and bursts into tears. Rashi
tells us (Parashat Vayigash 46:29) that Yaakov didn't hug and kiss Yosef and
didn't burst into tears. What did Yaakov do? Rashi writes that Yaakov recited
Kri‘at Shema. Really? You haven't seen your son for 22 years; you thought he
was dead. You finally see him after all these years and the first thing you do,
instead of hugging him, is to recite Shema! Was it sof zeman Kri'at Shema, the
last opportunity to recite Shezna? What is going on here?

Sefer Metzuveh Ve-Oseh (page 201) explains that a person may experience
things in his life that he considers to be bad. In the long run, however, as
history unfolds, he may come to understand that actually the perceived bad
events were actually for the good. What he thought was punishment was
actually merciful.

Yaakov always thought that G-d related to Man in two ways, Hashem,
midat harachamim (mercy) and Elokim, midat hadin (strict judgement). Yaakov
suffered many hardships in his life, and he readily accepted that this was midat
hadin. 'Thus, when we recite Shema Yisrael Hashem Elokeinu, we accept that
sometimes G-d relates to our behavior with rachamim (Hashem) and sometimes
with din (Elokim). When Yaakov was reunited with Yosef after so many years
and realized that Yosef was indeed alive, Yaakov had an epiphany. He had
always thought that Yosef was killed and the years Yaakov suffered were Divine
justice.  Yaakov, however, was now struck with the sudden realization that
everything G-d does is merciful. Yosef was not just alive but was the Viceroy
of Egypt. Yaakov didn’t come down to Egypt as a downtrodden refugee, he
was welcomed by Paroh. Yaakov realized that everyshing G-d does is merciful,
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Hashem Echad! There is only one, merciful G-d. There is not Hashem and
Elokim, there is only Hashem, the Merciful. We may think that there is a
G-d of justice and a G-d of mercy. No! G-d always relates to us with mercy;
we just don’t always realize this. Yaakov recited the Shema prayer because he
now declared to his children Hashem Echad, G-d is always merciful. This is a
comforting lesson that should help us accept that which we understand and
that which we don’t. In the long run, everything happens according to G-d’s

plan and it is always merciful.

D. Covering Our Eyes

Shulchan Aruch (61:5) informs us that there is a custom to cover our eyes

when we recite Shema.

'There is a custom to place the hands on their faces during the recitation
of the first verse (of Shema) in order that one will not look at another

thing that will interfere with his concentration.

Sha'aray Teshuva (61:6) explains that the Shulchan Aruch means that one
should cover one’s eyes with his right hand.

Rabbi Lord Jonathan Sacks' elucidates the meaning behind covering our
eyes when we recite Shema. There were two ancient civilizations that shaped
the culture of the West; ancient Greece and ancient Israel. The Greeks were
the champions of the visual arts: art, sculpture, architecture and the theatre.

Jews, pointedly, were not. G-d transcends nature and is invisible. He
reveals Himself only in speech. In Judaism, the ultimate expression of faith
is to listen. While ancient Greece was a culture of the visual, ancient Israel
was a culture of the aural (ear). The Greeks worshiped what they saw and, in
contrast, the Jews worship what they hear. When Eliyahu Hanavi perceived
G-d, he heard only a %o/ demamah dakah, a still small voice. As Rabbi Sacks
says, “G-d is not something we see, but a voice we hear.”

'There are many examples of this tradition. The Gemara utilizes the terms
ta shema, come and hear, shema minah, deduce from it, shemaata, a tradition
or halachah, shamati, 1 received a transmitted Aalachah. Shlomo Hamelech

(Mishle, 1:8) instructs us: shema beni mussar avicha, listen my son to the

1 https://rabbisacks.org/covenant-conversation-5770-vaetchanan-the-meanings-of-shema/
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tradition(s) of your father. At the Pesach Seder, the children ask the questions
about our traditions and the parent verbally transmits the answers. The Shema
prayer relates that our traditions are verbally transmitted to our children —
veshinantam levanecha vedibarta bahm.

There is a tension between ancient Greek and Jewish philosophy.
Some people in today’s world have adopted the Greek philosophy which is
encapsulated by the aphorism, “seeing is believing.” The Jews, however, are
guided by “Hear O’ Israel.”

When we recite the Shema prayer where we accept 0bl malchut shmayim,
the yoke of Heaven, G-d the Eternal and Merciful, and His Oneness , we cover
our eyes to show that we reject the Greek philosophical tradition. A listening
culture is not a seeing culture. As Rabbi Sacks says, “In Judaism faith is a form

of listening.”



In Emulation of G-d

RABBI ELIYAHU TOUGER

Rambam categorizes the charge,’ “Walk in His paths,” as one of the
613 mitzvos. He writes in his Sefer HaMitzvos,* “[ With this mitzvah, G-d]
commanded us to emulate Him... to [the fullest extent of our] potential.”

There are two conceptual difficulties related to this categorization. One is
reflected in a question posed to Rambam’s son, Rav Avraham, who was asked
why his father counted this charge as one of the mifzvos. In his preface to
Sefer HaMitzvos,> Rambam states a general principle: Divine commands of
a general nature — e.g., “Observe all that I told you™ — should not be counted
as individual mifzvos, because they are all-encompassing and do not involve a
charge to carry out a specific act. Seemingly, “walk in His paths”should fall into
this category. Why then does Rambam count it as one of the mitzvos?

Devarim 28:9.

Sefer HaMitzvos, positive mitzvah 8.
Ibid., general principle 4.

Shemos 23:13.

N N

Rabbi Eliyahu Touger is a prolific author and translator of Jewish texts.
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Rav Avraham replied® that the command, “Walk in His paths” refers to
a specific area of conduct, “matters dependent on the emotive attributes and
character traits, as the received tradition explains, ‘Just as He is described as
gracious, so you should also be gracious’.”®

Rav Avraham’s answer is somewhat problematic since, seemingly, there
is nothing novel about this command. Conducting oneself in a manner that
reflects mercy, graciousness, and other positive character traits is included in
the mitzvah,” “Love your fellow man as yourself.” Indeed, Rambam himself
writes,8 “We were commanded to show pity, mercy, charity and kindness as
[implied by] the verse, ‘Love your fellow man as yourself”.” Thus, “walk[ing]
in His paths,” i.e., emulating the emotive attributes and character traits that
G-d expresses does not appear to be a unique miztzvah of its own, but rather
it is part of the mitzvah of loving one’s fellow man. Accordingly, the original
question — Why is “walk[ing] in His paths” considered to be an independent

mitzvah? — remains.

Measuring Our Conduct

There is another conceptual difficulty. In the beginning of Hilchos Deos,
when describing an applicable explanation of the mifzvah to “walk in His
paths,” Rambam speaks of an intermediate path of conduct, one that does not

tend to either extreme:

For example, he should not be wrathful, easily angered; nor
be like the dead, without feeling, rather he should [adopt] an
intermediate course; [that is to say,] he should display anger
only when the matter is serious enough to warrant it, in order to
prevent the matter from recurring.... He should not be overly
stingy nor spread his money about, but he should give charity
according to his capacity and lend to the needy as is fitting. He
should not be overly elated and laugh [excessively,] nor be sad

5 'The Frieman edition of Rav Avraham's responsa, responsum 63, quoted in the Schlesinger edition of
Rambam’s Mishneh Torah, Hashlamos, sec. 3.

6 Sifri, Devarim 11:22.
7 Vayikra 19:18.

8  Sefer HaMitzvos, General Principle 9; see also negative commandment 302.
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and depressed in spirit. Rather, he should be calmly happy at all

times, with a friendly countenance.’
Shortly afterwards, Rambam states:*

We are commanded to walk in these intermediate paths — and
they are good and straight paths — as it is written, “And you
shall walk in His ways.” [Our Sages] taught [the following]
explanation of this mitzvah: “Just as He is described as gracious,
so you should be gracious; just as He is described as merciful, so
you should be merciful; just as He is described as holy, so you

should be holy.”

Rambam appears to be including two different and seemingly unrelated
points in his explanation of the commandment to “walk in His paths”: a)
cultivating “the intermediate quality in each of the character traits,” and b)

b

following “the good and straight paths...” in which “a person is obligated
to conduct himself...”; i.e., conducting himself in line with “the adjectives,”
(for example, gracious and merciful, “with which the Prophets described the
Almighty.”"!

The commentaries ask: What does following an intermediate course
of behavior have to do with “walk[ing] in [G-d’s] ways” (by emulating His
attributes)? The intermediate course of behavior is one described at length in
ethical texts based on mortal logic. How can it be equated with the mitzvah to

emulate the Creator?

To Be Like G-d

Both of these difficulties can be resolved by focusing on Rambam’s words,
“to emulate Him to [the fullest extent of ] our potential.” In other words, to
“walk in His paths” does not mean merely carrying out actions that reflect
mercy, graciousness, and the like. Instead, it is a command to model ourselves
after Him, expressing our emotions and character traits in a manner that

resembles the way He expresses these qualities and traits. G-d’s attributes are

9 Rambam, Hilchos Deos 1:4.
10 Ibid. 1:5-6.
11 Ibid. 1:6.
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expressed “without emotional arousal or change....”” When He expresses love
or anger, it is not because He feels these emotions, it is because He deems that
their expression will lead humanity to a desired state.

We should express our emotions in a similar way. Our minds should
rule our hearts.” We should exercise our emotions mindfully, expressing our
teelings with an awareness of the effect that expression will produce and in a
manner that will bring greater good to others.

This does not mean that we should be cold and unfeeling, employing
only our minds. Instead, our hearts should be alive and aware, pulsating with
teeling. However, we should be in control of those feelings and exercise them
thoughtfully, expressing them when it is appropriate, in a manner that will
bring the greatest benefit to all involved.'

Exercising our emotions in such a manner is a specific command, a charge
of a unique nature that is not implied by other mizzvos. Therefore, it is counted

as a mitzvah in its own right.

12 Moreh Nevuchim, Vol. 1, the conclusion of ch. 54. There are two objectives in Rambam’s statements:

a) A theological construct: Man’s emotions involve arousal. His feelings ebb and flow because he is
influenced by his environment. It is inappropriate to speak of such a state of flux regarding the Almighty
for, by definition, G-d cannot change.

b) A behavioral construct: Just as G-d’s attributes are expressed at will and by choice, without being
subject to emotional whims, so too, we should control our feelings rather than respond to them.

13 See Tanya, ch.12.

14 This provides us with a novel interpretation of what is meant by “the intermediate quality of every
attribute.”The intent is not a quantitative measure, simply to moderate one’s conduct. Instead, the intent
is to thoughtfully control the expressions of one’s emotions and to make a decision on how to conduct
oneself without being swayed in any given direction. This interpretation is reflected in Rambam’s
wording (Hilchos Deos 1:4) that man must “constantly evaluate his traits, to calculate them and to direct
them,”i.e., mindfully judge his conduct at all times.
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Rabbi Philip Moskowitz is the Associate Rabbi of Boca Raton Synagogue.



1 | YaDrIM

77720 TI20D PYY 270 JTNYN T YW MaTY X T
9"11,25-2795 NN 17D 07aNT Y 710 727 K110 70 TN

NN T25Y 7Y 277170 270 71202 P20 DT NRYNOW Dw)
271 77N TAD T 00N 1IRK D 1279 rnbn
1w 120891 TNbna nTY 0TIX P an Ywo phy

N2 DWW a1 DYIWA P oA

D251 11X ,12Y 121791 270 NNON Po0Mm D nbni
N TMYNM NI N Aann NTH non a0
TOP TN%N 70 Y1 NN T oR Yyw nwo ,nbon
JTANIDN FN05M PMYRWA 190 KXW TY 277 DX TN

20 - PMNIWN MW WTINN 2 PTW D72aNT0 2T NN
DT LT T YW 12°01 1PN 07AnT0 N2 D .ATNYN M52 200
T252 TMYNT NN 270 1TMYN Y Xan Dwn Pnd aNan pw bw
D*TNIYN0 021773 19N, T2 NPT RD PRI, ANWwaY K7N DN 120
77721 .0%00 AN *TMYnn 0700 MKW 1D .27 NNona 0N
277 DAaW L NTY W 07V LKA DDA AT 0YIYA Pt DA Da
) *091) LMIwn2 AN 072N 2T DO DM, TMYNT 71202 2N

(1YY 7P a0 XP1T NI MWN2 MNKT ANW 001N IRANw

T2 7 DMK KD O3 JMOWK X .IWNa 072N DD DY NI 7D 01D Y'wn s
22"V 12 727 K122 720 71201 WD POV 20 77N

120 SW WM 27M P72 1210 XOW 97, 10XY T1227 TNONN 7120 Mwnil 1T Xnon 9H
N 12T 19117120 DY TORY XKOK 79N YW DTN 71202 277 2197 XOw KOX TN
1TM9% XP1T 1K, XNV 120 X mwna



RaBB1 MAYER TWERSKY | i)

2 XV WD (TN 7120 XITTWw) 0001 720 .7 DMIN YT Dinon
N7 127 K7 AW ANTNWI2 072070 PANT 071 XN 0w qwnna
JINN01M0 NN U2 IWTD 127 KNNW N1MY NAOXEaN Inm , omnw

27MNNT XN T8 0w MY X 70 D N
1D A0 2MANN A1 DY PN INROW 1A o 2 oXin
Y ANMNY 127 VIDA TMNT MO0 DY 1PN 0T WA X1
SN0 NN U ANV 2PN 0NN Y 27y

TN 5”Y1,07TID) DY W DT DT WA X101 0 7120 M
NN PYD KM XV 19N LN W X7IK XTI TI20 07AnA0
D200 595 5"y .DNTNRA PO TNa DI DMYA Dw NN
T205 77IN0 T20 YW N NANK MYXNW 0700 7120 NIXN1a 127 XN
(N"N’Y0 w0 At pwy) YT rmn

D277 IRXW2 TWNwN! 1D T KIS UK M ,D7070 2N0W A 00 Dmnn 17D Y
MW DMK .97V ,1271 71D0 1A XITW 77172 192 T 2771 NX D2 DWNwn Dwuwny
TH27W AMIAT 070 DW 12T PX DK ,127 2392 {170V P12 AKX 02 7TV 1T 0720010
Y0792 TWYNY M 01w ,DTID 2 0191 127 TI221 PAK TI20W 1'YXKW 1172 1010 .2"7102
TWH) IR TN KO1 100 7102w TV 1PV KON PN DXTWN TYY 2°MW 1170y T
/1272392 T KW 1777 17X WD 0PI 27V .(T 90 NVNN 17D 07200

2"Y1 M5 MW T2 291NN TAX JDIX P71 X1 191 7120 NN XKW 1PAK 90 77Ny
2T MNYANT X X0 N7INA TNV 12K AKX DX TAD - 99D 77T TN 10K
01PN 127w 700 NN TR XM ,AX0 YW (00 X'02) 100200

171,121 AW TNIYN 1279 WY TAVAW MOXYNI 90T (190 N7Nn 17D) JIOWK M
DY T DWW 7 TN DX DO DWNWN DWRUaw 01272 PAK wnwn 10w 00
12717 MYVANT NN TNRYNT X191 T12D NN WHRwn 120 .00 oM

M2TN 1913 TI20Y PNWN ((TTNYA,1PAK DY AN P2, KDANNI) DX TI20W 131272 TIo?
\9"T1,2 "9 My TN 17D 072N

1120 W% NATAK MKW 191D OXIWM TAXT TAX 90 NX 27X DTX 92 YV mxn
1202 7IXI MAXY 790 YV D XITW 1722 1N YV DI ImAw1 190w N 1005
21D Mmyy

91 T2 12 12071, 0TXIT T122 NY21D Ui NAKW M

(1797 070N 17D 07N 27V KD PUITR) N 172001 1712 17200 YRT X 0N
(XTPMIRT KW DONI 1979K1) 1901 T1IAD YW T DY W0, 07 17K 72 1913w 1ywa
M1 D3 NOW ARTY MDA [723A1,9"33 1913 712 0NN NYPNWN 7120 YW Mon» i

AT 172N "R T KT, RO, (X2 DWW P09 191797 710 XaR 1))



o) | YADRIM

TI2DT N0 M21MT1 0T 1T D150 71201 XK1 XYM ,0on 7120
(N"7,979) ¥ MWwH TID33 07N IR XMIN

271 Yy 0N 72 1NN 072700 YY XY DXYAW 1701 112N T MM
T1200 7YV 2721 779N TI20 T I0IN ATYYK M, (77D MaK) PnT
N7 .07V ,DMW X711 727 X701 727 X100 77720 a0 7an
TI20 NNWY AWOHK N1 1OK 127 K17 19K 171720 T2a0a pIpTw
2127 N1mY 1an

NNTIP 127 YW 1271 NTANK AN NTAN (Y 172) 10 AT, OKDMm
N2 091w »AY NN 000 1YW 127 a1 091D KA aNKw
,2"T1 /X "9 N”NN 1752 0721077 2AN2 MHWwnT AT "V LY

TI252 271 K1 2 INKT21 17AN 71202 MIXN DTRW DWH
T 0w A NN PANW 1PAND N7 1271 INKIM 11
NTAN XY X230 090 hY NN anon iw 1aMm

D"V 19 1K YW nnTip 1271 YW 120 NTAK AN

MXN VDI YT PN KLWIPAT A"YNI,’DWD” 21N2Y 072N p1pT
MY XM, ANK X191 7120 NN 01 Y MW 127 X701 2D
TI207 127 X701 2D 210 DY "IN PWT MM Ypn pUyw
TPON T NNT X2PY 20 NWAT 07NN Y XYW N AR XM
JPTE RN NI AMpnw,(NX Mpn 1K) XN

TNT TR0 AW X UMY PAY IR0 PDW MoNT M
D2 21N 127 050 (JPT 1D NATM DIpN 12w DNT XIpn DY)
AN DY X711 T1292 7N IMIXW 1Y 12ym Yyn oimwn  X1mna
(\w™y 1 77Yna 7702 MY 1IXAN) 0AT)

T AIN2Y MINNT AT NMD PR, 07N 2N n7a0Y InnTpna
MNP NYTAW 5HYa N0 7Y, 12Y DIDON YaK NINNDT N MXn
D200 "D WY Ipwm YIONKN TAD X 7T N XIDon Nwh
2D .TI20T DXV TAY KON 119N) 7120 0T vIDH KXY D7V KNI
AN X7 MINNTL.NAWY 00N 17I7XY ANTY 1913 TI20 WD KN
N7 KW ) A700 DINY AN w Xim DX aXD XY nsw 07anan
WA XN PV WD KM KX 7Y 1D 900 100 1wy 100
DIPYY O5MT 7259 MXW X7 072077 2AND U7 MXN2 YN .OM



RasB1 MAYER TWERSKY | T2

M5 ,MANT DO 7239 M) N0 Nean TR mpY 195 M
0710) XY MDA MXN NXTW KXY, TNYNT 0 020 MNWY2 AIRANaw
(V7 TWY MXN,NNENT D0 ,0721m0) .07V AT Pam.L.(2) 'Yy A waw
27712715 X971 ,0750 1120 Mixn Y952 Y9031 X nanan Ty
VDA TINND 072N 1IN XOW 710 113719702 MXN 000 NKY? TN
D*TAYW 11 Y0 NNY XY PRY” WD WNWA TOW 0 7Y NI
oW PMy? "0 K 02 NWAT TINAW M WY wHwn nnxa
MIXN2 127 X111 9959 AWK N, WP 19K A0 YT I oY

DA T IOK x

T2 1K TWRLLTWY MXN 9922 07200 NXT? 7120 109110917 12 WANWw) 120 WIw 10 02 i
M 20w AWM 00 *TNYN MY XN PROK T NK XDV 727 10K0 7D AXWw 10 799
NWXI DX 2Y2 T2 197 X2 7109 12Wnw 1D PIV 10 OX1.7217 5900 2 K11 1202 vrw

/12 DX1 2K 122 HX N2 mMAXY 7392 MIXN AN

U7 5w 1K YV 7ADW 2’0 NYT TID 072000 1971 19K YANWN MW DN 1aT
PXIN PROX T NRND DM X1 17997 KT NWIIDN X103, X0Wwo

19K 071272 U’ MINNA PI2T 072N 070 M

192 MINN XMW X2 12 MANT 0N T227 XN 1IN0 NP0 K12 MpH 190 N
T P2M XY

X7IX T12D 21N MY X PT0W V7 NWITA X21,07190 127 X0 N2 7952 11127 1w
X0 21N M XN 799 501 (P71 11D DT 01PN 7127w 00) TIN0 T12D 2100 X
127 MY M9 X027 PAX PDW 120 X1 07000 YW TN T2 MDD o ww nMp
71792 9"1) Ti1’D2 K21 07102 X2 - Y71 NWwAT 072N X120 XYW N L2y PhD XN
a7 1271 ANKA7 127 71202 270 X170 0K AKX 71202 271 DTRW DO X O0 NN

(.2"V X271 D A9 N DM 1TAYW 127 {110 021V 712 X027 PAXW 1PAKND

VY’ K2 2P0 DXV DYTW AR (QWD AN0W XIM) AP0 X0 0127 X YW P KX
.OMW X102 127 XN NXTPWw 2710 DT WA 0Mpn Y panom

TPNT 0720771 T2 NN YT 070 Y DT T 10 TWITHA AN0W 102 1YY WY X021
101,12 1KT 072072 IR0 ROV, KN PROK T NKT XIpm X1 127 X711 7120 NIXn
J77D2 115vnY IKAmw

KT XIPW L9, 000 TN MY 177 270 DNDDA YwDH 07N 0NDNW AXIN)
77T :X0 P2 'DIN 27211172 KN PO T NRT NWAT K KT 'Y, DmMw X 720
nw mpn XA 2y 0w 07apng 1290 111250 P 10T 120 ]pITT .m0
,(2797 T2WNN [7D) "9DWi YORT Q02 T PYUTY PR A 717ApT NNRKD Prwn Py

(W XY MW W, MP0 IR0 20T YT 120

PIDDA DO NXT §°97 YT P 20w NN 07000 12T N12) DY XY KNwin
220w XOK NIN2 X720 Y0 072000 NYTY  KOWIP LMINAY XM 2"V, (MMpn X9)
NWIT) TNNAW M2 DA% NINY PRY 0T w0 WNwn YW 12 1Nawn 072N

JM272K 702



127 X11121 0227 7123 °AVa

THUIAY RN 2

DMIX 991 D7D DIPYY DMOMT 7209 MW X V™ TIXNMm

T35 195 5952 05 DwARY NAM™MIMN AT XN NP DYw v
"I M, YN Yy 00N DT 02T 71202 W VT 1D DMONN
Don 959 27 Xiw 71251 YY AY1TI NHDIN 12 W1 127 NN TNYNN 1A
9172 AN PHY 1271 PINW 1K 120 DAW X100 7250 DY 1Y 2N
127,1271 AN TI0K 712211990 X751 17259 21N50 12w AN i
P MY 11X 127 Yy 1509 TMonYd anmm KW 1K 1201 .0Tp
17 XY ON 7717 X 177K TNRH 1N1202 N0 1P T INKNNN NNYY
X7, 17w X910 DYInNaY K 1Y bVIPRaY Y ammn PRL.MwY
KYW QWD 12,7 2700 N2 K0 X YYD vHY i b
MKW 10w YV PHIND 127 HY pYinn Yo 1k phn phna Lt s
951,15 TOWH DY AW 137 DY 120w Yo 0 Yy onxaa
NTTTND 127 NN TR0 DD 10 10w Yy Dyanns 127 Yy Dyannhi
.DMW X712 27 X712 (2770 77D MAK) 170K 7IK221 .10 10w NN

Rabbi Mayer Twersky is a Rosh Yeshiva at the Rabbi Isaac Elchanan Theological Seminary. He was previoulsy a
guest for Shabbos at the Dr. Yitzchak Belizon 2"l Beis Medrash of BRS.



RaBB1 YoNAsON Sacks | a0

M D Yy, own wITR LD K1) Y1 1Rk 1a0”
DMWY W NTW PRYN T NK NN 21000 KW
;07051 TN WRWwnI TN XNP NTPW T YV AANNN
DY N2 12T PR OXY 191 D120 0V N2 M
1OV NTIMIN N2 710, 710K DNNNINWA PRI, MM
NN 7MY DN PX D120 70,070 0w 21901 01 M,
ANAMA HY 095NN P 0a L XY IR TINYY v oX 07N
N1, 71082 NNINWNI N™M2T DY NM2 11127 0N
MWK 1YY DMMINW ,N1M20 YV DMNW DW TN W0
n™Mab 0o NX TN ITYW 127 WL TN IO W AN

A9 9909 7 BRI, 101 TN Y XHw

T YV LYY Kin oox %Y oK 1IN0 MKW 0 P ooan”
NNXY N2 WYY 03 X0 0,085 1annn Xinw
Oy N2 MW M i n omyh Hax ,avhn amnnm
DYV ORI RWY 70 7 Yyw wne OX 191 NiMan
DW N7 01720 WA 0 KXY a12 0277 12 0

71T Yy AanNnn oMmw

N2m 1"V My apyr mYapa 13°37 MmMD) poanp AT Dw
91T a0 YY 0N aYana 79 ,0MNY N MUp DIRAW 900w
AW ATYION N2 TWYN 127107 (XIX (D) XA NODNA TN
1997 K, IWNRT ND NXT 210 0P MoYa2 0 0ra Yo wnm aw
1997 MK, wYw no L Nan Hya vho K, amw no LPovd Hya
1990 N, Wi N L any Hya v K nwnan no L Hya
1727V 103,781 HY2 1590 MK L AKX ww N> 19 nna , Mmoo Hya
NYN 2N 7K 00Y XY ,732,00% 1K, Panwn Do 15 N o rnbna
1NVD NYWA YW N2 P01 07 P DTN IRYW 15909
219 1103 PRY NN YWY DpNRn N DNWN 175X 105,009 X
M N2 7.0ONYN KT NTTA YD 128YN YKOITRD Dra W
TINTD AW, MWW NOT Y KP1T TR0 TYION 27T NanT poanp
SYW TINGH wr 0TI IRYW 1OX YY TWRN AN D01 N DNTHW
NX 2ANY OX 91T N YN mwe meHxm Tty Sy T;mw Tnaon
JTMYN NN Wom 2w



N2 | YADRIM

71270 019 PHY RTY, POV AT 1YY Y2 120 DX, AN
7 OKIW T NANN YW DX Y01 KT XOw

1OV ONW MW and (YapM NwAD 1HK 1Y) 1NN TTON 77

P71 DMWY DY NTW AaTIY PIXW 051 005 1NN Y ,00n 1 XOw

NTY 9o NR Own YR 5 1 Yy Yonn Xow a»om 1 Yy anxnn

DIWN,1N2ANAY W2 ,awn MOHN HXIW N2 NTY 52 IR KXW D2

M7, 0Wn M0N0 HNIW? 72 NTY YO ANXM TWADa 7102 21001 07D 1R

7102 MNP T ML ONKIW M2 Ny YO DX awn Yapn 2an0 abnna
STWN MDD ANXW XYM YT HRIW 2 NTY Y INXM WA

Y9 X XYY DX TN 210D 0YTRI AT 12T whn”
DTN ONW "wA wo (779 2 Ywn) o oy
DMYY OXI,00NIY YY1 X1 Dm0y, DX NN qwn
MNXIW 1 T, N1A0 YA N PWYR DNYW D ann?
0w MY W M5YN HRIW? M2 NTY DI IR XD
STAN DIPRN XX OTX 712070 ,7wn 090 INY W DYy
VYNINN KW DX DX YaK KXY 19710 DUT? 1N P
T ONW AT NN KXW PImM 0w 90 1K)

Onwn

ONTW? M2 NTY YO AINYM 2ND 02130 0210 T1TH2 1Y
71 XOX ,Dw DTy 1 XD 19Rw Yy [ wn ehn
11 M ,027p2 Dwa NN 19ap 120 awn nh 1Ty
17 DY 0N, wn MDYN AN 1 0% DD YV 10)
12727 "wn YN TTAYW mIm Yp YW 12 12 mim Y, n
DTN DTN 10 2T a0 0N YW 1N

.Da%w 17301 Y0D H52 Twn MHYN IRYWO AN

YD 12w 1AW DMINTT A2 70 0N DA Ny W inyn”
™YW OwITp 2w KXY 0 1hy o iy anan
Y10 952,1°M12720 T 170 Yy 03 1 0, 0N nw
M, DW WITR e YTnwaY Ko pix 1w ovom
TOWM S9N 0 DY 10 KD Dwn Y oy XHw

JITVIN DAMD 19791 INY



RaBs1 YonaSON SACKS | )

N1 717,11 79772 noYY o 0% nwon Omna v
7T 77D WM MyT M5YNa 072N 2N0w 101,10 DM
190KND2 R0 WIRA 1OTT D2 INwn Don TmYnw

ANYn YXIW T7apa ar 991,19 1M1 109

MW YU DY ,DNDIDA DO YNIW? 127 DIMNIX”
' DaAN ,MINNT Yvan 1YW povi X XH1,01011 MmN
SN AN NTRW POV DINY WINN YINWY TWHN
D'Ww) YaK 0 YXIW 717apa T ,5v102 MIXNa wyn ;1
DOV PR WY MIXND 705 DN, WHT NIND DYTay jo
071 MM e 10Y NaY YXw 07apn oo YYo
WK OPK (0 77KTN) Y710 NN N0 DWINT YW
M2 MINND OT AT 101,05V XY Twvw WD
mwy?y Y0m Tava Hy1,(.17) N15722 XNINTY XNw5 1Y
DI YXIW AW Inm DA NN N Jum, PNTRY 2109

DX D 'Kp DDWNXY YV 70 XIpni a1 whbnn Xxnn”
IMN 2R 1O7T 952 noYY oX D poapt Yy ARy
OX "2 YNW? Y 1R Yy ,wol Yo2125 Y52 1 NN Ay
210Y DX 7D 71 02w 0DODY YV, T NMXN DX MY
TINNIW DIWN TR YN NN 92 18 01pn Yom 9
991 WA M;IX 95 1YYo) phaw i Yap Y952 nwaon

. TN 9o wpannhi

NIV XNYM 0K 1 NN YY awpn XY X mm”
NWwON1 NY»ON KX3¥T TN PO MNT WX LK
25 DWW P, AW 2T PN W ToN prIY Ny
SN TR DY N0 0TMYN KON T NYT AN wpah
XD XY XTI 07X H2Y HyiDa nwyn mixn orp 10w Yon
NN AN, TMOD KMAT PN DX X1 OX1,DTX Yon
N7 N0 KNP KD INRT L, WRN 2T XKiw mbY n
D77 95 Yy DN TN XY TN TAawnmna Mipw NXw
NITW DOn TNRYn Wb ,awn Y PR W WK 2
;792 157701 FTNT POYT KT N0 KDY a1 0, 0m
JNX2 PO DAY N wpan M 5YI N INw M



o} | YADRIM

77apn K2 NN, D9V T KW M NN 0N NN
77T AWOHN NW TN 0N PINWY N2 DK XM
199 MKW M DY XOX XD N2T XHW K DX ,Yavi
PTPTY W10 Yy XHYK 12T N1 DY wabna XY KO
HNIWM YNIW 1N T17APIW XY WD N2 1N
91,1077 952 noYY 2N Minw 107 0H DX Yon XOX
TAVH1 NN AN 2IN0W 10,1077 952 nobh 2o
S MW XD T M DX MY 27 poba 11N

NI 2T NYINT 0T NN

,S2NIW N VAN WW NYTY KT, Y0 K12 o
JNLDAW 111210 710 21050 Y P2 Nwab MIXAW D
NPT OINRPAT DO TN 2, ONIW DTN DYWRA
072y "W, T,0ND31Da OpoIY 0'N2A YV ALK
NYNWIA 1Ay 1017 1K 1990 Mnon ThX 991,010
D017 D°2X) DNX NWAD2 2°ND a1 DWwm 0N 1"api
OXIW WK YD DOMOIWI 07T 02WAW DIWNA, D071
NP1 70 TN 11 ' 022 2YY " 0w 0OHY
251 "1 712vh 0o O 0ax) onX 2D 19X 10N
DRIWW M, TAXY MDA NMA TR YIOW Y awa XYK 5902
WX NIWTNIYNMORW VYN YNIW PN M " AP

AN

D'WXIT DAW DD0Aw DD'WNI 21050 770 "0H Xan”
DN OITW 72X DX D0 DRI DM, T
T MW, MpIaT AANA P10V XY 1 Y0anh oiRwn
ORI TN 07N RN MANT DTV INTRW TN XY
MmN NPNw X1 Mpam Tanx XY XHn KW "WRIn
TPV T NNKTA TN VMIPW KTW 00T IR XOX WY
WD 272, POK T NN IRTY 2900 ona v 1 oY
MyNnwnTOMNMYD 1NN,/ NNTINYTYRpwY 0w

e T2 ANYT VIPWHRW 1700 KT

oYY TN YNy DMOn YN DA T Pt DR
2% Y52 71an 12 VAN MPaT T NAnN nixn Yom
AWDN AN DPYTRT M Yoa nrwyn mxnt ,won



RaBB1 YonAsON Sacks | m

MM PN IR DO ANLA YY 2P KN WXAT NI D0 Diaw
T XYW XONX 21 XITW Y D00 717apn OX ,mim i 1nn 1mhn
DTN NYYN DY "D YITaN 70,0V AINW T2 1557 70 X ,X10nY NI
(N NYIR) DY 21 1001 2112 0,07 INHW K T YW YW T
,172AP YXN INNIAWT INLO DYD 7207 ,p7TX1 0ON N Xiw 11 Y
7,717V 1227 0wnRn TR

DTN NN Y2 (7 WD N2TN1) 127 WATha Xm
T NXOW 127 wn 1) HXyniw % anaTn o Y Thwa
ANN2p NXK WX YT XY (T Twyna HXIWM AN N DX 2w
MWYY MIND M2 XD YWD K1 010 TY N TR PN w ™Y
? VW OVIND TY DTN DY PTRTAW TAY NN RO, 1P 11X

120 WATT 1K 172p0W ANaY AN (2772 0M2T) 270300, TRND
ONIW PPOR T I ONXIW Ny 971 12 TRy 0910 DPNW 2T DTN
TAVH1 IMIN 720891 1977 Y02 oYY PRYN T NN XY O D nvn
NWOHNW 11 9 MW, TN AW, qwb) 5217220 702 PRhN T NN
NINXAWY TY INWY TV W 19 T 9K WA KN WK non wpah
MK T NN NYNW NAX 71T Nwpa2 XX (17 090N) 210 1mwa
NAX NN NN T 772p0 0K 71 M 95 0 N2 Thaw wpak
TPYX N NARK NN 02,10 0K, 0270 wRan NN I nYNXw
;N 12 wrw NN NwH XOX K T HAN 1270 Nwpa evn YXw
A9MIW 0N TN IWwRa XY TIT DA TR0 DARTIT

NNY™M XY 10K ,(:29) MDN2 XX XNIKT N Owp am anm”
XY MW XHDm N N0 KNP awn Y PR wnT LN N0
992 T1IAYY AN YN N XY YY Twpn AT am, 2wn Xp 1A XY
INYNKW ND PR INMK 120X 2INWY HYraw "X 1m0 m ,wo)
TN AN XITW 9 210 1w T w1 7Y 2107 M2 1Y N2
ST HNXAW 90D TN OX T WA 1K MY L and wr it anm
PWNIPNW YKIWIAW NMIND 2N XTI NINW TWON N
N NTIAY N TN MYXNKI XYNX NXRXN) 7K TN M L,5990 omix
M0 ,DMWAW DITPANY HXIW? NN D™M2AMNIT OnYa nn nw ,wTpni
J1MIpn0 11521 Y 127 NN WD A 1175 127N DDA 1aNnow

DTN N7 01,7190 w2 T XIpn 1 9wY 1205w oY
70 INNRW A aYRT DT M KOX L T7apaY amN



T | YADRIM

NN WRI 1Y Xpo) ("W, TwYn XY M awy TNXT 0% Xin
NN VMW DOWKXI NXD 1D'pN XY mNiw oY MY Tinbn on wKXA
WX YD NDRTL,NXIN N 120 X1 WX 1Y Tinbn 1o vINn X
,292 MW PRW IRY 1DW FDpIT IRDY 110 ,710MY XN DT Inw
DIPT NND1 MMXIW DY MY TMYN 10 BPT,NINT 1P KINK KON
T2V 1K DN, DPT MY TIN%N 10 YIND 1D X N YW 0 XY
NpYD M0 TNONKT Y02 MW INDY 171y 100,502 My PRW INDY
197DK ,N17°N7 NINND 210257 172 712771 9N 0200 ANW NPIK Ny
ITTT YR T XY D02 mw PRW XY

TTTAY NPT PIONNT MY XN M ((NOXY 77T .T) 'OIN AN
XD XD RO, NXTMIRD XOX 1Unw XD WRKIT ,Twyn X9 nwy
W7 KO0 IRWT AWV awyn XY 0wy YT Xnbya amb
TINYN,INKN DX, DM W PR PMINNKTI 002 MW PRW AWYIND
NYX 722’2 P IPYT .. Y02 MW PRW WY1 IRY YT XOnn
WY MK XY PRIV M XNHWwa D nna»nn X9 Nyt Srmannh
STWYN XY T WY N POTTRT N XOX WY Iwyn XY hm
191,817 Y02 MW PRW AWy IR KT ,T9 N2 ORI M) PRIWIT N
KR TMNYNI HITA IO NN YN N NKAX T XNAYD 2 nw
Twyn XY OmMT AWy PRTLT0D XOT 0D XY XnYy 10 PRI
PRW 902 MW PX DO M MY2AT Wy IRYT T XYT 7N, Twm
112190 KMDK AW AWK, 91T 1002 YN hax ,owl Yoa mw
DU AN DT WY Y T X1, PN XY R XY 1A MpT Y Xan
7077102 KON MW 12°KT 22

NXD NX MY XYW 01nn YW Yow " Hy ARW XIDX IX1AN
STWYIRD KT M2 0K 172391 ,001 MOIND N2 0980 100,11
TTIAVE T DY P M0 TTY N2 MIPN 100 NWITPW NIDN NXN0)
D2 VDWW DNWITY DNNAOY XOX ,ANML Hon mmwal wpna
YV yBWwn LWOHNAY N2 10 NWITR MYD 0NN DMNDK Yy
AT AWAD2 MY MO DX WA 0MNT 0Y Ui Nmay minn b

T210 1 DTN NYYNn YW, (A, T 92Y5) N2 1321 2N0 1 1T Y
127 DNM2NT DINVINT TO LKL TWNa N0 DX DN YWD
71X, 0V 11000 0K, YRIW 90, PTmoa 91T 100,00 Twinaw
JANT? 10101, KT MINAX T NDD, 90T DR XIOW 1000 1 Y nnny
PIIIW MKW NN D, 121WN2 (WY MY ORI 9wy



9192 WP TowHN

OpPNT 1N 29

DIYN NINKI AN 22 070790 YX K7 10K N Nwab N9 nna
Y2 XY DIPT NND OWNIA MR MR XY .. 1N0Ya Xnv? XY whY
” NV 10w XY DwaN

XY Mmxa oYX 0759 DMK TATN Ry XNnv' XY woih MmN
NLIW WY XY 01w M XY DIPT NNDY DWNIA IR 0
19X D™MIDX 21027 7970 NIDNK VITR1,D9NIW T M50 DA DA
D715 YW TN DNWITRA NPOWT T Twana

1921 Y ,NK) MNX NwND YW Tvnna ,11aY W XD TR
V1N L(X"7, 71 HYRPI) '03150 190K XD 710020 191 71V 10 [0
DYV 0NN HNXW? HOW 0MATY DM 0000 190K XD 21N UP)
.0YoKY XHw

2UNDT OITTTI9M KT AWYN XY 102 (1) NN Noona ,m
19275 ,HYXYNRW? 127727 XINY [N L. 0 Twyn DT oYW wabn XY
XYN ,D'NWDHI MY 1Y MNMNT HNXYNRW? 27 72T XN ) Y Xmn
NN XY NWD NY XM L,DNWwD X DA Yo Y YT pany

Rabbi Yonason Sacks is the Rosh Yeshiva of Beis Medrash L'Talmud — Lander College for Men and the Rabbi of
Agudas Yisroel of Passaic Park in Passaic, NJ. He was previously a guest for Shabbos at the Dr. Yitzchak Belizon
2"l Beis Medrash of BRS.



0 | YADRIM

PTIW M7 ,(3 2 PWIaYi) 711N AN MKW TY P 1TY 07N
OXIW? YW T NN WY AX KOIRWK DX W7 1K PO N
NI LAT 2NN X 7Y MXY TV MK P 1 Y21 opn Y2
T2 172 DY T2 12 DRX NI IOW AT 02 YA XY 171 ..W0 02
WRY 2T MWY? PO YO M7 NZX DN PIMN PRY X
D2X MW TY IN 120W TV F20W N 0 MWy TR 12 2
127 WYY TY 727 773y MWY2 X 10 Y927 VI 1 0pnY m
WAN ONX AT PX IMWYY MOKT 1270 pranmy Ty X Mwy? 20w
NN WD AXT PRW A7 190Y Y0 YT 1YY DIX NI KON
M prnad mxna S mwyd X axim Sxawm nead axn xnw
N TN N N WWNW TY 80w 1701 19pnw X X ninayn
7. A0X77 W2 122

XY KNJNDKX NWID1) 07173 NANA NWAD YT Y730 MY W2 D7 T
TIXD ANMD PAnY WNLNTIND YW DY 11X Yy omYnw miaviad (KNP
S1WNT YY) Y11 .0 NN WA MIKY 121Wn MY AN N
MNMIAW T D YA KW 1270 YW anms an” (7 1 022 avyh”
M0 0MPNA A9 TNNT 92 LMY MY NXp T ino v Yy
W 71937 MR ANNMWY KA MO0 M0 wrTR” AN “Myv npn”
DOM NINA2 Y90 X PR - T PYNR MyvaLLTA YONT YW N DTN
2w 1MW 1D-9Y Y1aph YT 71T KX DONAW “nng“a [b“Nwnl...
T “MND“2 DM NN L...1930 w2 MyvY KXOX ... Myva 1T
V21D KT 99 ONNAY “27 T N MY L..720% X nnw R 1w
7,001, MYLA ITIO? 1710 1TInw

NN NN Yap% 1Y N Y NIXD D200 1R AT RN
YW 1YY NX DYOLNR AR YW ANYTY 0ND YT YY 71T NN DONAw
. 1T NYWA VLW 170 AW 1T 1D



RasB1 Yaakov NEUBURGER | ™

TRYN NYHW POV NN YW nYyn 1A% WDKK 107 TW Naw Yw
Ridokehy|

[]
2T PRNNT DTN NN 072077 TWY2 01T TR 72T KYN)
TINKNTT D 07 INNKNA YNt NN v, (371D X pYn 0i;anT ammn)
19 NITW 12 12 KWD , WD 1MXNT 1Y AN 152 NI PIVE I
TR POV TN NRTY MYYY 2% XY DX Hax... mMxtw nd
19 NXNIN XYW TV ,NMNNRNT NTANRT TANX DWOW 79 NRNWw i
55w YIN Niw PMXW 0 NN N MK D L. 990 a0
MY AWOHK NW INNKT NNXT QY 1 0N .55wa 1mixw a0 o>
SN ANNKRY 1UnT mipn Yowa Nyn' XD ,07MD DIwA INKT NNT
NMMIXNT POYNn VWHNWI ,NNNK 10N 051 NWOK WwwH XN
D7D YN IMIN MNNW 70 anm ,anan Sya eam ,oamnm
IN 70N 07002 MKW TN 7Y NNRD?Y L, DMINNT Npnan2 ooNan
I Y Y X KD1 1D IMIK MKW M XY . Dwi T mXw m
77X YA, DNTYon ANK PN 072 FINN 21 DYV 1IN Non
TIXW 132,12 7277 XY DN, WN NNRNT X M N0 DTN TTw

190 1911 DO2OWN YV 052292 1NN DAY 1K, DIW
nay AT Yw 07T nnmon by 1IXY mNeXn 1IN0y
... - NIPDY TIWY”, (A 7070 A1) 1L, MAaRa Yw nnro Yw inYvin
U200 YAv) 00T PANN 1725 Dewad van mv prINaw Mt and
DY™A YN MYN 02w WINA IXIW 100 a9 e Ay nypan
1DNRW DTN 12°AKN 132 YAV K1, 0w WITH YV DNYY NX DMDm
77T WY 1A NP0 WY 95 101, 1InNnK Yy 0rTws 1KY 1w
77 P0M X1 WP YAIRY 729 DINND DTXY NMMYNTT o105
NN NN T XYW VAT oM 20Y Xmwn P1avT Yo nbam b
POV 11X 193 MaNa Hw nurod e mNeb N Ma L newn
W2 NN20Y HOWY N KW 12T, WO 11011 NP0 TINYY XKpn'T

WD) NPONRY NNYTY MK INNKY v XYW mY oX1 0T

[1]
DV 7TANM 712NN "po™a Mo’ N NYTY Awim N2T nnnx
YW DOMOHNT NN 17 YY NXI AW XN L1990 1mpn T



by | YADRIM

- T NN TNYY 1T DRYLNA M - PIYK DYND W NN
TN 22001 721 YIDIMW YW XPpNT WA MINDW Aywa XpnT
W2 NN 7NN 002 TN T AN DTX VDM I XpNT - 0)vh
TNN 71 TN NYAp Maw “abn ) RPN Nnw n pany
120 Yyn nbym oYX 0HY1 DTN Yw amimb

IXINW 7NN IV AN W DT IR TN YT INm
JINMAN PX Y NIX0 1Y nnw praoa

YV DY DTN RW 1 19D 15w “NYTUT 170, INnn xa
POV IXY Wrw DAY PUaDT .00 XYM D100 DTN UK T
NINN .IN™M2 YO0 175N 10 DAY MK PONII X2 TR a1 DA
STXYTY DD PINGD 920 DY MW MOYAT UHYNNY X DpION

NK“IX 922 0170 NYT A 170,110V 11X 192p 20 20 Thvna
oYX YW PMNAN UONNW N Sy hY A 1y nyT Yaph
YnwaY wy orTRaY 0m Do

NN 92pY 12701 o1 DY Y5 OX vt a7apnw wan Yw b
MPAY XY 119 NN 1Y 1NN 0IX Y5 YW nnn X onb vhnn pw
7D 112 MY2APW DMNOT NIMD AT TNNIYLNTA YW 1T DIpwh XN
JUOV NN 1070 YRwY WY NTRAW XY

XN Yy 1w YW anom X vy NN XD X
TTW AWYNa M NWW Y52 NUNANTMY LMD Yapn D NN T1n) Y'n
W 191N qWRTW VAN a1 123 Y0 NP A awy NN Pxan
TINMNT NYITW DN .wnn 19O 7N NN NXIWRD IXWwn Y22
POV N M925 X195 5OV YAK YN NPAAN TNy XiTw b“UN
NAW NI TU1.N2WE 012 NRK TN NMN20N02 12 wavnn mmw
TAXD DMANNNW Y3 NMNXY 2 07 NN2AW NAw 9D A nhaw
M2 TP AT AN DW D 17 0D IN2W W1 wnn AR P
TOYNYw vUxan avannw a“nY NAw YN X Nawal 15 anon
POV NYT NT.NYT N2 QA Ww A MyT OX D wenLA0 1M own
Wn> ‘K 1MV YOI NN NYTW NI WY X1 NYT 9D NN NyT 2m
DONK "X NINAW X1 TN00W .90 Mnbwn Yon "Ny T 0ONX 1
N2 NMWPNT “R2 10TW 717190 1Y X NyT 0 710 Dy Y mnay
MYT YN PIV1.90 NMN2NNM NWRNa ‘9 VT DIRT D1.9D X rTh
793 MNXIT 2 0w YU MYT 2 NMNannn i

nMNOw NYHNA 0 7T YW NAW DWRTAW 120 TV DYTM) 23K



RasB1 Yaakov NEUBURGER | my

VAN XYW IRV 1R v XYY 5010 XH1 N9 7N X1an X
DT wabw How na

TN LOHWNRY NIRIN NNON DYDY Ww D'YApn NW Ny
MW Y25 12NN KITW XY YW MDD JINNW 17200 X104
VT FINIDT D2 WK T2 NN yw n Yy mwH 1aob marnnn
JWNNT YOWY 112 XHW 12T, 00917 0IDY 7NN 190X

A1Yown aYvnh XKW TNNT “Nepin” YW PDiN A2 T avap
TWYNI 10 XL NN 701 MYThwan 90 Nk rnnmn nbam
NN OD2Ww2A VD HHD 172 “surrender” DN NYYAINDY VIO YW
TMXD ANNT Y NYAR YW WA amhn a1 o nemhvn mnnonn
Sw S1070w N0 1Y 11T 191010 7921 XA, AD1AN X1 paNn
95wt 5y Yo v1aph 1aoa v any paNn Inxb yuin cwNa n1ao
DT W2 YW NMMD Y2 NRXT ANXY X 0 Wit ;yon o
MM H19720 WX AYYNY T DW INW LAY T17IN2 270 mYnm
ST 193p Yapn

[]

PNYT PIY0 YW MO TID PV 20T IR N MRYW T
QYOLN PV NPT NMNYW TR 1Y Awpw N 2w wrnr eYd
XXM 170 2w NXT DY 0%y X121 071 w21 P2 0 PR YD
D M TRYNY MNYY WRANY Twpw an on Ladyn XY HIX
DTN MY YW “TIN0” NND XD M. M0 1M 95 92 0RO
1279 NP NYa MYV CWANRT PN YPwaY amxnt N
DT D700 MY YOW AIPW N0 IR 9o, WA NN
INN’M22 KVANNT WHN? 121870 Y212 TN NP TN InTavh
T SV MYYM “nnn“ “Tno” NN WNMpn NTay mayh niam
ST T M INWY 09 ANW W N awrTRT myn

MYITAA DTN TNYN “PaNn“ “T1no” inn Yown N1om X
Sy MYYaY 1m 0w 5 XY H5521 YK 0YXD AWrTRT Ny
N'W NYwa DoKX 0N NYDIN PORN YWY Wy NRTRaw Ny
AnyoIn

[7]
95 Yy MY Wwpanw YT anTnn XY M MK DY Mywa



N2 | YADRIM

JTAN 12 710721 MIp 2T HXOWw? 72 MaY DXva WY 1D DONYY PUTYnn
NI DWwyni Yon %100 5 2 Yy NITY XITw W NAws MmN
w n] ‘N YN YOANaY DPwYNRR MaY DN Yow oaY aman or
ONW? YW IMoT Yo Y0 an 0 ORI NAW W mIaYna
1132210 D“NINX NTNAN YO K2 1w 10 12T MINX N0 wend
“AIN?

STID N2W? YW ImMAn YN anon N NYp L NPT Ty
07 NOW) ,5XT 50T X0 TN HUNT TIY T 0PN 20T I
25 mwyY ,nwn oY% YOw NX Y0aY 1YY DYapNn XL LAY 2
D27 NN PAAY “ynwi“) vy fo1 “NKY,PAn Han 1 myw 1
Sow Mbn ,wab o1 1K DM NNT NN LPIW X7 NOWT YWD
“,.OOIWN NKIT WNNT Y5wnw N1 onmim onhy nopwn

[2]

Ty 91905 fHyn Y3 NYOW Yvan PYOY VNN 2N PO
Jnbw nwnad yanx

17, AINMAT DXY TN VAN WK YOw Y10naw  anwNan
AN YN0 ONYW 7T LARMAT DK X2 AT AW mnonn
MD2” (VI-1,1 PAD HWN) ,AXMAT PAY XA YW TNMITINY
M2y TY2 YY1n DpIw 1IN ;DN 9 7Y AR 8 DY oy
NN LYIN MTOM PN 1D MY XY 0 pn b 1miwa 0N
on aNMan phn Yo Yy onw ax™Aan M Inn gpnwn wene
9ONDNX NIran NIN aYowr DN ooxa Y91 o omwinn
17120 M1972 172 VY 12T DN TINN YINT KNYY K121 XN7MIKA
ANMN ™MYN0 10 MY X120

PYINTT NAnN PENN aYyn ohHo WK Yown Yvnaw [ amwin
NONM M7 172 NOIWY 1IN NAMNN 0T PW aapn Hw rnne
T2 N0 T2 MYAW MM XYL AN DT N0 YYW 1 Owni
22pPY 1777 AV PRINND 12D YN DY T2 1YY DY VTR 7NN
LM DPPYY ARy 11T IMaYh 11T X9 Y 1A% i

T TINT NeRY o aYyn oY 1YW hronaw nwhwi
2V1an XY WN NINW ,DAn70 YW Y wn apiva vonw b

5791 2



RasB1 Yaakov NEUBURGER | g

DYDY IMNN T MwA 77 PRI Y1 KX AT - TN NI
DNWH21 1T NPNNN2 TRYW T YUITNINAWW 0 vann 1T W
Ynwih awy) HXIWT MTTRAW YW1 ATYYN 127 KT (X, 1D Naw)
D'WNNWN NIW OXYNW 1,720 11 17 797 7K1 71 na anye
X2

PRMIWMTA NAXD T 71970 080 PRI NN 005 M0N0
T 1970 DOXYNI YW NN .aNYap 1 nMN 1NN avYon wene
9apY 1D N2 TTRYW AYT NT WIAN YW DN ONNnON Nnawn ot
nYap 1YYn 095 VP DX YW MXT N0 NMnYw DrTmY NN
XYY Wi 12T, a%YnN 1D AW PUTY UYNNA 1anon Yvn Ny
172 Y0 2T AT NRYn 0w *Y2 DN NN DWIYw YYn

MNNW T WD N2 IT0AW S0 10 T NYwn TN
TINMW 1Y AW 7,07 WwAY XOX MW RYNY mni mann XHw
D7MHNNAT NPT IYN MN5N,wIn» Prvs wny nompho w 'Xina
DP1YX OYX NAINDND WP XM YN 1TIPMN YT TAN DTN 2

[2]
nnaYn DDA T YYw 0T w1 YW 15V D ;190 DNon
91D 171,1AWnNA 1T AwYna 11 K2 NIX D7PY R OX 07X
21Y Xvann 2% NMWN2 Mt OX YYD TATn2 1M Nnnon
YW YT INYT Yah nynn T Yy NNvann “1awen Yw oy
PO KD “D727 172 1WAT” 1201.09W 252 PRTNINX Yapy Tn

10 PR DY NNt 2 NYT ;190 YW N1rnion aNkay
Ninm 1% ™YW waTw X'OWA PwH 2T X121, KnTo YwnY
NPT 77IN0 NN v Yy 05w NNana o ;190 Swoamawn ST
MW (272 D W L,K2T 12TRR) VIR IWATW N KD 12T
WATHRY( MW 127N NWAD) X'OW H1 127N WX DM 0N
NI 7270 "D .ONIWY 71“apn XX a91T2 AONXINN 1270 YAN2 NRYD?
12T P DNXYY PYIYW TY 11nd Mot KW “Tna wend H1unan
VYN DNX PI0DA WA 133 P71 OYIVA XXM PK NnXa hon mm

1IDDN YT PT-MP2 DiTI2AKR 277 PAKIT 15N YW PIKNN NN MY W 01D 12700 X
Reflections of the Rav ,(8-9) .71 Nnawrmna 0°01o - 2171 NOpwil



nifminwibla
D7¥T 07NN W INaAwnm

1272771 2Py 20

20N 9T 2V DTYNn DT NN NADNT Wi
PrANY 27 NTT K21 K122 KA DW2a00 1KY T2
MY TN LPIONWN X1 PTANT DY 2am, 2VXT b2
PNRIVITINTIN MP NN OXNN 1NYNN YW 771°Y2 11 Yy
°D 1IN D173 MIDT DMV . DINwD1 0% 1NN 101210
1209 P DTINOW 1IN 21272 7700 1INNwa 7209

ANNwa

[X]
DTN 1NN DN DMYTW W VInwh ot T“Ywn nwa
N30 WINPT 2190 YV DMIW D0An Hwn TT DIMwa ,DUNT
oM 0 Y02 19 nYaphy o2 Tna nYaph winTa om awa DA
DV TRy NWXIT MYTWA LWAN PRNTA N0 Haph rnixn ovph
NNT”,(“W7 WD 2y NP ‘D W XNIMAN) YT 1MNW a0 vann ar

Rabbi Yaakov Neuburger is a Rosh Yeshiva at the Rabbi Isaac Elchanan Theological Seminary and the Rabbi of
Congregation Beth Abraham in Bergenfield, NJ. He was previously a guest for Shabbos at the Dr. Yitzchak Belizon
2"l Beis Medrash of BRS.



RaBB1 EFREM GOLDBERG | n

DIWNR,(:27 NN X NAW2 M2 IN1272) NYNaY 19 AMnw 1nK
1N DW 9730 NMYNA Y AVNNW 171, NV KON TINw’ 12 PR
SN’ YW XOX MY’ YW PTIPKY 0712 2'RWN ,NAwA NRYNaY
12909 IR, Y’ 1T A1 Y0anw 110 ,710K - 02 0VNNnY DTN
(NX"PD 1XPN D) 0”2

T7IN221 P00 PRW AYRW pRva) PIRY1IN 277X 1272 070N
INW” A PYMMw an Y NMpn 0 Yo 2wy anbw (ow Mooh
NpP1T 11 7W22 XOX NRRNN 81,0712 P71 NOMW DK XITTW N7
MWHT,NAWA X NOPW DK NXW "NPwl nnw” 1729 ,(27v9 1X1and)
NMNW 12 W 1750 2NV XOK NN MmN Nawa PXW YNT” Dw
TN NXITW D71 DTN AN, 00 NANW 12 Ww 071 O"RWNR Wi
MW 191, NW WTRN 2 1MW Naw NYHN2 DMK NNWY
SN 1IN0 NTIAYA DM AW X I wn nawvaw ,nohna

AW 1YY T 2N ,DYw M2, 0MmYon AMIMTING PN
T =125 nRw 02”7 (77 77D) N7YNA MWN1A 1210KT 'NN2 Nawa
DXIW? NDID QY 77 1IN 1AW DY NI VITOW wTRnn N i
1IN 12 KT 2w 01 5”1151,(")2 W NP NYT” :20 N121N52 101nd)
N”D 127 02T WATHA IX1A1D) 1720 DY DT NN YXIWT nold
N2 XMMN TN 27 NAWT NN MMwWw 0 MY KA Y X7OD
M ,T 0V T PI0M AW 131001 790 DYIVAW A2 P 7N NAN
121 HXAW? 12110 NAW 79,7100 271K D72 10XV D001 Kaw
D2 12XV DONI KAW Ma 90 7905 /HRIW? 12 12177 KW 17 api
2792 DM MINW 1177229 (OW) DITTTIANRT AIR2W T XL (7N avn -
"IWN NNW?” DMMIN NAWS 0P, PWITR0 DOW "RwTR NN NAw
MNWn” 02721 DI21,A901 1NN NNNwh NK W2 0w, P10 Diw
NITW "TNNX 7NN D70 X TR0 19N " iRy, h%o0 oy jnn
NI 10w ,Mnw) mxn XX Nawa 1K1 .72 129 1232 T 700
oYY W MNm” (27¥D) YN 27WwnD ANnn DXV annw oy
20" DMININT, 2N 1725 172 WH NI 97T M Yow 7191 Nawn
SOy eyt ay mminb



1 | YADRIM

* (y7ayh apy nna

172 02729 7Y YITOW M2 YA’ 123Y K 17V n7p0I Ty )
772 1w (T MAIND2 PR AINIAND) TMWTH 0MD” TV Y
KWW JPOW ,DNxy PRIWNA 17 XYW 01 DTX W' OX 19X m>o7a
/D72 VAW MW 1Y 1NN 1OW , PRIWIT NANW 1K NN WIAN
XK NawaAw (77 K7D DW) WK (RN 17T 0w ) 'OINT WwTm
MW N1 70RYY MWW 10, M52 Yyaw 71av 'y mMwTn 0ao
:DW BNWY (M VYD 2D "D YIIN Y71wa K21 191) MWTH 075

0%2Wwa D2 NW 0T )22 XYX Xp PN mMwTh 01T
JPINNT  MWTN DD 1AWAT 2w AnT annwi
MWTR 07D 71720 1K, N2WT OPY W NNt TTINA
MNWA NAW T1A5Y 2770 DN, T K3 INDY IKA

1TTIVON

NAWA ONNW MXN XX 2"NDT 5730 onwhn prTh 1Xw wn

D7D'7W 10 'Y X7 1Y DMIN 11502 DPT N7 MKW 10 7o) H71o
YW D7pY KYN ,NXY Naws Hw 0oy amMoa PR L NAvAY TMwTh
Sw 07oY Y oA T YW 07D NIMIT IPNKW ,N2WA DNXY DT
* ("192p3 N2w 719" NAaw NY2pa DKW 10 XiM,N2wn 01ra i

99 MID) Y7NRn M2 AT TY X0an W nbon nTpohl LT
NAwa X1, D% NMYN XY DX 07 NMIYNAY PRW Aanow (V'

MW 0P X7 NAWAW 0771 1K DIAW DT NAW MMM andh 7va vwih v »

D ,0710) MK 12 D°92KNNA” 21ND 'NAW 7MWK 2’ XITY 12K DT2K 27 YW 017D 11D

120 YOMI) NAW 902 1010 DWW Y AW WTpN D2 A1 101,Imwm Xl mmw or

W21 12 MY 121 OXOM) 1NN 792202 IMIw 1Ww NAWD 02 07K (7071 N2

771,"719720 "waw2) DMK (W DR YIOIT) MITT M2 1A 121, INw 210X 12vna
(M) = /Anwn? DA Amw DN 2ANY” D7NIX (K200 1172 13°272) 77OV H-X 1127 1112

NIW2A W 1M PRY 20 2"wnd 97 KT DX MY INNw vvno wr ar o mim e

222 X120 ,AMNW 01 WY N2W YW MmNyl DY T 992 772w KoK ,Amw mxn

M7 N7 POMNN PMWI PONR OXIWW LT NAW 'Y AW DY X211 10K (:22) 702

NN 71X DA WX MNY? 02m PT PXw 291,000 127 wnwa Y 1Y) “mnawn

VAW NK 7727 107,712 MW SY192 MIX'2W 1172 1720, INNNMA2 10 XOW "MwTn 029"

712 2°wN ,AMwn NX 77K X220 N2wn MKW 170w, Nawn 17v5 97 2”11 ,m1d12

AMTW (MK N2W PrIX? Tr9) I PAY? 2771 X709 2AN0W 1K1 70 X, MwTn 070’

X1 OXIW? OV "Y2AD 19182 NAWAW XOX DW 1IN0 PRY 2" 71900 pnil DX X 1795
(M) = (272 121N0D) MY MXN 12 Ww A0 PX X ANV Amnn nonmm , mmy



RaBss1 EFREM GOLDBERG | 1

720 K1 N2AW YN, IMRWI TNwn 0D D NN TMwyY” T T
AN ,NNPP1 KYp NAWT 1170 "DW T KYn annw o) awn
12 MOAW (17O NDIN D) 171D 1AM .aY7na 0on mpn XYY
KD KM ,"AnnNwa annw PaIvn PR™T 2705 10K a0 Py KXo
NYN) "Mawa D™D NTYO NXK MWwyY PR YT NI mOYwa nand

°(N2w2 Y0 v AWKD VI NNNW MY DN TR V'XWw

D™MMIN PRW DYLOW (X D Naw "15Y0) 2030 1502 1IN0 T

D12 NIW ,AIMNW 0P XTI NAW DX'W DIwn X1 NAw 27v2 7N
MUK W AORYAN 1Y 197 TAN 1201 MNAw 1YX - DOnnnw
27V AN 110N 1Y 0271 10 NAWA AN MXN PRT XN 1705w
TNAWA W ANNWE MXN DIWwN X107 ,10 D)) PRW 700, Naw

TIT 199 VDA DMININ NDNXW NN 72D 1 vYhaY W Ty .0

NIvY D1YWA K127 DMK BN NN YOPAw (9171722 AR bW 1Y)
07 27 Y"TANT TNIYN Dwa X211 ,7191 11908 nnwa o abva
2N TN T XYW (702 07D NAWE YW DT YV D) YNOM
TINAW WM L7908 12772 DY 9INPT TmIpn Tannwa” Yw o
V"1 YITN 1210 ,1991 F.Nawa annw MXn PRY V70T Dwn myvw
71702 X211 W AINI1AND) "M annwa” MY w10 nawa bnw

NIW2 MW Y'Y) W'Y (2 71900) 170 9700 MW M2 PRATW VNwn 1712710 1OK n
7 AW MY L('DNA YNA MNY YN Xw 01" NAW DTN YN XX’ :D
WAL IDIKAW 7D KOXK ,NAWA MW MXN YW T WW amdia PRY MW DK X215
070VD 12771 DN D7X720 7M1 A0V VITOW) DTIW 07X 1 NIWAW X MXXN0;
X7 ATYDAW 127 7 XD ,N2w1a 0119 NTIVD WY OX 197 ,(10p2 IX12001 /Ay’ ax
X"207M1 1AW AN 2730 1IN0 19X, N2W 11207 ATIV0 AWy nYO2w 117 07110 T2dH
"N75%) 07119 NNNW XANW *12” TWX1 DY 09 NTIVO NX DMIAXAW 2N0W (7 7127a0)
(mn) -.(w'y

NXWT RN "W 1271710 0w 2w HXI12) X0 M 90 D Iwpnw nynw. o
NMW 2’Xwn D1 YW MIX'Y) NI7W INMNY 'K 071D NNNwT 01D MW 01 NNy
(M) - .M,/ 01’ 9731 07 DX i 0™

("NPTYY) T PITY DMK PRW ANOW (1D 7D 2D RMIN) WIKAT AT 11 i W
/12117127 7MW INWN M7 19977 01w X1l DYLM 077119 X WM WX 12 2Nw Nawa
P1ITX NN D 0720270 279,12 w1 71973 1 AWy DPa AT Y502 10K 00 TN 952
DMMIXY XO'WD 112 AW AW PT PR Mwn MNAW IXWAW YIwn 1727 2991 P

(M.0) = .(2 7D N"MYW) DK MAWN NKYA 19X 02T, T ;X

(M) = 2"AMw”? NO T 7901 X "1371” 9K 1DW INP2 AWRM a1 1200 AMX02 0K x©



n | YADRIM

MY NNRAN DI 10 3MNRAw (770 1Mpn D) X7ana and .2
2792 PRIWT NTIVO DX MWYY ,Naw 27v2 NnNaY I 1ww 200
MW PT PRY LINON YyRwnT (Dw) Ypwi nXnn 2"y Ym Jnaw
27N vy Min ,0"a0 nawa mnwY mxn 01 12°NKw ,nawa
M) 072aR72 AN, INNWR MW 1P2vn PR7W Nnnn Hn
(T D MWK

T NAWAR TAN2 XYY NAw 27va XY DWW PRUD PR
TNV INAOW TTIVON 1PN NAw 1Y TH X2 Xpw
19112 19751, NAWA WX Xwh MOXW Y7¥NY L, TTIV0A
127V PRW DY, 1INMIW 100 W) PRWD PR TVIN YW

R annw

197 ,Nnwa INnY PAYN PRVW DIwnRw 07T NN 1 Yy
1Y K12 XNW T K1 QYOI NAWwA 191,07 0w XD PR
X2 "2 IN12N0D) T 0NN NPNRd TNNT D1wn AN ,"Naw Y n
NXMPN JVWR PPTY YW D5 XYM L(270 17D Dw mbwi g
AN NP ,TIINWA AMNw P20 PRY DY” O"wnw 12T (L1 N121nd)
TN’ PT WY Y P POV wpn aNw WUyl nawa priwn Yy
J973m 07an WY Y95 oM K MK ,0YIN L9710 nawa

o DMID 1 WOIWN DM TR (TR XD F19700) YW 1NN L)

DM TRN XY (WX O1Y DD NTIVO NX) DMNXR” ,Nnawa nenb
DW D™MIN2M ,(CWW 01D DMYTRN MKW 9000 NXTMPY TIan3)
mwyY” 2'Now DIWnN,NAw2 D™D NTIVO NK MYYY XKW DYviw
N2 MYN INMIYWY NX (2795 V”D INDX) ANNwI TNWwnN 1 0NN
W MY MYWI MY MW T TN ANMNWW AT XX T

MW KK T K9 L,(K"PD DN 7D 1"0 7Y) MW PT 00 W XYW 0IWOW NS NN
(f.0) = .NAWA XA KTTRTIW ANY" T 9% 2" 10D K MAXYIW AT MW iw mnTs

712571 N572 MY PRW 971 10 NRmRw (MY D) 1K1 ¥/ (07D 1X1N "D) wi2%m1 2"

XOK ,NAWn NMNW QY 1OW D 712 Y2pNw 13290 NO12 NNNW P27yN PRY 117D NAwa

,T292 2NV’ PT XOX NAWR AW’ P PRT X (KD 7D X'M) 2Py Maw1 1OV por 110w
(M) - .(M¥1 7D 2’M) Y72wni1 N”1w2 12D X120

AT MW PV MW 0 PRWND PRY D1 PIX PR GO PA0) TR w1 A vy o
W 2 11 Y ANIND 7Y YPRIWNA PR 12 121N AT XY NAW 1979K XOX X1 "2
(Mn) -.xa mow



Rass1 ErrREM GOLDBERG | T

DANNTY N0 K w1 MYANT ApoDIw M - 0T ynnw 1)
X7 .MYANT NX NPOOHA 7N NAWAW 1270 DYYA DNWRIT 1PN
M NYAW NKX 205N NAWAW MY 1oN Xow Dwn X1 725 Dyvnw
1771 9”"wnd) MYaK " nyaw 11 XY 0719 10 ONXW ,D1wn ,MYaN
(171770 HaN 1991 17052 K201 ,N 70 TV M0 NN 07T PN
W HaN 921 K92 nyawh qwbR” (7170 27D i) mYwia wnnd
I3 NN TIR0ODN NAWH PRY DYV, MY " Naw XHa nyaw?h "woN
N11729 DYLIW 12N5 OMINX,DYIX .50 QYL X1 MYANT M Nyaw
NN HVAY MO W AnnY’ T W VA RPYTW 20T Y nnnn
YW KX YYD DAW DMWYN NN N IMIN2 MYaNT W, mYaNT
NAWw 2"NWwn ,AmRwa PIYY NN T1PN0 DTN 102 MAaNya
H”YNW ,MYANT M P NX Y0AY MDA PX - ANNY’ T 02 PRY
Nn"oN ,NAWA DPNXMT MYANT N DX DU PR NXDTDaw
219 2710) 'OIN 12ND JONW D31, NHvANNn PN Iy MYaNa

(Nn T

mYax PRI NI O K - Y20, 09 - NAwT VN
MW 210 XY XN NAw w102 N7 0Iwn 5%
ST, DA 1K 19D

TN KON NYLAN PN ANNW MXN 12 PRXW 11 DWW M
T10) FYINaAW MYaN MY W TV X NI OPNNT MYaN
MNIPN D) 1IN X0 'YW 521 ,(27X101 NN ,T0NT wnwn
TN VAW D 0 ynwn XY 5WHT mOwah M ,0%x (27
1AW 01 MHYWIN PP P0M ORW (A7P0 57D 27D NYWNI2) AN
"HYWNA PI0DT 7Y KT NAW2 MYAK 247N PX DNXW DYLIW IN12N
1T — "INV AXY P01 XYT,NAW N272 T - PWYn X' No12” (20:)
XYW DIwn X1 X1 N2wa MYaK PXW QYOIW 001 ™ ,"mYax
D”Y MAXY PN ON1,MAXYT D0 KT Anwhnw V701, Maxy mapw
JAMNW XOINT

NAYN) 172772 ,(0 Y 92K 1957) NX2X™I2,(10 PRW) KA KAX 21T MNKWAXKAT P 7
77T XD 'YD X1M2 71702 71721) T (Qw) P 2,(02 77T .01 MD12) WX 'DIina (0w '
() = .(mx

MW T2 0w TN M2 1K, MANY 12 W PRY 10w MMTY 1N7IW K11 07X a
MY TODM2 D NONT 02727 112D (27D ©IN D) YW1 1Y A1 17T YY1 N°Vn N1 Pu



b | YADRIM

MW NAwa MYHNA DMMIX DX 1PDOYW (7D D) MoN MM
191 .7 0w WTRNR 2 MW DMMMm T "awn e’ "mavna
(NXD7 D) HOT N2 DIMM2T AN P PRS2 DTNaAN” amna
mYHNA DMYD 101 13D ANNW” IV NK DM XY 1w T
M2TN N”I) NAWT D2 MRWH WW annwa 1T DR X ,Nawi
(WY NNXNO NAWA IMNWN NK 70 OXWw N Pey 27ha

TIMAW’ T PRW 19100 MyNWwn DMIWNIT N 17521780 TTR1
(T MX N2w 27y NYHN 7TO) 0N MK 21%7 710 1120 ,nawa
PRW 12N5W (0 MYy NAw YW nN"a7y) DOmna 15ba XD XM
D37) "W WTPN 12 MM KON R WTRN 2 e amb
Nawa N’ T PRY DIWN DRYY (1072 TIOWN N0 DMINY
NXnwT Y™ 27097 "Mboa 5”wn 2291 ,(.1Y NID72 NN YyRwn 17v)
YN —’DONMNY’ ,NMN2W YK - 'D1AY” DRW (DW) X0 N0 Yo
TNYY InvAnT YY T AR aY NI MNwy ) o o v
01" 0 XITW N2w 1215w 019 1151 NAWS NXK YNXIW? 1w DN X125
PYXMINI0 T7MAT DWA XMW 710 DY Awn) N My e aow
W™ DDA 1NWA NX21NID) PUYTAND Own 7"AT PANX DWA DKW
2730 KN2YTT KON Y2102 1KY 101,100 Y N W w1y 112
,27311 MDD M2T2 NN WD WY (YDWiNa XAN 2 Xp Y
nawa amnw YW 2rn K WITpRna NNXINA2 XpNT 0290 Knw
N1, WTPNA NAW YW 0P NTAYY TMwp annwi XOK 1550 1INa
NP1T WP NITW 012 XP1T 1NoYna Innw” KT Dyoi mw
(K3 T1910 77T YW 1A VTY) WTpRA Ty

:M NXPDI Yawsd ,NAwA nw MXN w2 N T IYNwA wr mm

NOON MWNL MIWT ,MYANT MV K21 102 NNDNDNT NNX X
PN N, MYART M NYaw MY Y NAww (770 A7D) Top TYIn
TwnaY wr n’on ,NXY Nawa DYaANNn PRXW D"YNW ,Npoon
1PP0DN — 922w H7H 210 01722 2V KWR, NAWT INKY X YaNnay
STAN VAT DX 9200 0TI fYaw NAWH 2 hnnw v Py K

NAWAW , 0" NAW P2 110D NI1D72 27101 WITPI DN D7PWH X A11 Pyh? wn a
122 NNIW” 07X 1IN 0’172 19°K1,"NIXDNT 71227 MmN awrTph 109 NNIW” DN0IK 1K
JNAKDN21 1202 w9 Nww?

/NAW21279X - '012Y 7MW 01r2A1” (A%2 NAw) 2T NWITA INDWY R0 PYN XA wn »
(M) - .N2wn Sy 71 "o’ Dnow



Rass1 EFrREM GOLDBERG | a

NWIT2 X7 1910 52 any” 77NN LN0PMIN TN YYDa TN
JIMINITI 1PNINT MDY NP0 TN DTNT DX YN a0 ,avn
2 IMNW L9705 X120 278101 P WA Y KT annw” T o
12°Y WMDY TAK YO, 0TXY DTN TINwN 7any” 19K, 0" 0»ph
JSNPWONT PIINGT

noMYw ANy (X DY Munw) X7pYan Mowbda pYn PN
PR U NTIVO'W MO1Y AnD Dw) NawY rw Ty’ 1K1 ,0"1Y
AN TTIVO PT WO KONV TN XOX,0MPAW Nnw'a msn rm
(2% 2y’ mixn XHX 1Y PX DWW ,Nnawa

(*:*) 122 DDA IO ONIN

DNYPN ,D2"WTH WX DO TYINA DONANW D1
11512 0oY 1M 00w At Yv 0>'nYY Yy Naxxna
02PN 17K DHHX 70Y

"DONMNW OP2"W (DW) XATY AN whDn Xpn Yw mwd » Hy
\27 NINXN DY 0T AMNw WY 1AW 1N 0NN 12 0P 17
7 AMNW 01 DNY2R1,02°HY X2 27N DNRY) N 21X PIND Dnaww”
"NMNaw YN — DONMNW 0121 (QW) "D02 NNTIWAT Y10 07N
D™PYn N T DV LINNW DD 2wn) Nawn DY aRw 1Y Min
(Naw oY) i, (2D D) VP VAW ,(NAwn MY ON) DTTTANT

TIANNI) MPOT 27NN M2TR VAW 1K VANV w12 97 120 PDRY Vi W x
JKID'X VW (:2D) NAW NJDN2 M 121N 021X (1217 IX21 27w 279X ™M27 00 e
MM N NY 2T XKW ANy’ 2VKWn M0 N 12T KIM L2910 NwAT X amuw
AW 1WA NX MWn? DTXY MK PXW DNT 700K ,DTXT YW Nmwan s nwp
127 XYW MNY NXT P N Nwh DT 079 20 922 1 MNWwY 10XK) X 101,110799
MYN A KT TR DV PIw DIWN ,A1VN 12 W'w 12T 290 NMIAY XOW 07000 171 P/
MiT,1927 1T XD - MW 2 091 VN 12 KT TN 92X ,120 10 - 00w 2 1K)
DMOW) 0M2T DAW TN PAW2 Arrwn DTN 7 NPNY DO 0127 MKW w1100
M2T2 NV VNN 1D PN AW YW 02T DAWM DIPX X ADYN Y902 0 0NN
PN VY PR AmwnN 900w 2'YT ML, (AD NAW) "PNoTa NN’ DpINaw 0'h
ANV P2 97200 MOWD ,/MANY’ X1 Anwn 1900 XOX MY XITw 1D 1IN WWoXiH
7792 MW" 21N 17X 11, N1 K1 VX 'KUN M0 INT X MAXYW X, VND
07D AMAW 11217 W2 XA AW T2AIWW D'YXKW M (27D 0D VW) P1Npa Nnwd
X 1N TN9Y PR NAW1A SNW AKX VWD 272w 1N ApN "0 XMW 12 1K 1)
.0 MPYN2 MW M2 12 2w P 1WA X IR INMT X 27p0 1700 1OV awpm N
NN’ XOX 07PN IPK TN 02 /Kwn /ANy’ MXN D2 07PN 1 w1 IKUT
(M.0) - .(0MDX T2 X215 ,N2w2 1T XD



NAwa amaw 771

1727971 0MBK AN

AMNW T WY OXT DO DI T2 DT 91T TONW W
V"2 PTIPRY,ANY YW PV W NAWAW MY IR D Yy, nawa
SMw T W

DY NN AMNWW ANV annw A YTan whw ANt L amNey
102 A2 NRWY 0K :(DP) DINDDA AAT M2TH Y INANNY
719119 INT2 DWW 0D N2 DYWAK SN ST 120,17 o wn

:(M™1 17D V™ NN"AW) 0”2N72 PODIN

TAN 951072 121 1721 K11 Mnwy ,annw amx Y902 wr
DAY N1YP DY 1N - 070P0 7Y 19 NN TN
10N DY VWOM DAY Y NP - DWW L NN
W22 KYK IMNW PRY L1 MW WA PYIIN - DWINT

"2 XYX Amnw PRI

WY TWOHNW MW mwnn  wmn Xu CTnnw” ambd

MDONNT PRV YY1 MK 71900 Yy prowahi Hxo 11 P nTin

Rabbi Efrem Goldberg is the Marah D’Atra of the Boca Raton Synagogue and Founder of Yeshiva of South Florida.
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